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FOREWORD 


Because Louis-Marie de Montfort is a latter-time 
Saint, many think that his system of devotion is a-come 
paratively modern development. But he disclaims hav- 
ing originated the devotion or any aspect of it. He 
gives examples of persons who, seven hundred years 
before his own day, had made ‘the Consecration after 
the same fashion which he himself regommends. More- 
over, he asserts that the idea was not new even then. 
He quotes Boudon as saying that it went still further, 
back in that precise form. Finally he claims that the 
idea would spring naturally from the very foundations 
of Christianity. 


From this it is to be seen that the True Devotion is . 


no invention of a few centuries ago, but merges into 
the mists of antiquity. That makes it ancient enough, 
but possibly not enough to dispel the uneasiness of 
those who think (as the bulk of Protestants would) that 
the True Devotion and Mariology in general belong to 
an era of Catholic departure from primitive purity of 
doctrine. Most of that school of thought assign the fifth 
or sixth century as the time when Mariology began to 
appear. When we analyse this accusation closely, it 
becomes evident that the date-line in their mind is the 
Council of Ephesus, and that they believe that it 
ushered in a new and incorrect tendency which pro- 
ceeded to take destructive possession. 


But they are totally misconstruing that event and its 
surrounding situation — to the extent of reversing the 
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facts. It is senseless to suppose that everything new in 
the way of doctrine began from Ephesus. The Council 
only put into the form of a definition something which 
the ordinary Catholic people had had in perfect per- 
spective, but which certain innovators were trying to 
twist out of its original shape. It was the Nestorians 
who were the disturbers and who were condemned. It 
was the old belief which was defined and which con- 
tinued. 


Cardinal Newman gives us a list of saints from the 
first century up to Ephesus whose utterances on this 
subject would be identical with what would be said 
after Ephesus. St. Augustine, addressing the Virgin, 
would typify them: “He who made thee is made in 
thee.” 


That belief was the primary Christian doctrine 
that Jesus Christ, the Son of God, is but a single Person 
and that Mary is the Mother of that Person. The 
shepherds saw things in that simplicity when on the 
first Christmas they hastened over to see the divine 
Babe and His Mother. So the Magi saw things at the 
end of their star-guided journey. And so did the 
Apostles and the other companions of Our Lord. Mary 
was His Mother; there was no confusion in the matter. 
They believed in Jesus as the Messiah and they en- 
veloped His Mother and Himself in a common belief 
and love. 


The early Christians did not reason out things as 
the modern Catholic theologian would. They saw the 
position simply and they saw it accurately : the Mother 
and her Child: the promised pair through whom sal- 
vation had come. They never thought of drawing di- 
stinctions which would mean that Mary was not really 
the Mother of the Divine Redeemer. 
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The early years, when Christianity was at once 
growing and struggling for very existence, were not 
favourable for those minute speculations which are re- 
quired for the full expanding of doctrine, and which 
on the other hand must necessarily suggest error. The 
process is good when the inspiration of the Church is 
recognised. Otherwise it will produce unending fis- 
suring. 

I suppose that it was the conversion of the Empire 
about 300 which really threw the Church into its 
problems. Its governors could appear without hin- 
drance and set about their work of administration. The 
open proclaiming of the Faith brought with it the op- 
portunity to criticise and to dissent. This tendency 
would be stimulated by the fact that the wind of off- 
cial favour would waft into Christianity many elements 
which were not fervent and perhaps worse than that. 
So every day brought its new light and its new error, 
with corresponding need for correction by the Church. 
But where the Sects deceive themselves is in supposing 
that this process of correction and development repre- 
sented a deviation from the earlier perfection. In spite 
of their own myriad of contradictory opinions those 
Sects claim — over a gap of one thousand years — to 
be the heirs of the “early purity of doctrine”. No, they 
mistake the position: they are not the inheritors of 
original truth but of the pruned-off false growths. 


It was an idea of Cardinal Newman that every 
Christian doctrine, including those concerning Our 
Lord Himself, has appeared to undergo a sort of 
magnification as time went on. This might lead people 
without a proper historical background to think that 
things had changed, whereas there has been no change 
other than that of a filling out, as a child would be- 
come an adult. 
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In other words the central idea of each Catholic 
doctrine was always there. New aspects may have pre- 
sented themselves, and we are tempted to think that 
because we see a doctrine in fuller detail than the 
early Christians did, we see it better. I do not think 
that we would be justified in thinking so as a general 
proposition. The seeing of a doctrine in greater detail 
may not be a better seeing of it. For instance, does the 
modern Catholic who views Jesus in the light of all the 
protective and explanatory definitions of the Church 
see Him any better than the early Christians saw Him? 
If the pages of the Gospel are closely read, they seem 
to show a faith in Jesus and an attitude towards Him 
identical with what would proceed from the present-day 
Catholic. 


Likewise, when one studies the pages of history 
which tell of the scenes of enthusiasm which attended 
the proclamation at Ephesus of Mary as the Mother 
of God, is one safe in supposing that we of to-day really 
appreciate her any better than did those rapturous 
lovers of hers fifteen hundred years ago? Forms may 
vary but the essence remains the same. 


And this is not to say that Ephesus was the point 
of origin of that understanding love of her, as some 
people imagine. It is to be noted that the very 
Cathedral in which that proclamation took place bore 
the name of Mary, proving that Ephesus inaugurated 
nothing new for the common believer. It only assured 
him that he was right. Mary in her completeness was 
there before Ephesus. How much before? 


It was the first thought and teaching of apostolic 
Christianity that the Redemption reversed the Fall and 
reversed it in detail. Adam stood for Christ. Eve stood 
for Mary. All the circumstances were reproduced in 
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Redemption with reverse action, that is restoring where 
the Fall had destroyed. 


This teaching is of the first authority and is en- 
dorsed by the Church. Therefore, the relation of Eve 
to Adam is to be taken as an indication, mainly as a 
subjective analogy, of the relation of Mary to Jesus. 
What was this? 


Satan came to Eve and she believed in his word. 
She drew Adam into her sin and the human race fell : 
not in Eve but in Adam who was the head of humanity. 
After the Fall, Adam and Eve combined to have off- 
spring through whom the original fault was passed on. 
It is important to be precise about Eve’s part in order 
to see how it bears on Mary’s place in the scheme of 
restoration. As said, mankind fell in Adam, not in Eve. 
If Eve alone sinned, mankind would not have fallen. 
But it is plain from Scripture that only for Eve Adam 
would not have sinned. She brought about his fall. This 
procedure is strangely reproduced in the case of Jesus 
and Mary. Man was not redeemed by Mary but by 
Christ. But our redemption was started by Mary’s 
consent to the plan of God. Her faith in Gabriel’s 
announcement reversed Eve’s faith in Satan’s argument. 
She brought down Jesus from heaven, just as Eve had 
brought down Adam in a different way. She inaugurated 
Redemption as much as Eve had brought about the 
Fall. 


Then Mary united with Jesus to bring forth a spi- 
ritual offspring — the Mystical Body. If her part in 
this is to be likewise proportionate to Eve’s, then it 
has to be immense. The race rose in Jesus and not in 
Mary, but by God’s disposition Mary was strictly asso- 
ciated in our redemption. Then if we apply Eve’s 
function in the family to Mary, it would put Mary 
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in precisely the same position that the doctrine of her 
Mediation would, or that the True Devotion would. 
We belong to Mary as young children do to their 
mother, and we are utterly dependent on her. She 
administers the various graces which are equivalent 
to giving the innumerable cares that a mother lavishes 
on her children. Our Lord is the Head and provides 
the elements of support which make family life pos- 
sible, but He does it through the immediate agency of 
the Mother. 


The Adam and Eve parallelism with Jesus and 
Mary was taught from the first moment by the apostles. 
It is true that St. Paul confines his references to Jesus 
as the New Adam. But to every hearer that would 
carry with it the thought of the New Eve. If it did not, 
then the brains of those early Christians were of a dif- 
ferent sort to our own. Because Adam and Eve are not 
merely successive thoughts; they are a single thought. 


Then why did St. Paul not name the New Eve as 
he did the New Adam? Because of the reserve with 
which the apostles and the early writers surrounded so 
many of the sacred things. Their special preoccupation 
was the bringing out in relief of the divine character 
and mission of Jesus. Items which could be misunder- 
stood in those purely pagan days, e.g., the Mass, the 
Eucharist, Our Lady, etc., were treated with that re- 
serve. 


The other great parallel placed before the early 
Christians to aid them to understanding their relation 
to Christ and to each other was the comparison of the 
Church to the human body. Christ is the Head of the 
Mystical Body and we are its members. The variety of 
roles is almost infinite, but one law governs all: de- 
pendence on Christ from Whom flows the divine Life 
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which gives value to our acts. As in the human body, 
each member depends on and supports the others; and 
even the divine Head depends on His members. 


Where did the ancients place Mary in relation to 
that image of the Body? I would imagine that it was 
simply as Mother of the Body that they regarded her, 
just as they thought of her as Mother of the Head. 
The idea of likening her to some organ of the body, as 
Our Lord is compared to the Head, seems to date from 
the Middle Ages. St. Bernard assigned to her the role 
of neck in the Mystical Body, and in this others fol- 
lowed him. Many did not consider this image as suffi- 
ciently expressive of her co-operative influence and have 
compared her to the heart. But all these ideas work 
down to the same thing: the effort to find images 
which would worthily show forth her secondary, but 
essential, place in the life of the Church. And this brings 
us back again to the New Eve doctrine, which is per- 
haps the most striking of all in its implications. 


We call Mary the Mediatrix of All Graces. Jesus is 
the great Mediator or Accomplisher of Salvation. But 
His design has included Mary as His helpmate, al- 
though she is as nothing compared to Him. He has in- 
corporated her in His redemptive mission from _be- 
ginning to end. She has not any jurisdiction indepen- 
dent of His; she is totally dependent on Him. But 
neither is she a mere mechanism; she is a responsible 
co-operator with His Will. She fulfils faithfully the 
office which He has committed to her. Subject to Him, 
she is also most perfectly united to Him. She is fully 
Mother; everything connected with the children of God 
is placed under her influence. She administers the divine 
life to them, and by her incessant maternal care she 
causes them to grow up in Christ. Her hand is on every 
item of Christian life, each grace, prayer, duty. 
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‘That is her function. There she is as God intended 
her to be. Some, finding it hard to understand why 
“He who is mighty has done those great things to her” 
(St. Luke, 1, 49), are unwilling to acquiesce. They pre- 
fer to leave her out of their philosophy. They forget 
that they must be amenable to God’s philosophy. To 
them we could address a phrase of St. Augustine: 
“You run well, but you are off the road. Where will 
you get in the end?” 


On the degree to which we adapt ourselves to that 
arrangement of God will largely depend our life’s work. 
Obviously then our first effort must be to seek to un- 
derstand the greatness to which Mary has been ap- 
pointed, and here the inspired treatise of de Montfort 
will be invaluable to us. 


We must respond with some degree. of adequacy to 
her motherlove. The True Devotion proposes a method. 
It is based on the principle that as we are placed by 
God in a relation to Mary which is equivalent to, but 
much more intense than, that of very young children 
towards their mother, we must behave to her accord- 
ingly. She gives to us everything she has. So we must 
give to her everything that we have. As we do not love 
or pray or work without her help, we must try to re- 
alise this fact intellectually, so that specially at some 
times, and indefinitely at all times, we will acknowledge 
her influence. 


Some persons are held back from the True Devotion 
by the supposition that it requires them to address the 
bulk of their prayers to Mary. But the True Devotion 
is a state and not any particular prayers. Provided that 
Mary’s sway over us is appreciated and occasionally 
brought to mind with deliberate advertence, we are 
free to direct our prayers where we will. It is that ap- 
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preciation which is the pivotal element in the True 
Devotion. 


De Montfort attaches large promises to the worthy 
practice of the Devotion. It would be nothing less than 
a supreme tragedy if he were to be imagined as exag- 
gerating, because he does not exaggerate in the slightest 
way. The soul that Mary is enabled really to mother 
grows beneath her touch. 


FRANK DUFF 
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INTRODUCTION 


It is through the Blessed Virgin Mary that 
Jesus Christ came into the world; and it is also 
fitting that, through her, He should reign over 
the world. 

Mary led a profoundly hidden life: hence 
she is called by the Holy Ghost and by the 
Church, Alma Mater... Mother hidden and 
unnoticed. So deep was her humility that her 
most powerful and unwavering desire through- 
out her whole life, was to remain hidden from 
herself and from all men, in order that she 
might be known by God alone. Her prayer to 
God was that He should deign to humble her 
and keep her lowly and poor. God’s answer was 
the drawing of a veil over her life, to hide from 
the eyes of all men her conception, her birth, 
her life, her resurrection and assumption, and 
her mysteries. Even her parents knew nothing 
of her greatness; and the Angels often asked 
one another: Quae est ista?... “Who is this 
lady?” ... because the Most High was keeping 
her secret from them, or if He let them glimpse 
that secret a little, left them in greater wonder 
about what remained unseen. 

It pleased God the Father that Mary should 
work no miracle during her life, at least no 
public miracle, although He had given her the 
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power to do so. God the Father willed that she 
should very seldom speak, although He had 
communicated His wisdom to her. Although 
Mary was His faithful Spouse, God the Holy 
Ghost disposed that the Apostles and the Evan- 
gelists should speak but very little about her, 
and that little only in so far as it was necessary 
to the proclaiming of Jesus Christ. 

Mary is the splendid masterpiece of the 
Most High, and the Most High has reserved to 
Himself the knowledge and possession of that 
masterpiece. Mary is the admirable Mother of 
the Son, and it has pleased that Son to draw a 
veil of obscurity over her during her life, in 
response to her own humility. He addressed her 
as woman (mulier), as though she were a 
stranger, while in His Heart He loved and 
honoured her above all Angels and all men. 
Mary is the sealed fountain and the faithful 
Spouse of the Holy Ghost, reserved exclusively 
to Himself. Mary is the sanctuary and the place 
of rest of the Blessed Trinity. Not even in His 
abode where He rules over Cherubim and 
Seraphim, nor in any other place in the whole 
universe, is God more magnificently and more 
divinely present than in Mary, His sanctuary; 
and only by a mighty privilege, is it granted to 
any creature however pure, to enter into that 
sanctuary. 

With the Saints, I declare that Mary is the 
earthly paradise of the New Adam, wherein He 
took flesh by the operation of the Holy Ghost, 
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in order to work there wonders beyond all 
understanding. She is the great and divine 
world of God, rich with ineffable beauty and 
spiritual glory. She is the magnificence of the 
Most High, where God has hidden, as in His 
own Bosom, His only Son, and together with 
that Son, all that is most excellent and most 
precious. What mighty and hidden wonders this 
God of Power has worked in this admirable 
creature! Despite her own profound humility, 
Mary is forced to cry out: Fecit mihi magna 
qut potens est. The world knows nothing of 
these wonders, because the world is incapable 
of knowing them and is unworthy to receive 
them. 

The Saints have said many admirable things 
about this holy city of God; and they themselves 
have confessed they were never more eloquent 
or more satisfied than when they were speaking 
of her. But despite such eloquence, they insist 
that the height of her merits, heaped up by her 
to the very throne of the Divinity, cannot be 
scanned; that the breadth of her charity, wider 
than the earth can contain, is beyond all our 
powers to measure; that the greatness of her 
power, which she has even over God Himself, 
exceeds all our understanding; and finally, that 
her humility, her virtues and her graces, are an 
abyss whose depths we can never sound. 

Height incomprehensible; breadth ineffable ; 
greatness beyond measure; unfathomable abyss 
——ceaselessly, throughout the whole world, in 
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the highest heavens, and even in the profound- 
est hell, all things proclaim Mary most wonder- 
ful. The nine choirs of Angels; all the sons and 
daughters of men, good and evil, of every 
age, condition and religion; the very devils 
themselves — all are compelled, willingly or 
unwillingly, by the sheer force of its truth, to 
call Mary the Blessed One. Unceasingly, says 
Saint Bonaventure, all the Angels in heaven cry 
out to her: Sancta, Sancta, Sancta Maria, Dei 
Genitrix et Virgo. Every day, they repeat count- 
lessly the Angelic Salutation: Ave Maria; and, 
prostrating themselves before Mary, they beg 
her to deign graciously to honour them with 
some of her commands. Saint Augustine says 
that the Archangel Michael, although he is the 
prince of the whole Court of Heaven, is the 
most zealous in rendering all kinds of honour to 
her and in fostering such honour: that he is 
ever on the alert, so as to have the honour of 
going, at a word from Mary, to assist any of 
her servants. 

The whole world is full of her glory, espe- 
cially in Christian countries where she is chosen 
as patron and protectress of many kingdoms, 
provinces, dioceses and towns. What a number 
of Cathedrals have been consecrated to God 
in her name! There is not a church without 
its Mary altar: there is not a land or province 
unblessed with one of her miraculous images, 
where every kind of misfortune is cured and 
every kind of benefit obtained. What a wealth 
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of confraternities and pious societies there are 
in her honour; what a myriad of Religious 
Orders and Congregations working in her name 
and under her protection; and how fervently 
her praises are sung, how loudly her mercies are 
proclaimed, by the members of all of these! 
Not a little child but praises her as it lisps its 
Ave Maria; not a sinner, however hardened. 
but keeps alive some spark of hope in her, even 
in the ashes of his sins; nay more, not a devil in 
the gloom of hell but respects her and is in awe 
of her, even while fearing her might. 

In view of all this, we must indeed say with 
the Saints: De Maria nunquam satis... “We 
have not yet praised, extolled, loved and served 
Mary in a manner worthy of her greatness.” 
She has merited more and yet more praise, 
respect, love and service. We must say with the 
Holy Ghost: Omnts gloria ejus Filiae Regis ab 
intus... “All the glory of the King’s Daughter 
is within.” It is as though all the exterior glory, 
which makes Heaven and earth resound with 
her wonders, were as nothing in comparison 
with the interior and hidden glory she receives 
from her Creator —a glory of which little 
creatures can know nothing, because they ,can- 
not penetrate the secret of secrets of the King. 
Finally, we must adapt to her praise the words 
of Saint Paul: Nec oculus vidit, nec auris audi- 
vit, nec in cor hominis ascendit (1 Cor., 2,9)... 
“Eye hath not seen, nor ear heard, neither hath 
it entered into the heart of man to conceive the 
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beauty, the splendour, the excellence of Mary” 
—of her who is the miracle of miracles in the 
order of grace, of nature and of glory. If you 
would know the Mother, says a saint, learn to 
know the Son, for she is a worthy Mother of 
God: Hic taceat omnis lingua... “Here let 
every tongue fall silent.” 

It is my heart that has dictated to me all that 
I have written here, and written with intense 
joy. My aim is to show that Mary has been but 
very imperfectly known until now, and that this 
is one of the reasons why Jesus Christ is not 
known as he deserves to be known. When, there- 
fore, as is certain, the reign of Jesus Christ 
begins in the world, this will be as a necessary 
consequence of the knowledge and reign of the 
Most Blessed Virgin. It was through her that 
He first came into the world; and it is fitting 
that she should have her necessary place in the 
Providential pattern of His Second Coming. 
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CHAPTER ONE 
EXCELLENCE AND NECESSITY OF 
DEVOTION TO THE BLESSED VIRGIN 


ARTICLE ONE 


MARY’S PART IN THE INCARNATION 


I hold, with the entire Church, that, in 
comparison with the infinite Majesty of the 
Most High God, Mary is no more than a mere 
creature formed by His hand; that, in the 
light of such a comparison, she is less than an 
atom—nay more, that she is nothing, since only 
He Who Is has existence as of Himself. Conse- 
quently, this great Lord, eternally independent 
and sufficient unto Himself, had absolutely no 
need—and still has no need—of the Blessed 
Virgin for the fulfilment of His designs and for 
the manifestation of His glory. He has merely 
to wish, and all is fulfilled. 

This being clearly understood, however, I 
maintain that God, who from her creation 
deigned to inaugurate and perfect His greatest 
designs through the Most Blessed Virgin, will 
not alter this mode of procedure from century 
to century. For He is God, and therefore does 
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not alter His ways of thinking and of acting. 

It was through Mary alone that God the 
Father gave His only-begotten Son to the world. 
In the course of four thousand years of expecta- 
tion, the Patriarchs had earnestly yearned for 
this Gift of God; the Prophets and the Saints 
of the Old Law had lifted up their voices in 
suppliant prayer; but it was Mary alone who 
found grace with God by the strength of her 
prayer and the splendour of her virtues. The 
world was unworthy, says Saint Augustine, to 
receive the Son of God immediately from the 
hands of the Father: He gave that Son to Mary, 
in order that the world should receive Him 
through her. The Son of God became man for 
our salvation, but in Mary and through Mary. 
God the Holy Ghost formed Jesus Christ in 
Mary, but only when He had first obtained her 
consent through one of the highest Angels in 
His Heavenly Court. 

In the highest degree to which a mere 
creature is capable of receiving it, God the 
Father communicated to Mary His own fecun- 
dity, in order that she might be enabled to bring 
forth His Son and all the members of His 
Mystical Body. God the Son descended into her 
virginal womb, as the New Adam into the ter- 
restrial paradise, to find His pleasure in her, 
and to work secretly in her the wonders of His 
grace, 

God made Man found His Freedom in being 
shut within her womb; He manifested His 
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power by submitting to be borne by this Blessed 
Virgin; He sought His own glory and that of 
His Father, by veiling His splendour from all 
creatures else, that He might reveal them to 
Mary alone; He glorified His independence 
and His majesty, by becoming dependent 
upon this humble Virgin in His conception, in 
His birth, in His presentation in the temple, in 
His hidden life of thirty years, even to His 
Death where He willed that she should be 
present. Her Divine Son would have it that she 
should join with Him in His Sacrifice, and that 
by her consent He should be immolated to the 
Eternal Father, as formerly Isaac was offered 
by Abraham’s consent to the Will of God. It 
was Mary who suckled Him, nourished, pro- 
tected, reared and sacrificed Him, for us. 

O admirable and unsearchable dependence 
of a God! Though the Holy Ghost is silent 
about nearly all the admirable things which this 
incarnate Wisdom did in His hidden life, He 
could not veil, in the Gospel account, this 
mighty fact, but deigned to fix our minds on its 
wonder. By Christ’s submission to His Mother 
for thirty years, He has given greater glory to 
His Father than He would have given through 
converting the whole world by working the most 
astounding wonders. How greatly, therefore, 
do we glorify God, when we are subject to 
Mary, according to the example of Jesus Christ, 
our unique Model! 

If we consider thoughtfully the rest of the 
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life of Jesus Christ, we see that He willed to 
begin His miracles through Mary. By the words 
of Mary, He sanctified Saint John the Baptist 
in the womb of his mother, Saint Elizabeth; for 
‘it came to pass that, when Elizabeth heard the 
salutation of Mary, the infant leaped (i.e. was 
sanctified) in her womb”—this being Christ’s 
first and great miracle of grace. In answer to 
the humble prayer of Mary, He changed water 
into wine at the wedding feast of Cana—this 
being His first miracle of nature. Christ began 
and continued His miracles through Mary; and, 
through her, He will continue them till the end 
of time. 

In the Blessed Trinity, the Holy Ghost 
remains sterile, in the sense that He does not 
produce another Divine Person; but He became 
fruitful through Mary, whom He espoused. It 
is with her, in her and from her, that He has 
produced His masterpiece—God made Man; 
and likewise, He constantly produces, and will 
continue to do so to the end of time, the mem- 
bers of the Mystical Body of this adorable 
Head. Hence it is that, the more the Holy 
Ghost finds Mary, His beloved and indissoluble 
Spouse, in a soul, the more powerfully He works 
to produce Jesus Christ in that soul, and that 
soul in Jesus Christ. 

This is not to be read as implying that the 
Blessed Virgin bestows upon the Holy Ghost a 
fecundity He does not possess. Being God. He 
has the same fecundity or capacity to produce 
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as that of the Father and the Son, but He does 
not use it, since He does not produce another 
Divine Person. What we are saying is that the 
Holy Ghost, through the instrumentality of the 
Blessed Virgin—whom He deigns to employ, 
though He has no absolute need to do so— 
realises His fecundity by producing, in her and 
through her, Jesus Christ and His members. 
This is a mystery of grace about which even the 
most learned and spiritual among Christians, 
are unaware. 


ARTICLE TWO 


MARY’S PART 
IN THE SANCTIFICATION OF SOULS 


The procedure adopted by the Three Per- 
sons of the Most Holy Trinity in the Incarna- 
tion and the first coming of Jesus Christ, is still 
continued by Them, in the holy Church, in an 
invisible manner; and it will so continue till the 
end of time, even in the final coming of Jesus 
Christ. 

God the Father made a gathering of all the 
waters, and called it the sea; He made a gather- 
ing of all graces, and called it Mary. This 
mighty God possesses a treasure of vast richness, 
containing all there is of beauty, of splendour, 
of magnificence, even to the inclusion of His 
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own Son; and this immense treasure is none 
other than Mary, whom the Saints call the 
treasure of the Lord, by whose plenitude men 
are made rich. 

God the Son has communicated to His 
Mother all that He has gained by His life and 
His death, His infinite merits and His admir- 
able virtues, and He has made her the disburser 
of all that His Father has given Him as His 
inheritance. It is through her that He applies 
His merits to His members, communicates to 
them His virtues and distributes to them His 
graces: she is His mysterious channel, His 
splendid aqueduct, by which He pours forth 
His mercies, sweetly and abundantly, upon us. 

To His faithful Spouse, Mary, the Holy 
Ghost has communicated His ineffable gifts, 
and He has chosen her to be the dispensatrix of 
all that He possesses, so that she distributes to 
whom she wishes, as she wishes and when she 
wishes, all His gifts and graces, He Himself 
making no heavenly gift to men except by her 
virginal hands. This is in accordance with the 
Will of God, who has designed that we should 
have all things in Mary. Thus, she whose deep 
life-long humility caused her “to empty” her- 
self, to be hidden and made lowly to the very 
depth of obscurity, will be enriched, exalted 
and honoured by the Most High. Such are the 
sentiments of the Church and of the holy 
Fathers of the Church. 

Were I speaking to the freethinkers and 
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sceptical minds of this age, 1 would prove all 
that I state simply, by quoting in their orginal 
Latin the relevant passages from the Holy 
Scripture and the Fathers, and by adducing 
those solid reasons which can be read in Father 
Poiré’s Triple Couronne de la sainte Vierge. I 
am, however, speaking particularly to the poor 
and to the simple, who are men of good will and 
whose Faith is more lively than that of the 
common run of the learned, leading them to 
believe more simply and more meritoriously. I 
am therefore content to declare the truth simply 
to them, without lingering to cite all the Latin 
passages, which anyhow they would not under- 
stand; while, however, I shall not fail to offer 
some of these quotations, but without probing 
them excessively. Let us return to our subject. 

Since grace perfects nature and glory per- 
fects grace, we may be certain that, in Heaven, 
Our Lord is as much the Son of Mary as He 
was while on earth, and that, therefore, He has 
continued the submission of the most perfect of 
all children towards the best of all mothers. But 
care must be taken not to regard this depend- 
ence as implying any abasement or imperfection 
in Jesus Christ. Mary, being infinitely below her 
Son, Who is God, does not command Him as 
an earthly mother would command her son who 
is her inferior. But Mary neither desires nor 
does anything which is contrary to the eternal 
and immutable Will of God; for, by that Grace 
and Glory which transform all the Saints in 
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God, Mary is altogether transformed in Him. 
When we read, therefore, in the writings of 
Saint Bernard, Saint Bernardine, Saint Bona- 
venture, and others, that everything on earth 
and in Heaven, even including God Himself, is 
subject to the Most Blessed Virgin, we must 
clearly understand what is meant: namely, that 
God has graciously deigned to give her such 
high authority that she appears to enjoy the 
same power as God; and that her prayers and 
desires are so powerful with God that they 
always become as commands with Him who 
can never remain deaf to the voice of His 
dear Mother, because she is ever humble and 
submissive to His Will. 

Moses, by the strength of his prayer, stayed 
the hand of God’s anger lifted over the Israel- 
ites, his prayer being so compelling that the 
Most High and infinitely Merciful Lord, un- 
able to resist it, “was appeased from doing the 
evil which he had spoken against his people” 
(Exodus, 32, 14). What, therefore, are we to 
think of the prayer of the humble Mary, 
glorious Mother of God—a prayer more power- 
ful in the sight of His Divine Majesty than the 
prayers and intercessions of all the Angels, and 
of all the Saints in Heaven and on earth? 

In Heaven, Mary rules over the Angels and 
the Blessed. As the reward of her profound 
humility, God has given her the power and the 
commission to fill with Saints the empty thrones 
from which pride has tumbled the apostate 
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Angels. It is the will of God, Who exalts the 
humble, that Heaven, earth and Hell should 
bow, with good grace or in its own despite, to 
the commands of the humble Mary, whom He 
has made the Queen of Heaven and of earth, the 
leader of His armies, the treasurer of His riches, 
the dispensatrix of His graces, the fulfiller of His 
mighty wonders, the reparatrix of the human 
race, the mediatrix of men, the exterminator of 
the enemies of God, and the faithful companion 
of His splendours and His triumphs. 

It is the desire of the Heavenly Father that, 
through Mary, He should have children even 
to the consummation of the world. Jn Jacob 
inhabita — “Let thy dwelling be in Jacob” 
(Eccles., 24, 13) — He says to her: in other 
words, take up your abode in My predestined 
children, whose image is Jacob, and not in the 
reprobate children of the Devil, prefigured by 
Esau. 

As in the natural order, so too in the order 
of grace, a child must have a father and a 
mother. All the true and predestined children of 
God, have God for their Father and Mary for 
their Mother; and he has not God for his Father 
who has not Mary for his Mother. Hence it is 
that the reprobate — heretics, schismatics, and 
so forth — who hate the Most Blessed Virgin or 
regard her with suspicion or indifference, have 
not God for Father, though they boast that they 
have, because they have not Mary for Mother: 
because, if they had her for Mother, they would 
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love her and honour her as a true and good child 
naturally loves and honours the mother who has 
given him life. 

This yields the most infallible and certain 
touchstone by which to distinguish between the 
heretic, the man of false doctrine, the reprobate, 
on the one hand, and the predestined, on the 
other. The heretic and the reprobate have an 
attitude of hostility or indifference towards the 
Blessed Virgin; they attempt to diminish her 
worship and her love in men’s minds, by their 
words and their example, by open and secret 
means, and sometimes with a false display of 
specious reasoning. Alas, God the Father has 
not told Mary to “let her dwelling” be in them, 
because they are Esaus all. 

God the Son desires to be formed and, as it 
were, to be incarnated daily, through His 
Mother, in His members; and He says to her: 
In Israel hereditare—‘‘Let thy inheritance be in 
Israel” (Eccles., 24, 13). It is as though He said: 
God My Father has given Me for My inherit- 
ance all the nations of the earth, all men good 
and evil, predestined and reprobate. I shall lead 
the one kind with a rod of gold; the other, with 
a rod of iron. I shall be the Father and the 
Advocate of the first, the just Avenger of the 
second, and the Judge of all. But as for you, my 
dear Mother—you will have for your inherit- 
ance and your possession, only the predestined, 
whose image is Israel: as their good Mother, 
you will bring them forth and rear them; and 
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as their Queen, you will lead, govern and defend 
them. 

Homo et homo natus est in ea, says the Holy 
Spirit: “Ais man and that man is born in her” 
(Psalm 86, 5). According to the explanation 
given by some of the Fathers, “this man” who 
is born in Mary is the Man-God, Jesus Christ; 
and “that man” is man the creature, child by 
adoption of God and of Mary. Since Jesus 
Christ, the Head of men, is born in her, it must 
necessarily follow that the predestined, who are 
the members of this Head, should also be born 
in her. A mother does not bring forth the head 
without the members, or the members without 
the head—for this would be a monster, a freak 
of nature. Similarly, in the order of grace, the 
Head and the members are born of one and the 
same Mother. If a member of the Mystical 
Body of Jesus Christ—that is to say, a pre- 
destined person — were born otherwise than 
through Mary, who has brought forth the Head, 
he would certainly not be a predestined person 
or a member of Christ, but a freak in the order 
of grace. 

Again, Jesus Christ is now as really as He 
ever was, the fruit of Mary: heaven and earth 
remind Him a thousand times daily of this— 
“And blessed is the fruit of thy womb, Jesus.” 
It is certain, therefore, that Jesus Christ is in- 
dividually, for every man who possesses Him, as 
truly the fruit of Mary’s labours as He is for the 
whole world in general; with the result that a 
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faithful Christian in whose heart Jesus Christ 
has been formed, can make bold to say: “Praise 
and thanks be to Mary: He Whom I possess is 
her effect and her fruit, and without her I would 
not possess Him.” We can apply to her, with 
greater truth than that in which Saint Paul used 
them, those words: Quos iterum parturio donec 
formetur Christus in vobis: “My little children, 
of whom I am in labour again, until Christ be 
formed in you” (Gal., 4, 19). 

Saint Augustine, in a passage whose enthu- 
siasm goes beyond all we have said, says that all 
the elect, while they are on earth, are hidden in 
the womb of the Blessed Virgin, in order that 
they may be made conformable to the image 
of the Son of God. There they are protected, 
nourished, sustained and developed by this 
good Mother, until she brings them forth into 
glory, after their death — which, properly 
speaking, is their birthday, as the Church calls 
the death of the just. O mystery of grace, about 
which the reprobate know nothing, and of 
which the predestined themselves are often 
almost entirely unaware! 

In Mary and through Mary,.God the Holy 
Ghost wills to form His elect; and therefore He 
says to her: In electis mets mitte radices— 
“Take root in my elect” (Eccles., 24, 13). In 
other words: Implant, My Beloved and My 
Spouse, the roots of all your virtues in my elect, 
so that they may grow from virtue to virtue and 
from grace to grace. I took such pleasure in 
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you when, on earth, you spent your life in the 
practice of the most sublime virtues, that I still 
desire to find you on earth without your ceasing 
to be in Heaven. Reproduce yourself, therefore, 
in My elect: let Me rejoice to see in them the 
roots of your invincible Faith, of your deep 
humility, of your all-embracing mortification, 
of your sublime prayer, of your ardent charity, 
of your steadfast Hope, and of all your virtues. 
You are still My Spouse, unswervingly faithful, 
pure and fruitful. Let your Faith give Me faith- 
ful ones; let your purity bring forth virgins for 
Me; let your fruitfullness give Me my elect and 
My temples. 

When Mary has implanted her roots in a 
soul, she produces these wonders of grace which 
she alone can produce, because she alone is the 
fruitful Virgin who never has had, nor ever shall 
have, her equal in purity and in fecundity. 

By the overshadowing of the Holy Ghost, 
Mary has produced the greatest event which 
ever was or ever shall be: the birth of the God- 
Man. Consequently, it is she who will produce 
the great events which will mark the ending of 
time; for to her is reserved the formation and 
education of the great Saints who will then walk 
the world’s ways. Only this excellent and mira- 
culous Virgin can produce, in union with the 
Holy Ghost, such mighty and extraordinary 
events. 

When the Holy Ghost finds His Spouse in a 
soul, He flies to that soul, to communicate Him- 
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self to it, to fill it with His Presence, in propor- 
tion as He discovers therein the presence and 
the fullness of His Spouse. One of the major 
reasons why the Holy Ghost does not now work 
blinding wonders of grace in our souls, is that 
He does not find in us a sufficiently strong 
union with His indissoluble Spouse. I say indts- 
soluble Spouse, because, since the time when 
this Substantial Love of the Father and the Son 
espoused Mary in order to produce Jesus Christ, 
the Head of the elect, and Jesus Christ in the 
elect, He has never repudiated her. She has 
proved constantly faithful and ever fruitful. 


ARTICLE THREE 
CONSEQUENCES 


1 ~~ Mary Queen of our hearts. 


It clearly follows from what I have just said, 
that Mary has received from God a great 
dominion over the souls of the elect. She cannot 
take up her abode in them, as God the Father 
has ordered her to do; she cannot form them in 
Jesus Christ and Jesus Christ in them; she can- 
not implant in them the roots of her virtues, and 
be the indissoluble companion of the Holy 
Ghost in all his works of grace; she cannot, I 
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say, do any of these things unless, by a singular 
grace of the Most High, she has right and do- 
minion over these souls. Having given her power 
over His only and natural Son, God has given 
her power over His adopted sons, not only as 
to their bodies, which would be of little con- 
sequence, but as to their souls as well. 

Mary is the Queen of Heaven and of earth 
by grace, as Jesus is their King by nature and 
by conquest. The Kingdom of Jesus Christ is 
principally in the hearts and in the interior life 
of men, according to the text: “the kingdom of 
God is within you” (Luke, 17, 21); and similarly, 
the kingdom of the Most Blessed Virgin is with- 
in a man—that is to say, in his soul. For it is 
principally in souls that, with her Son, she is 
more glorified than in all visible creatures, and 
therefore we can join with the Saints in calling 
her the Queen who reigns in our hearts. 


2-— Mary is necessary to men. 


Since the Blessed Virgin was necessary to 
God, by a necessity classified as hypothetical— 
that is, necessary in consequence of His Will— 
- we must conclude that she is much more neces- 
sary to men if they are to achieve their final 
end. We must not, therefore, equate devotion 
to the Blessed Virgin with devotion to the other 
Saints, as though devotion to Mary were not 
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more necessary and as though it were merely 
something optional in our spiritual life. 

The learned and holy Suarez of the Society 
of Jesus, the erudite and devout Justus Lipsius, 
Doctor of Louvain, and many others, have 
proved that devotion to the Blessed Virgin is 
necessary for salvation; that to be entirely want- 
ing in reverence and in love for her, is an infal- 
lible mark of reprobation, as even Oecolampa- 
dius and several other heretics have admitted; 
and that, on the other hand, to be entirely and 
truly devout towards Mary and devoted to her, 
is an infallible sign of predestination. In estab- 
lishing all this, these learned men have mar- 
shalled the testimony of the Fathers—among 
others, of Saint Augustine, of Saint Ephrem of 
Edessa, of Saint Cyril of Jerusalem, of Saint 
Germanus of Constantinople, of Saint John 
Damascene, of Saint Anselm, of Saint Bernard, 
of Saint Bernardine, of Saint Thomas and of 
Saint Bonaventure. 

The Old Testament and the New Testa- 
ment prove this truth; the sentiments and the 
example of the Saints confirm it; reason and 
experience demonstrate and uphold it. Even the 
devils and their minions, pressed by the power 
of truth, have often been compelled to admit it 
in spite of their eagerness to deny. I have made 
an extensive collection of passages from the 
Fathers and the Doctors of the Church, to prove 
this truth; but I shall delay to give one only. 
Tibi devotum esse, est arma quaedam salutis 
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quae Deus dat his quos vult salvos fieri...: “To 
be devout towards you, O Holy Virgin,” says 
Saint John Damascene, “is a weapon of salva- 
tion which God gives to those whom He wills 
to save.” I could cite here many accounts which 
prove the same thing. For instance, we read in 
the Chronicles of Saint Dominic, how the Saint, 
when he was preaching the Rosary near Car- 
cassonne, encountered an unfortunate heretic 
whose soul was possessed by a legion of devils. 
By a command given to them by the Blessed 
Virgin, these devils were obliged, to their great 
confusion, to proclaim several great and consol- 
ing truths about love for the Queen of Heaven. 
This they did with such cogency and clarity, 
that, however meagre one’s devotion to Mary, 
it is not easy to restrain one’s joy in reading this 
authentic account and the panegyric of this 
devotion which the Devil was forced to make. 

Since devotion to Mary is necessary to all 
men simply to secure their salvation, it is much 
more so in the case of those who are called to 
special perfection. I do not believe that any 
person can achieve intimate union with Our 
Lord and perfect fidelity to the Holy Ghost, 
unless he has established a very deep union with 
the Blessed Virgin and a great dependence on 
her help. 

It is Mary alone who has found grace before 
God without the aid of another mere creature. 
All others who have found grace with God have 
done so only through her, and this will be true 
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also of all who at any time become pleasing to 
God. She was full of grace when the Archangel 
Gabriel saluted her, and she was given grace in 
superabundance when the Holy Ghost over- 
shadowed her with His ineffable Presence. This 
double fullness of grace, she has so augmented 
from day to day and from moment to moment, 
that she has reached a height of immense and 
astounding grace, to such an extent that God 
has made her the unique treasurer of His riches 
and the sole dispensatrix of His graces, in 
order that she may ennoble, exalt and enrich 
whomsoever she chooses; that she may guide 
whomsoever she chooses through the straight way 
leading to Heaven; that she may preserve, in 
the midst of dangers, their steps through the 
narrow gate; and that she may give to whom 
she has chosen, the throne, the sceptre and the 
crown of the Heavenly King. Always and every- 
where, Jesus is the fruit and the Son of Mary; 
and Mary is everywhere truly the tree which 
bears the fruit of life, and the true mother who 
produces it. 

It is to Mary alone that God has given the 
keys to the storehouse of Divine Love, the power 
to enter into the most sublime and most secret 
ways of perfection, and to lead others into those 
ways. It is through Mary alone that the misery- 
laden children of the faithless Eve are given the 
right of entry into the earthly paradise, that 
they may walk sweetly there with God; that 
they may find there a safe refuge against their 
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enemies; that therein, no longer fearing death, 
they may eat the delicious fruit of the tree of 
life and the tree of the knowledge of good 
and evil; and that they may there enjoy long 
draughts of the heavenly waters of that fountain 
which springs up in abundance. Rather, she is 
herself this earthly paradise, this virginal and 
blessed garden from which the sinners, Adam 
and Eve, have been expelled; and she opens the 
door of that garden which is herself, only to 
those who are pleasing to her, that she may 
cause them to become saints. 

If I may use the expression of the Holy 
Ghost as interpreted by Saint Bernard, all the 
riches of the people will supply your coun- 
tenance from generation to generation, and 
especially in the last days of the world: in other 
words, the greatest saints, the souls richest in 
graces and in virtues, will be the most assiduous 
in praying to the Blessed Virgin and in having 
her constantly before their minds as the perfect 
model for their imitation, and as their powerful 
aid to sustain and assist them. 


ARTICLE FOUR 


MARY’S SPECIAL PART IN THE LAST DAYS: 
PROPHETIC VIEWS 


I have said that all these things would come 
to pass in a special way, at the end of the world. 
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Through His holy Mother, God is to furnish 
great saints who will surpass the majority of the 
other saints in sanctity, as much as the cedars of 
Lebanon exceed in grandeur and magnificence 
the hyssop of the valleys. This was revealed to 
a saintly person whose life has been written by 
a great servant of God. 

These mighty giants of holiness, full of grace 
and of zeal, will be chosen to oppose the enemies 
of God swarming up on all sides; and they will 
be singularly devout to the Blessed Virgin, illu- 
mined by her light, nourished with her milk, led 
by her spirit, sustained by her strength and 
shielded by her protection. They will combat 
with one hand, and build with the other: they 
will oppose, overthrow, rout and crush the 
heretics with their heresies, the schismatics with 
their schisms, the idolators with their idolatries, 
the sinners with their impieties; they will build 
the temple of the true Solomon and the mystical 
city of God — that is to say, the Most Blessed 
Virgin, called by the Fathers the temple of Solo- 
mon and the city of God. By their words and 
their example, they will lead a multitude to this 
true devotion—a fact which will make them 
many enemies, but will also win them a wealth 
of victories and of glory for God alone. This is 
what God has revealed to Saint Vincent Ferrier, 
that great apostle of his age, as he himself has 
quite clearly indicated in one of his works. 

The Holy Ghost Himself appears to have 
predicted this truth in Psalm 58, where we 
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read: “And they shall know that God will rule 
Jacob: and all the ends of the earth. They shall 
return at evening and shall suffer hunger like 
dogs; and shall go round about the city. They 
shall be scattered abroad to eat”... This city 
which men shall find at the end of the world 
and to which they will come to appease their 
hunger for justice, is the Most Blessed Virgin, 
whom the Holy Ghost has called the city of 
God. 

It is through Mary that the salvation of the 
world was begun, and it is through Mary that 
it is to be consummated. In the first coming of 
Jesus Christ, Mary was given very little prom- 
inence. This was in order that men, as yet but 
meagrely instructed and enlightened about the 
Person of her Son, should not become remote 
from Him through their too eager and too 
human attachment to Mary—which apparently 
would have been the case if she had been really 
known, because of the beauty which God had 
lavished upon her even in externals. This is so 
true that Saint Dionysius the Areopagite has set 
on record that, when he saw the Blessed Virgin, 
he would have taken her for a Goddess, because 
of the charm of her radiant beauty, had not 
the strength of Faith taught him the contrary. 
In the second coming of Jesus Christ, however, 
Mary is to be proclaimed and revealed by the 
Holy Ghost, in order that through her Jesus 
Christ may be made known and may be loved 
and served. The reasons no longer exist which 
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led the Holy Ghost to hide His Spouse during 
her life on earth, and to reveal her but slightly 
at the first preaching of the Gospel. 

It is God’s will, therefore, to reveal and 
proclaim Mary, the masterpiece of His hands, 
in these latter days: (1) Because, by her pro- 
found humility, she hid herself in this world, 
and took a place lower than the dust, having 
obtained from God, from His Apostles and from 
His Evangelists, that she should not be mani- 
fested to the world: (2) Because, since Mary is 
God’s masterpiece, as much on earth by grace 
as in Heaven by glory, God wills that she should 
be glorified and praised on earth by mankind: 
(3) Since she is the Dawn which precedes and 
heralds the Sun of Justice, Jesus Christ, it is 
fitting that she should be recognised and seen, 
in order that through her men may recognise 
Christ: (4) Since she is the way by which Jesus 
Christ has come to us the first time, she will still 
be that way when He comes for the second time, 
though the manner of her being so will be dif- 
ferent: (5) Since she is the sure means and the 
straight and stainless way by which we walk 
towards Christ and find Him perfectly, it is 
through Mary that the souls destined for giant 
sanctity in those latter days, are to find Christ. 
Whoever finds Mary shall find life—that is, 
shall find Jesus Christ, who is the Way, the 
Truth and the Life. But he cannot find Mary 
who does not seek her; nor will he seek Mary 
unless he knows her, for one does not seek or 
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desire an unknown good; therefore, Mary is to 
be better known than ever before, to the greater 
knowledge and glory of the Most Holy Trinity: 
(6) In those latter days, Mary is to shine forth 
with unprecedented splendour, in mercy, in 
power and in grace: in mercy, to gather 
together and to receive lovingly the poor sinners 
and strayed souls who will be converted and 
will return to the Catholic Church; in power, 
against the enemies of God, the pagans, schis- 
matics and those hardened in impiety, who will 
rise up menacingly to seduce and lead astray, by 
promises and threats, all those who do not stand 
with them; in grace, to animate and strengthen 
the valiant soldiers and faithful servants of Jesus 
Christ, who will fight for His interests: (7) 
Finally, Mary is to be terrible as an army 
arrayed for battle, especially in those latter 
days, against the Devil and his minions. Know- 
ing that time is running out, Satan will daily 
redouble his efforts and his stratagems to damn 
the souls of mankind; against the faithful ser- 
vants and loyal children of Mary, whose con- 
quest is more difficult than that of the rest of 
men, he will stir up new persecutions and lay 
appalling ambushes in their path. 

It is with special reference to those final and 
cruel persecutions, which will increase daily 
until the reign of Antichrist, that we must 
understand that first and famous prediction and 
malediction of God, pronounced in Eden against 
the serpent. For the glory of the Blessed Virgin, 
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the salvation of her children and the confusion 
of Satan, it is fitting that we comment upon it 
here. 

Inimicitias ponam inter te et multerem, et 
semen tuum et semen illius; 1psa conteret caput 
tuum, et tu insidiaberis calcaneo ejus—‘‘I will 
put enmities between thee and the woman, and 
thy seed and her seed: she shall crush thy head, 
and thou shalt lie in wait for her heel” (Gen., 
3.445). 

God has created only one enmity, but it is 
an irreconcilable enmity which will increase in 
strength and bitterness even to the end of time. 
This is the enmity between Mary, His sublime 
Mother, and the Devil; between the children 
and servants of the Blessed Virgin, and the 
children and instruments of Satan. The most 
terrible of enemies, therefore, whom God has 
raised up against Satan is Mary, His Blessed 
Mother. Even at the time of the expulsion from 
Eden, when as yet she was but a thought in the 
Divine Mind, God gave Mary such hatred for 
this accursed enemy of God, such energy to dis- 
cover the malice of this ancient serpent, such 
power to conquer, trample and crush this proud 
evil being, that Satan is in greater dread of her 
than he is, not only of all Angels and all men, 
but, in a sense, even of God Himself. The anger, 
hatred and power of God are, of course, in- 
finitely greater than those of the Blessed Virgin, 
since Mary’s powers are finite. It is simply: 
(1) that Satan, being a proud spirit, suffers 
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infinitely more from being conquered and 
punished by a little and humble servant of God, 
whose lowliness humiliates him more ignomin- 
iously than does the power of God; (2) that 
God has given Mary such great power against 
the devils that they are more afraid of a single 
sigh of hers for a soul than they are of the pray- 
ers of all the saints, and shudder away more 
terrified from a single threat she makes against 
them than they do from all other tortures—as 
they have often been forced to admit, despite 
themselves, through the mouth of the possessed. 
What Lucifer has lost through pride, Mary 
has won by humility; what Eve has destroyed 
by disobedience, Mary has saved by obedience. 
By obeying the serpent, Eve lost herself, and 
with her all her children, whom she handed over 
to him; by rendering herself perfectly faithfull 
to God, Mary has saved all her children and 
servants whom she has gathered to herself, and 
has dedicated them to the Divine Majesty. 
Notice the plural enmities in the Sacred 
Text. Not only has God “put enmities” between 
Mary and the Devil, but also between the race 
of the Blessed Virgin and the race of the devil; 
in other words, God has put enmities, anti- 
pathies and secret hatreds between the true 
children and servants of Mary, and the children 
and slaves of Satan. There is no love lost 
between these two races, since they have no 
interior points of contact one with the other. 
The children of Belial, the slaves of Satan, the 
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friends of the world (for it comes to the same 
thing), have always persecuted, and will con- 
tinue to do so with increasing virulence, all 
those who belong to the Blessed Virgin; just 
as, in ancient times, Cain persecuted his brother 
Abel, and Esau his brother Jacob — these 
being figures of the reprobate and the pre- 
destined. But the humble Mary will always 
gain over this proud serpent, a victory so signal 
that it will take the form of the crushing of his 
head, wherein lives his pride. She will always 
track down the malice of the serpent; she will 
uncover his infernal schemes, shatter his dia- 
bolical counsels, and preserve her faithful ser- 
vants until the end of time against his cruel hoof. 
But this power of Mary over the devils will shine 
forth, with especial radiance, in those latter 
days when Satan will lay ambushes for “her 
heel” — that is, for her humble servants and 
her lowly children, whom she will raise up to 
fight at her side. They will be poor and of no 
account in the eyes of the world, and their 
image will indeed be the heel which, by com- 
parison with the other members, is crushed and 
ground underneath. But, in return, they will be 
enriched with the graces of God, which Mary 
will give them abundantly. Their holiness will 
make them great and exalted in the eyes of 
God, and their ardent zeal will lift them 
superior to all other creatures; so powerfully 
strengthened will they be by Divine assistance, 
that with the humility of their heel, in union 
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with Mary, they will crush the head of the 
infernal serpent and secure the victory of Jesus 
Christ. 

Finally, God wishes that now, more than 
ever before, His Blessed Mother should be better 
known and more ardently loved and honoured. 
This will undoubtedly come to pass if the pre- 
destined adopt, with the grace and the light of 
the Holy Ghost, the interior and perfect practice 
of the devotion to Mary which I unfold in the 
course of this book. They will gaze upon this 
beautiful Star of the Sea, seeing her as clearly 
as Faith allows, and by her guiding light they 
will safely reach the blessed haven of eternal 
rest, despite the tempests and the perils of the 
deep. They will learn to know the magnificence 
of this Queen, and they will consecrate them- 
selves entirely to her service, as her subjects and 
as the slaves of her love. They will taste her 
sweetness and her maternal goodness, and they 
will love her tenderly as her beloved children. 
Realising the great need they have of her help, 
they will turn to her in all things as to their dear 
advocate and mediatrix with Christ, and then 
they will indeed learn how abundant is her 
compassion. They will get to know that she is 
the surest, easiest, most direct and most perfect 
way leading them to Jesus Christ; and, with 
this conviction, they -will deliver themselves 
body and soul, with no reserve, to her, in order 
that they may belong in like manner to Jesus 
Christ. 
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But what will be the quality of these servants, 
slaves and children of Mary? They will be a 
burning fire: ministers of the Lord who will 
cast the fire of Divine Love upon the earth. 
They will be sicut sagittae in manu potentts, 
sharp spears in the hand of Mary most power- 
ful, to pierce her enemies. 

They will be the children of Levi, well 
purified by the fire of great tribulations and 
closely united with God; they will carry the 
gold of love in their hearts, the frankincense of 
prayer in their minds, and the myrrh of morti- 
fication in their bodies; to the poor and the 
lowly, they will be the good odour of Jesus 
Christ, while they will be an odour of death to 
the mighty, the rich and the proud of this world. 

They will be as thunder clouds and as clouds 
scudding across the sky, moved by the least 
breath of the Holy Ghost; attached to no 
earthly thing, surprised by no earthly thing, 
concerned with nothing of the earth, they will 
sprinkle the rain of the word of God and of 
eternal life. They will thunder against sin, they 
will complain against the world, their bolts will 
strike down the Devil and his agents. With their 
two-edged sword of the word of God, they will 
pierce through and through all those to whom 
they have been sent in God’s Name, and the 
piercing will be for life or for death. 

They will be the true apostles of those latter 
days, to whom the God of Virtues will give the 
word and the power to work wonders and 
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gloriously to plunder their enemies. Having 
neither silver nor glory, and being without desire 
for silver or gold, they will sleep in the midst of 
other priests and ecclesiastics: inter medios 
cleros (Psalm 67, 14). Yet, they will have sil- 
vered dove-wings to fly withersoever the Holy 
Ghost shall call them, animated with the pure 
intention of promoting God’s glory and the 
salvation of souls; and, in the places where they 
preach, they will leave behind them no less than 
the gold of charity, which is the fulfilment of the 
whole Law. Finally, we know that they will be 
true disciples of Jesus Christ. Following in the 
footsteps of His poverty, His humility, His 
charity and His contempt for the world, they 
will teach the straight way of God in pure truth, 
according to the Holy Gospel and not according 
to the maxims of the world. They will take heed 
of no man, nor make exception of persons; they 
will not spare, heed or fear any man, however 
powerful he may be. 

They will have in their mouth the cutting 
two-edged sword of the word of God. They will 
bear on their shoulder the blood-stained stand- 
ard of the Cross, their right hand supporting it, 
while in their left hand they hold a Rosary. The 
sacred Names of Jesus and of Mary will be 
written in their hearts, and the modesty and 
mortification of Jesus Christ in their whole 
behaviour. Such, then, are the great men who 
will come; but Mary will be with them, by the 
command of God, to spread His Empire over 
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that of the impious, the idolators, and the un- 
believing. When will this be, and how will it 
come about? ... God alone knows. Meantime, 
our part is to yearn silently, to pray, to sigh, to 
await: Expectans expectavi (Psalm 39, 1). 
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CHAPTER TWO 
IN WHAT TRUE DEVOTION 
TO THE BLESSED VIRGIN CONSISTS 


ARTICLE ONE 


FUNDAMENTAL TRUTHS 


Up to this point, I have said something about 
how necessary to us is devotion to the Blessed 
Virgin; and now I must show in what this devo- 
tion consists. But first, I shall deal with certain 
preliminary and fundamental truths, which 
throw light on this great and solid devotion 
which I seek to explain in this book. 


FIRST TRUTH : 


Jesus Crist is our final end 


Jesus Christ, Our Saviour, true God and 
true man, should be the final end of all our 
other devotions; for otherwise, they would be 
false and deceitful. Jesus Christ is the Alpha 
and the Omega, the beginning and the end of 
all things. We are labouring, as Saint Paul says, 
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only in order to make every man perfect in Jesus 
Christ, because in Christ alone dwells all the 
fullness of the Divinity, and all the other pleni- 
tudes of grace, of virtue and of perfection; 
because only in Him have we been blessed with 
every spiritual benediction. He is our only 
Master, Who must teach us; our only Lord, on 
Whom we must depend; our only Head, to 
Whom alone we should belong; our only Model, 
Whom we should imitate; our only Physician, 
Who must heal us; our only Shepherd, Who 
must feed us; our only Way, Who must lead us; 
our only Truth, Whom we must believe; our 
only Life, Who must be our life; and our sole 
Sufficiency in all things, that in Him we may 
have all in All. Except the Name of Jesus, there 
is nO name given under Heaven whereby we 
must be saved; and apart from Jesus Christ, 
God has given us no foundation of our salvation, 
our perfection and our glory: “for other foun- 
dation no man can lay, but that which is laid; 
which is Christ Jesus” (1 Cor., 3,-11). Every 
house which is not built upon this firm rock, is 
founded on the shifting sands, and will inevi- 
tably tumble sooner or later. Every soul which 
is not united with Christ as a branch with the 
stem of the vine, will fall off, wither and become 
fit only for the fire.- If we are in Jesus Christ 
and Jesus Christ in us, we need not fear damna- 
tion; for we can say with Saint Paul—‘I am 
sure that neither death, nor life, nor angels, nor 
principalities, nor powers, nor things present, 
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nor things to come, nor might, nor height, 
nor depth, nor any other creature, shall be able 
to separate us from the love of God which is 
in Christ Jesus our Lord” (Rom., 8, 38-39). 
Through Jesus Christ, with Jesus Christ, in 
Jesus Christ, we can do all things: we can give 
all honour and glory to the Father, in the Unity 
of the Holy Ghost; we can attain to perfection, 
and we can be for our neighbour the good odour 
of eternal life. 

Our aim, therefore, in establishing solid. 
devotion to the Most Blessed Virgin, is none 
other than to establish more perfectly the wor- 
ship of Jesus Christ, and to provide an easier 
and safer way by which we can find Jesus 
Christ. If devotion to the Blessed Virgin had 
the effect of estrangeing us from Jesus Christ, it 
would have to be rejected as a snare of the 
Devil; but this is far from being the case. On 
the contrary, indeed, as we have already shown 
and as we shall later show even more cogently, 
this devotion is necessary for us only in order 
that we may find Christ perfectly, may love 
Him tenderly and serve Him faithfully. 

Here I turn for a moment to You, O my 
Jesus worthy of all love, to make my loving 
complaint to Your Divine Majesty that the 
majority of Christians, even the most instructed, 
are unaware of the necessary link which exists 
between You and Your Blessed Mother. You 
are always with Mary, and Mary is always with 
You, without Whom she would cease to be what 
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she is. Mary is so transformed in You by Grace, 
that she no longer lives as of herself; it is You 
alone, O Jesus, Who live and reign in her, more 
perfectly than in all the Angels and the rest of 
the Blessed. If only it were known what glory 
and love You receive in this admirable creature, 
how different would the feelings of men be . 
towards You and towards her! Mary is so 
intimately united with You that one could as 
soon separate the light from the sun, or heat 
from fire, as bring division between You and 
her. Nay more, I hold that one could sooner 
separate all the Angels and Saints from You, 
than separate Your Blessed Mother; for she 
loves You more ardently and gives You more 
perfect glory, than all Your other creatures in 
sum. 

In view of all this, my adorable Master, is 
it not an astonishing and pitiable state of affairs, 
to see the ignorance and darkness of all men on 
earth with regard to Your Blessed Mother: I 
am not thinking so much of idolators and 
pagans who, not knowing You, are not con- 
cerned with knowing her; nor am [ thinking 
particularly of heretics and schismatics, who, 
being separated from You and from Your 
Church, take no heed of devotion towards Your 
Blessed Mother. I am speaking of Catholic 
Christians; I am speaking even of Catholic 
Theologians who, professing to teach truth to 
others, do not themselves know You or Your 
Blessed Mother, except in a manner which is 
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speculative, dry, sterile and indifferent. These 
learned ones speak but rarely about Your 
Blessed Mother and about the devotion we 
should have towards her, because they main- 
tain that such devotion might be abused — that 
injury might be done to You through excessive 
honour being paid to Your Blessed Mother. A 
devout person speaks tenderly, warmly and per- 
suasively, in their hearing, of devotion to this 
good Mother as a safe and lightsome means, as 
a direct and secure path, as an immaculate and 
perfect way, and as a wonderful secret by which 
You may be truly found and perfectly loved: 
they immediately begin to oppose him, and offer 
a thousand specious reasons purporting to show 
that he is “making too much” of the Blessed 
Virgin, that there is dangerous exaggeration in 
this devotion and that he should strive to stamp 
out such exaggeration — that, in a word, he 
should speak about You rather than lead others 
to devotion to the Blessed Virgin, whom they 
love quite sufficiently already. 

Such people will sometimes speak about 
devotion to Your Blessed Mother, not in order 
to establish it and promote its practice, but to 
destroy the abuses that are alleged to have crept 
into it; while they themselves are without piety 
and without tender devotion towards You, be- 
cause they are without tenderness and devotion 
to Mary. They regard the Rosary, the Scapular, 
the Chaplet, as devotions designed for simple 
and uninstructed people, and as unnecessary for 
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saving one’s soul. If they meet with someone 
who is devout to the Blessed Virgin, who recites 
his Rosary, or cultivates some other devotional 
practice in her honour, they immediately seek 
to dissuade him from it: instead of the Rosary, 
they advise him to recite the Penitential Psalms; 
instead of devotion to the Blessed Virgin, they 
urge devotion to Jesus Christ. 

Is Your mind in such people, O adorable 
Jesus? Does their behaviour in this matter 
please You? Do we please You by not making 
every effort to please Your Mother, from fear 
of displeasing You? Is devotion to Your Blessed 
Mother a hindrance to our devotion to You? 
Does Mary attribute to herself the honour 
which is given to her? Does she form her own 
exclusive company of worshippers? Is she a 
stranger who has no link with You? Do we 
displease You by seeking to please her? By 
giving ourselves to her and by loving her, do we 
separate ourselves from You or estrange our- 
selves from You? And yet, my Divine Master, 
even if the answer yes were given to all these 
questions, the majority of the learned ones could 
not be more remote from devotion to the Blessed 
Virgin and more indifferent towards it, than 
they are now. Preserve me, O Lord, from their 
sentiments and their practices, and give me a 
share in the feelings of gratitude, of esteem, of 
respect and of love, which You have towards 
Your Blessed Mother, in order that I may 
imitate and follow You more faithfully, and 
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thereby love and glorify You more perfectly. 

As, up to now, I have yet said very little in 
honour of Your Blessed Mother, give me grace 
to praise her worthily: Fac me dignum tuam 
Matrem collaudare — despite all her enemies, 
who are Your enemies too. With the Saints, let 
me say boldly to them: Non praesumat aliquts 
Deum se habere propitium qui benedictam 
Matrem offensam habuerit... “Let no one 
claim that he has received God’s mercy, if he 
offends His Blessed Mother.” Grant that I may 
love You deeply, in order that I may obtain 
from Your mercy a true devotion to Your 
Blessed Mother, and that I may inspire that 
devotion in all men; and, to that end, receive 
this ardent prayer which I say in union with 
Saint Augustine and with Your true friends: 

Tu es Christus, pater sanctus, Deus meus 
pius, rex meus magnus, pastor meus bonus, 
magister meus unus, adjutor meus optimus, di- 
lectus meus pulcherrimus, panis meus vtivus, 
sacerdos meus in aeternum, dux meus ad pa- 
triam, lux mea vera, dulcedo mea sancta, via 
mea recta, sapientia mea praeclara, simplicitas 
mea pura, concordia mea pactfica, custodia mea 
tota, portio mea bona, salus mea sempiterna... 

Christe Jesu, amabilis Domine, cur amavt, 
quare concuptut in omnt vita mea quidquam 
praeter te Jesum Deum meum? Ubt eram 
quando tecum mente non eram? Jam ex hoc 
nunc, omnia desideria mea, tncalescite et efflut- 
te in Dominum Jesum; currite, satis hactenus 
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tardastis; properate quo pergistis; quaerite 
quem queritis. Jesu, qui non amat te, anathema 
sit; qui te non amat, amaritudinibus replea- 
tur... O dulcis Jesu, te amet, in te delectetur, 
te admireter omnis sensus bonus tuae conventens 
laudi. Deus cordis met et pars mea, Christe 
Jesu, deficiat cor meum spiritu suo, et vivas tu 
in me, et concalescat in spiritu meo vivus carbo 
amoris tut, et excrescat in ignem perfectum; 
ardeat jugiter in ara cordis met, ferveat in 
medullis meis, flagret in absconditis antmae 
meae; in die consummationis meae consumma- 
tus inveniar apud te... Amen. 

I think it good to give this beautiful prayer 
of Saint Augustine, so that those who can read 
Latin may recite it daily, to ask for the love of 
Jesus which we seek through the ever-blessed 
Mary. For those who require it, here is an 
English translation: 

“Thou art Christ, my Holy Father, my 
tender God, my great King, my good Shepherd, 
my only Master, my best Helper, my most 
Beautiful and my Beloved, my living Bread. my 
Priest forever; my Leader to my country, my 
true Light, my holy Sweetness, my straight 
Way, my excellent Wisdom, my pure Simpli- 
city, my peaceful Harmony, my entire Protec- 
tion, my good Portion, my everlasting Salvation. 
Christ Jesus, sweet Lord, why have I ever loved, 
why in my whole life have I ever desired 
anything except Thee, Jesus my God? Where 
was I when I was not in spirit with Thee? Now, 
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from this time forth, do ye, all my desires, grow 
hot, and flow out upon the Lord Jesus: run... 
ye have been tardy hitherto; hasten whither 
you are going; seek whom ye are seeking O 
Jesus, may he who loves Thee not be anathema; 
may he who loves Thee not be filled with bit- 
terness. 

O sweet Jesus, may every good feeling that 
is fitted for Thy praise, love Thee, delight in 
Thee, adore Thee! God of my heart, and my 
portion, Christ Jesus, may my heart faint away 
in spirit, and mayest Thou be my life within 
me! May the live coal of Thy love grow hot 
within my spirit and break forth into a perfect 
fire; may it burn incessantly on the altar of my 
heart; may it glow in my innermost being; may 
it blaze in hidden recesses of my soul; and in the 
days of my consummation may I be found con- 
summated with Thee! Amen.” 


SECOND TRUTH : 


We belong to Jesus and to Mary 


From what Jesus Christ is towards us, we 
must conclude that we are no longer our own 
but belong entirely to Christ, as Saint Paul says; 
we are His members and His servants, whom 
He has bought with a great price — the infinite 
price of all His Precious Blood. Before Baptism, 
we belonged to the Devil as his slaves: through 
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Baptism we became the true slaves of Jesus 
Christ, whose duty it is to live, to labour and to 
die with the sole object of bearing fruit for this 
God-Man, of glorifying Him in our bodies, and 
of causing Him to reign in our souls, because we 
are His conquest, His heritage, His people pur- 
chased with a great price. It is this which has 
lead the Holy Ghost to liken us (1) to trees 
planted near the waters of grace in the field of 
the Church, which must bring forth their fruit 
in due season; (2) to the branches of a vine 
whose stock is Jesus Christ, and which must bear 
good grapes; (3) to a flock whose shepherd is 
Jesus Christ, and which must increase and mul- 
tiply and yield abundance of milk; (4) to good 
soil, into which the Divine Sower casts the seed 
of the Word of God, that it may take root, 
increase and give a harvest thirty-fold, sixty- 
fold and a hundredfold. Jesus Christ cursed the 
barren fig tree, and condemned the unprofitable 
servant who neglected to put his talent to good 
use. From all this, we see that Jesus Christ wills 
to receive from us the fruits of our good works, 
because these good works belong to Him alone: 
Creatt in operibus bonis in Christo Jesu — 
“created in Christ Jesus in good works” (Ephes., 
2, 10). These words show that Jesus Christ is 
the sole Principle, and should be the sole End, 
of all our good works, and that we ought to 
serve Him, not merely as hired servants, but as 
slaves to the bondage of His love. Let me 
amplify this. 
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Here on earth, dependence on the authority 
of another can take two forms: simple service; 
and slavery — and according to whichever form 
pertains, the person under authority is called a 
servant or a slave. 

In the ordinary way of service among 
Christians, a man undertakes to work for 
another during certain hours and for a wage or 
a recompense of some kind. By slavery, how- 
ever, a man is entirely dependent on another for 
his whole life; he must serve his master without 
thought of wages or of recompense, for that 
master has power of life and of death over him, 
the slave being a chattel like the beast of the 
field. 

There are three kinds of slavery: natural 
slavery; enforced slavery; and voluntary slav- 
ery. All creatures are God’s slaves according to 
the first kind: Domini est terra et plenitudo 
ejus; the devils and the damned are such 
according to the second kind, while the Just and 
the Saints are slaves by will and choice. God’s 
glory is best promoted by voluntary slavery, for 
God is He Who beholds the heart, Who lays 
claim to the heart, Who calls Himself the God 
of the heart or of the loving will. By this kind 
of slavery, the soul chooses God and His service, 
above all things, even in matters which are not 
covered by natural slavery. 

There is a world of difference between a 
servant and a slave. (1) A servant does not give 
all that he is, all that he has, and everything he 
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may acquire from another or by his industry; 
while a slave gives himself entirely and un- 
reservedly, with all that he has and all that he 
may acquire. (2) The servant demands wages 
for the services he renders to his master; but the 
slave can demand nothing for his labours, how- 
ever earnestly, industriously and vigorously he 
may work. (3) The servant may leave his 
master whenever he wishes, or at least when the 
time of his service has expired; but the slave 
may never leave his master; (4) The servant’s 
master does not have the right of life and death 
over the servant, with the result that if he kills 
him, as he would slaughter one of his beasts, he 
is guilty of murder; but the slave-owner has a 
legal right of life and of death over his slave, so 
that he can sell him or kill him as he wishes, 
making no distinction between his slave and his 
horse. (5) Finally, the servant is only tem- 
porarily in his master’s service; whereas the 
slave is permanently so. 

Among men, slavery is the most complete 
way in which one man can belong to another; 
moreover, among Christians, the most absolute 
manner in which we can belong to Jesus Christ 
and to Mary is through voluntary slavery, 
according to the example of Jesus Christ 
Himself, who for us and for our salvation took 
the form of a slave: Formam servi accipiens 
(Phil., 2, 7)—and also according to the example 
of the Blessed Virgin, who called herself the 
handmaid and slave of the Lord. The Apostle 


50 


Saint Paul glories in the title servus Christi 
(Gal., 1, 10 and elsewhere). Several times in 
Holy Scripture, the title servi Christi is given to 
Christians. As a learned man has pointed out, 
this word formerly meant only slave, since there 
were then no servants as we understand the 
term today, masters being served only by slaves 
or by freed men. The Catechism of the Council 
of Trent leaves no doubt whatever that we are 
slaves of Jesus Christ, for, by calling us manci- 
pia Christi — “slaves of Christ”, it uses a term 
which has no shadow of ambiguity. 


In view of all this, I say unhesitatingly that 
we must belong to Jesus Christ and must serve 
Him, not merely as hired servants, as slaves in 
the bondage of his love: I say that the abun- 
dance of our ardent love should lead us to give 
ourselves to Him and to accept the yoke of His 
service, as His slaves and solely for the honour 
of belonging to Him. Before Baptism, we were 
slaves of the Devil; through Baptism, we were 
made the slaves of Jesus Christ. The Christian 
has but one choice: either to be the slave of 
Satan, or the slave of Jesus Christ. 


What I say absolutely of Jesus Christ, I 
apply relatively to the Blessed Virgin. Christ 
has chosen Mary as the indissoluble companion 
of His life, of His death, of His glory and of His 
power both in Heaven and on earth. Conse- 
quently, through grace and in a manner subor- 
dinate and relative to His own Divine Majesty, 
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He has given her all the same rights and privi- 
leges which He Himself possesses by nature. 
Quidquid Deo convenit per naturam, Martae 
convenit per gratiam...” All that appertains 
to God by nature, appertains to Mary by 
grace’, say the saints, giving as their reason, 
that, since Jesus and Mary are united in will 
and in power, they have the same subjects, 
servants and slaves. 

Sustained by the opinions of the Saints and 
of eminent men, we can, therefore, declare 
ourselves and really become the slaves of Mary, 
in order that thereby we may become more 
perfectly the slaves of Jesus Christ. The Blessed. 
Virgin is the means used by Christ to come to 
us; and she is also the means we must use to go 
to Him. Attachment to other creatures can 
have the effect of estrangeing us from God 
rather than of helping us to draw near to Him; 
but it is not so with our attachment to Mary. 
Her master purpose is to unite us with Jesus 
Christ, her Son; and it is the most decided wish 
of her Son that we should come to Him through 
His Blessed Mother. We honour and please 
Him by doing so, just as a subject would please 
and honour his King by making himself a slave 
of the Queen. Hence it is that the holy Fathers 
of the Church—and Saint Bonaventure in his 
turn—declare that the Blessed Virgin is the way 
by which we are to go to Our Lord: Via ve- 
niendi ad Christum est appropinquare ad illam. 

Furthermore, since, as I have said, the 
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Blessed Virgin is the Queen and Sovereign 
Mistress of Heaven and earth, does she not 
possess as many subjects and slaves as there are 
creatures? Imperio Det omnia subjiciuntur et 
Virgo; ecce imperio Virginis omnia subjicwun- 
tur et Deus, as Saint Anselm, Saint Bernardine 
and Saint Bonaventure declare. But is it not 
reasonable to expect that, among so many 
enforced slaves, there should be some who 
choose freely to be slaves of Mary and to pro- 
claim themselves to be such? What, are both 
men and demons to have willing slaves, but 
Mary to have none! A king will glory in the 
fact that the queen, his spouse, has slaves over 
whom she exercises the right of life and of 
death, since the honour paid to her and the 
power she exercises is honour done to him and 
is his power; and can it be credited that Our 
Lord——Who, as the best of all sons, has shared 
His entire power with His Blessed Mother— 
should take it amiss that she has slaves? Has 
Christ less respect and love for His Mother than 
Assuerus had for Esther, and Solomon for 
Bethsabee? Who would be so bold as to say this 
—or even to think it? 

But whither is my pen leading me? Why 
do I linger to prove something which is so 
obvious? If some are unwilling to proclaim 
themselves slaves of Mary, what difference does 
it make? Let whoever wishes declare himself 
and be the slave of Jesus Christ; he will be the 
slave of the Blessed Virgin, since Jesus is the 
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fruit and the glory of Mary. This is what one 
does perfectly, through the devotion about 
which we shall presently speak. 


THIRD TRUTH : 


We must strip ourselves of self. 


Our best actions are usually tainted and 
blighted by the soured soil of our own hearts. 
Or, to change the metaphor: clear, fresh water 
put into a musty vessel, or good wine stored in 
a cask impregnated with the fumes and sedi- 
ment of a poor wine, quickly spoils and emits a 
bad odour. Our souls are like that unwashed 
vessel or that spoiled cask, for they are stained 
with original and actual sin; so that, when God 
pours forth into our souls the unsullied waters 
of His graces or the full-bodied and sweet wine 
of His love, these Divine gifts are usually spoiled 
and polluted by the dust and the dregs which 
sin has left in us, so that our actions,—even 
those inspired by the most sublime virtues—are 
thereby degraded. It is therefore of the utmost 
importance to shed what is evil in us, if we are 
to acquire perfection, which can only be gained 
through union with Jesus Christ. Otherwise, 
Our Lord, Who is infinitely pure and to Whom 
the least impurity in a soul is infinitely repulsive, 
will dismiss us from His presence and will not 
unite Himself with us. 
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In order to strip ourselves of self, we must, 
in the first place and through the light of 
the Holy Ghost, get to know our own evil 
nature, our inability to do anything promoting 
our salvation, our weakness in all things, our 
inconstancy at all times, our unworthiness to 
receive any grace, and our sinfulness in all 
matters. As leaven sours, raises and corrupts 
the dough in which it is placed, even so has the 
sin of our first parent left its traces in every one 
of us, souring our souls and filling us with 
puffed-up conceit. The actual sins we have 
committed, however perfectly they may be par- 
doned, have increased our concupiscence, our 
weakness, our inconstancy and our corruption, 
and have left in our souls the grim marks of 
their passage. Our bodies are so corrupt that 
the Holy Ghost calls them bodies of sin, con- 
ceived in sin, nourished in sin and capable of 
every sin—bodies subject to countless diseases, 
decaying day by day, and engendering only 
disease, vermin and corruption. 

United to our body, our soul has become so 
carnal that it is called flesh: “All flesh had cor- 
rupted its way” (Gen., 6, 12). What we can 
stamp as our own is simply pride and blindness 
of spirit, hardness of heart, weakness and incon- 
stancy of soul, concupiscence, unruly passions 
and bodily disease. By nature, we are prouder 
than peacocks, more wedded to the earth than 
are the toads, fouler than goats, more odious 
than serpents, more gluttonous than pigs, fiercer 
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than tigers, more slothful than tortoises, more 
feeble than reeds, and more fickle than weather- 
cocks. Nothingness and sin are the sum of our 
possessions, and our merits are only God’s anger 
and an eternal Hell, (if God does not give us the 
purely gratuitous gift of His supernatural 
Grace). 

In view of all this, is it any wonder that Our 
Lord has laid down, as an absolute necessity, 
that those who would follow Him must deny 
themselves and hate their own life; that “he 
that loveth his life shall lose it; and he that 
hateth his life in this world keepeth it unto life 
eternal.” (John, 12, 25). This Infinite Wisdom, 
Who never gives commands without reason, 
orders us to hate ourselves, only because we are 
supremely worthy of hatred. There is nothing 
so worthy of love as God: there is nothing so 
deserving of hatred as we ourselves. 

Again, in order to empty ourselves of 
self, we must die daily to self: in other words, 
we must avoid indulging in the workings of our 
mental faculties and of our bodily senses as ends 
in themselves, we must regard them as though 
we regarded them not, we must be aware of 
them as though we were not aware of them— 
all of which means that, with Saint Paul (1 Cor., 
7, 31), we must use this world as if we used it 
not, that we too may say with him: Quotidie 
morior—‘‘I die daily” (1 Cor., 15, 31). “Unless 
the grain of wheat falling into the ground die, 
itself remaineth alone” (John, 12, 24)—that is, 


56 


it bears no good fruit. If we do not die to our- 
selves, and if our most fervent devotions do not 
lead us to this necessary and fruitful death, we 
shall not bear fruit of any worth, and our devo- 
tions will prove useless to us. All our virtues and 
good works will bear the stain of our own con- 
ceit and our own will, and this will make our 
greatest sacrifices and our most ambitious 
efforts, mere abominations in the eyes of God. 
Our death will find us with hands empty of 
virtues and of merits and without a trace of that 
pure love which is given only to those who have 
died to themselves, and whose lives have been 
hidden with Christ in God. 


Among all devotions to the Most Blessed 
Virgin, we must choose the one which best leads 
us to that death to ourselves, as being the best 
and the most sanctifying. For it is an error to 
think that all that glitters is gold, that every 
sweet thing is honey——and that what is easy to 
do and is practised by the majority, is neces- 
sarily sanctifying. In the order of nature, there 
are certain secrets by which natural actions can 
be performed with a minimum of expense and 
with a maximum of ease; and so, too, in the 
order of grace, there are secrets by which we 
can quickly, sweetly and easily perform super- 
natural actions—those through which we shed 
self, throw wide our souls to the presence of 
God, and become perfect. 


The practice which I seek to unfold here, is 
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one of those secrets of grace, unknown to a great 
many Christians, scarcely known among the 
devout and relished and practised only by very 
few. As a beginning to what I have to say about 
this practice, here is a fourth truth which arises 
immediately from the one we have just dis- 
cussed. 


FOURTH TRUTH: 


We need a Mediatrix with Jesus Christ. 


It is more fitting, because more humble, that 
we should not ourselves make an immediate 
approach to God, without using a mediator. As 
I have just remarked, our nature is corrupted 
by sin, and therefore if we rely on our own 
works, industry and resources to enable us to 
reach God and to please Him, it is certain that 
all our virtues and good works will be tainted, 
or will be of little worth in inducing God to 
unite Himself to us and to answer our prayers. 
It is not without reason, therefore, that God has 
given us mediators before the throne of His 
Majesty. He has seen our unworthiness and our 
helplessness; He has taken pity on us, and in 
order that we may have access to His mercies, 
He has given us powerful intercessors with His 
Divinity. It follows, then, that to dispense with 
these mediators by making a directed and un- 
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supported approach to God, is to be lacking in 
humility and in the respect due to the greatness 
and majesty of God; it is to show less ceremony 
towards the King of kings than we would show 
towards an earthly king or prince, to whom we 
would not dream of approaching except 
through the recommendation of a friend at 
court. 

Our Lord is our Divine Advocate and the 
Mediator of our salvation with God the Father. 
It is through Him that we must pray, in union 
with the whole Church, triumphant and 
militant. It is through Him that we have access 
to the Majesty of God: therefore, we must 
never appear before God except in reliance 
upon the merits of Christ and clothed with 
those merits, just as the young Jacob clothed 
himself in the skin of kids when he approached 
his father to receive his blessing. 

But are we in need of a mediator with the 
Mediator Himself? Is our purity sufficiently 
great to warrant our uniting ourselves with 
Him, directly and of ourselves? For is He not 
God, equal in all things to His Father, and 
therefore Himself the Holy of Holies, as worthy 
of our respect and awe as His Father? In His 
infinite Charity, He makes Himself our surety 
and our Mediator with God His Father, to 
appease His Divine Majesty and to pay the 
debts we owe Him; but should this lead us to 
have less respect and fear of His own Divine 
Majesty as the co-equal Son of God? 
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We repeat emphatically, therefore, with 
Saint Bernard, that we need a mediator with 
the Mediator Himself, and that Mary is the 
person most eminently fitted to fulfil this 
charitable office. It is through her that Jesus 
Christ has come to us; and it is through her that 
we must go to Him. If—because we fear His 
infinite Majesty, or because we are conscious of 
our own baseness and of our sins—we are afraid 
to go directly to Jesus Christ, our God, then let 
us boldly seek the aid and intercession of Mary, 
our Mother. She is kind and tender; in her, 
there is nothing of the austere and the un- 
approachable, nothing too sublime or too daz- 
zling for our human eyes; seeing her, we see our 
own human nature. She is not the sun which, 
by the piercing brilliance of its rays, would 
prove too strong for our weak human eyes: 
but she is fair and beautiful as the moon, 
which receives its light from the sun and which 
tempers the brilliance of that light in order that 
we may be able to receive it; she is so charitable 
that she receives all who claim her intercession, 
however sinful they may be—for, say the Saints, 
it has never been known in any age. that any 
person has had recourse to the Blessed Virgin 
with confidence and perseverance, and was left 
unaided. She is so powerful with God that her 
demands have never been refused. Her mere 
presence before her Divine Son is itself a prayer 
of great power: no sooner is her request made 
than it is granted—for God the Son is ever con- 
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quered by the sweet tenderness and prayer of 
His most dear Mother. 


All this is drawn from Saint Bernard and 
Saint Augustine. According to these saints, 
there are three stages in our approach to God: 
the first, which is nearest to us and most fitted 
to our capacity, is Mary; the second is Jesus 
Christ; and the third is God the Father. To 
approach Jesus, we must go to Mary, for she is 
our Mediatrix of intercession; to approach the 
Eternal Father, we must go to Jesus, for He is 
our Mediator of Redemption. Now, in the de- 
votion I am advocating in this book, it will be 
found that this order has been perfectly res- 
pected. 


FIFTH TRUTH : 


The danger of losing our spiritual treasures. 


Because of our weakness and frailty, it is 
very difficult for us to preserve the graces and 
treasures we have received from God. We carry 
this treasure, more precious than heaven and 
earth, in earthen vessels: Habemus thesaurum 
istum in vasis fictilibus (2 Cor., 4, 7)--in a cor- 
ruptible body and in a feeble and fickle soul, 
which the merest breath of temptation puts in 
danger. Again, the demons, those subtle and 
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cunning thieves, are ever on the watch to sur- 
prise us in order that they may strip us of our 
treasures. Day and night they roam around 
seeking whom they may devour; in an un- 
guarded moment, they strike, and, through one 
mortal sin committed by us, they strip us in a 
trice of all the merits we have accumulated 
through years of cooperation with God’s grace. 
Their malice, their experience, their cunning 
and their numbers, should make us greatly fear 
this misfortune: remember that persons more 
rich in graces and virtues than we, more 
experienced and more advanced in holiness, 
have unhappily been surprised, stripped and 
pillaged. How many giants of holiness—Cedars 
of Lebanon and stars of the spiritual firmament 
have been known to fall miserably, all their 
light extinguished, all their majestic height laid 
low! Whence came this strange and terrible 
alteration? It was not due to a failure of grace, 
for grace is denied to no man; it is due to a lack 
of humility. They had come to regard them- 
selves as stronger and more unshakable than 
they really were, and more capable of guarding 
their treasures; they trusted themselves and 
leaned upon their own resources; they looked 
upon their house and judged it impregnable— 
upon their coffers, and judged them strong 
enough to guard the precious treasure of grace. 
They appeared to themselves to be relying only 
on the grace of God, while in reality they were 
relying imperceptibly more and more upon their 
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own resources; and because of this, the All-Just 
God permitted that they should be stripped of 
their treasures, by abandoning them to them- 
selves. Had they but known the admirable 
devotion which I shall expound in this book, 
they would have confided their treasures to the 
powerful and faithful Virgin, who would have 
guarded those treasures as her own, even mak- 
ing this a duty in justice. 

Finally, it is difficult to persevere in grace 
because of the singular corruption of the world. 
The world is now so corrupt that it is almost 
inevitable that pious souls should be soiled, if 
not with its mud, at least with its insidious dust. 
It is a kind of miracle when a soul stands firm in 
the midst of this rushing current of evil, and is 
not swept along with it; when a person survives 
unscathed in the midst of this sin-dark and 
heaving sea, without being sucked under the 
waves or plundered by pirates; when a soul 
breathes this polluted air without being spirit- 
ually poisoned by it. It is the ever Blessed 
Virgin, in whom the serpent has had no part, 
who performs this miracle for those who serve 
her in a faithful and beautiful manner. 


In the perspective of these five truths, it now 
becomes more than ever necessary that we 
should make a proper choice of the true devo- 
tion to the most Blessed Virgin; for there are 
false forms of this devotion which are easily 
mistaken for genuine spiritual currency. The 
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devil, being an adept and experienced deceiver 
and coiner, has already misled and damned 
many souls by a false devotion—even by a false 
devotion to the Blessed Virgin. Day after day 
he makes evil use of his diabolical experience to 
damn many other souls, by lulling them into a 
false security in their sins under cover of a few 
badly said prayers and of some exterior 
devotional practices which he inspires them to 
cultivate. A false coiner usually counterfeits 
only gold and silver, and very seldom the less 
precious metals which are not worth the trouble 
he must take: so, too, the evil spirit frequently 
passes over the other devotions, to counterfeit 
those to Jesus and Mary —devotion to the 
Blessed Sacrament and to the Blessed Virgin — 
because these two devotions are among devo- 
tions what gold and silver are among the metals. 


At the outset, therefore, it is very important 
to know what are the false devotions to the 
Blessed Virgin, in order that we may avoid 
them; and what is the true devotion, in order 
that we may embrace it. Then, among so many 
different forms of true devotion to the Blessed 
Virgin, I shall explain in greater detail, in the 
second part of this book, which devotion is the 
most perfect, the most pleasing to Mary, the 
most glorious in God’s sight, and the most 
sanctifying for us, in order that we may adopt 
and cultivate it. 
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ARTICLE TWO 


CONCERNING FALSE DEVOTIONS 
TO OUR LADY 


I find that there are seven kinds of false 
worshippers of Our Lady and of false devotion 
to her: (1) the critical worshippers; (2) the 
cautious worshippers; (3) the exterior wor- 
shippers; (4) the presumptuous worshippers; 
(5) the inconstant worshippers; (6) the hypo- 
critical worshippers; (7) the self-interested 
worshippers. 


1 — The critical worshippers. 


The critical worshippers are, for the most 
part, scholars afflicted with the pride and 
self-sufficiency which learning often induces. 
Fundamentally, they have indeed some devotion 
to the Blessed Virgin; but they are almost in- 
variably critical of the pious practices by which 
people of simple Faith seek to honour Our 
Lady, and they regard these practices as illusory 
merely because they do not fit their own cast of 
mind. They adopt a sceptical attitude to all the 
miracles and wonders recorded by authors 
worthy of credence, or drawn from the chro- 
nicles of Religious Orders—miracles and won- 
ders which attest the compassion and power of 
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the most Blessed Virgin. It is with a certain 
superior shudder that they see simple and 
humble folk on their knees before an altar or 
statue of Our Lady, sometimes in the open at 
a wayside shrine where they have lingered to 
pray to God. These critical spirits even accuse 
such folk of idolatry, as if they were adoring the 
wood or the stone! For their own part, these 
critics say, they have no taste for these exterior 
devotions; and as for all the miracles and won- 
ders piously ascribed to the Blessed Virgin— 
surely men of their intelligence should not be 
expected to accept them as authentic. When 
such critics are reminded of the glowing praises 
which the Fathers of the Church heaped upon 
Mary, they counter by saying that there are 
merely rhetorical exaggerations, or they inter- 
pret them in a completely false manner. False 
worshippers of this kind, proud and worldly 
people, are to be greatly feared: they do untold 
damage to devotion to the Blessed Virgin, and 
lure people away from it in a deplorable man- 
ner, under pretext of remedying the abuses 
which have crept into it. 


2— The cautious worshippers. 


The cautious worshippers are those who fear 
lest, in honouring the Mother, they dishonour 
the Son; in exalting Mary, that they detract 
from the worship of Jesus. They cannot agree 
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that highly justified praises should be given to 
the Blessed Virgin—praises which are taken 
from the very lips of the Fathers themselves. 
It is with something like annoyance that they 
see more people kneeling before the Mary altar 
than are kneeling before the altar of the Blessed 
Sacrament, as though one altar were in some 
way in competition with the other and as 
though the faithful who pray to Mary are not 
praying to Jesus Christ through her! They 
regret that this august Queen should be given 
such prominence, and that so many prayers 
should be addressed to her. Here are some of 
the sentiments they usually express: What is 
the good of so many Rosaries, so many Confra- 
ternities and so many exterior devotions to the 
Blessed Virgin? There is much ignorance (they 
continue) in all this!—it tends to make a mum- 
mery of our religion. Let me hear of those who 
are devout to Jesus Christ—(but here let the 
author interrupt to remark that these critics use 
this Holy Name often without uncovering or 
bowing their heads): we must have recourse to 
Jesus Christ, Who is our sole Mediator. We 
must preach Jesus Christ, for this is the solid 
and real devotion!... 

There is a sense in which all that is quite 
true; but they err in the application they make 
of it, in that they find it their justification for 
discouraging devotion to Our Lady. Hence, 
their attitude is a dangerous one, and is no less 
than a subtle ruse of the evil one—the pretext 
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of a much greater good. Christ is never more 
honoured than when we greatly honour His 
Blessed Mother, since we honour Mary only in 
order that we may more perfectly honour Jesus 
Christ. We come to Mary as to the way which 
leads directly to Jesus—the Divine End of our 
journey. 

The Church, with the Holy Ghost, first 
blessed Mary and then Jesus Christ: Benedicta 
tu in mulieribus, et benedictus fructus ventris 
tut, Jesus. It would be an intolerable heresy to 
read this as implying that the Blessed Virgin is 
of greater importance than Jesus Christ, or 
equal to Him. Their meaning is that, in order 
to bless Jesus Christ more perfectly, we must 
begin by blessing Mary. Against the sophistries 
of the cautious, therefore, let us say with all the 
true worshippers of the Blessed Virgin: “O 
Mary, blessed art thou among women, and 
blessed is the fruit of thy womb, Jesus.” 


3 — The exterior worshippers. 


The exterior worshippers are those whose 
entire devotion to Mary consists in exterior 
practices of piety. They relish only the externals 
of devotion to the Blessed Virgin, because they 
have no interior spirit. Thus, they will mumble 
their hurried way through many decades of the 
Rosary, they will hear several Masses inatten- 
tively, they will walk aimlessly in processions, 
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and join every Confraternity—but all this with- 
out amending their lives, without restraining 
their passions, and without any thought of 
imitating the virtues of this Most Blessed Virgin. 
They hanker only after pious feelings in their 
devotion, and have no taste for what is solid in 
it. When such cosy feelings of piety fail them, 
they immediately think that what they are 
doing is useless, they become restless, and they 
either abandon their practices altogether or 
practise them only by fits and starts. There are 
very many of these exterior worshippers, and 
they are the most downright critics of those 
men of prayer who, placing the emphasis on 
interior dispositions as the essential of prayer, 
are careful to observe that exterior moderation 
and decorum which always accompanies true 
devotion. 


4—The presumptuous worshippers. 


Presumptuous worshippers are sinners aban- 
doned to their passions or dabblers in vice and 
worldliness, who, under the fair name of 
Christians and of worshippers of Our Lady, 
cloak their pride, avarice, impurity, drunken- 
ness, anger, blasphemy, slander, injustice, and 
so forth. In false peace and security, they in- 
dulge their evil habits, making no great effort to 
correct them; and they reassure themselves with 
the thought that they are devout to the Blessed 
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Virgin, that God will pardon them, that they 
will not die without Confession, that they will 
be saved—and why? Because they recite their 
Rosary, because they abstain on Saturdays, be- 
cause they belong to the Confraternity of the 
Holy Rosary or of the Scapular or to a Sodality 
of Our Lady, because they wear the little habit 
or the little chain of the Blessed Virgin, and so 
forth. When you tell them that their devotion 
is merely an illusion of Satan and a dangerous 
presumption capable of leading to their damna- 
tion, they refuse to believe it. They answer that 
God is good and merciful; that He has not 
created us in order to damn us; that there is 
no man without sin; that they will not die with- 
out Confession; that a good peccavi in the hour 
of death will be sufficient; that they are devout 
to Mary; that they wear her Scapular; that, 
simply and in humble spirit, they never fail to 
recite daily seven Our Fathers and seven Hail 
Marys in her honour; that they sometimes 
even say the Rosary and read the Office of 
the Blessed Virgin; that they fast... etc. As 
authority for what they say and in order more 
effectively to throw dust in their own eyes, they 
refer to some accounts they have heard or have 
read in books—they waive the question of fact 
or authenticity—which tell how people dying in 
mortal sin and without Confession, have fared 
wonderfully because they have said certain 
prayers, during their life time, or practised cer- 
tain devotions in honour of the Blessed Virgin: 
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how they have been raised to life, that they 
might make their Confession; how their soul 
remained miraculously in their body until the 
priest came; or again, how, by the mercy of the 
Blessed Virgin, they obtained from God the 
grace of perfect contrition and the pardon of 
their sins, at the hour of death, and were thus 
saved eternally. To all this, they themselves pin 
their hope of salvation. 

There is nothing so damnable in Christianity 
as this diabolical presumption; for how can a 
person maintain that he truly loves and honours 
the Blessed Virgin, when, by his sins, he ruth- 
lessly pierces, crucifies and outrages Jesus 
Christ, her Son? If Mary made it her practice 
to exercise her compassion in thus saving people 
of this kind, she would be authorising vice, she 
would be helping to crucify and outrage her 
Son. What a blasphemy it would be to suppose 
that this could be so! 

I maintain that to abuse in this manner 
devotion to the Blessed Virgin—which, after 
devotion to Our Lord in the Blessed Sacrament, 
is the most holy and most solid of all devotions 
—is to be guilty of a sacrilege so horrible that, 
after that of an unworthy Communion, it is the 
greatest and the least pardonable of all sacri- 
leges. 

Of course, in order to be truly devout to the 
Blessed Virgin, it is not absolutely necessary 
that we should be so holy that we avoid all sin 
—though this is something we should desire. 
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However—and note well what I say—we must 
at least: (1) resolve sincerely to avoid at least 
every mortal sin, which is an outrage against 
the Mother, as well as against the Son; (2) spare 
no pain or effort in order to avoid sin; (3) join 
Confraternities, recite the Rosary or other 
prayers, fast on Saturdays, etc... All this is 
wonderfully helpful in bringing about the con- 
version of a sinner, even a hardened sinner; and 
if my reader is such a one, with one foot 
already in the abyss, I advise him to adopt these 
practices—but only on condition that his inten- 
tion in performing such good works, is to obtain 
from God, through the intercession of the 
Blessed Virgin, the grace of contrition and of 
pardon for his sins, together with the strength 
to conquer his evil habits. I emphatically would 
not have him adopt them simply as a pretext for 
continuing peacefully in his sins, ignoring the 
voice of conscience, the example of Jesus Christ 
and of the Saints, and the maxims of the Holy 
Gospel. 


5 —The incostant worshippers. 


The inconstant worshippers are those who 
are devout to Our Lady by fits and starts; now 
they are fervent, now they are lukewarm; now 
they seem ready to do all things to serve her, 
and, a short time later, all these fine desires have 
evaporated. They begin by adopting all devo- 
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tions to Our Lady; they enlist in all her Con- 
fraternities, but they do not faithfully observe 
the rules; in fact, they are as changeable as the 
moon—and therefore, Mary puts them with the 
moon, under her feet. They are fickle and 
are unworthy of being numbered among the 
servants of this ever constant and faithful 
Virgin; for the mark of her servants is their 
constancy and fidelity. It would be much better 
if these inconstant worshippers undertook fewer 
prayers and devotional practices, and rather 
chose a few, to fulfil with fidelity and love, 
despite the world, the flesh and the devil. 


6 — The hypocritical worshippers. 


The hypocritical worshippers are those who 
make a pretence of devotion, by covering their 
sins and their evil habits under the mantle of 
this most faithful Virgin, in order that they may 
pass in the eyes of men for what they are not. 


7—~The self interested worshippers. 


Finally, we come to the self-interested wor- 
shippers, who have recourse to Our Lady only 
to help them to win a lawsuit, to avoid some 
danger, to be cured of a disease, or for some 
other reason of a like nature, in the absence of 
which they would ignore her altogether. These 
are insincere worshippers, and they have no 
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place either with God or with His Blessed 
Mother. 

Let us take care, therefore, that we are not 
numbered among the critical, who believe 
nothing and are sceptical about everything; or 
among the cautious, who are wary of being too 
devout to Our Lady lest they fail in respect to 
Jesus Christ; or among the exterior worship- 
pers, whose whole devotion consists in outward 
practices; or among the presumptuous who, 
under the pretext of their false devotion to the 
Blessed Virgin, wallow in their sins; or among 
the inconstant, who frivolously drift from one 
devotional practice to another, or relinquish 
them altogether under stress of the least tempta- 
tion; or among the hypocritical, who join the 
Confraternities of Our Lady and bear her 
livery, with the ignoble purpose of masquerad- 
ing as good people; or, finally, among the 
self-interested, who have recourse to the Blessed 
Virgin only to be delivered from bodily ailments 
or to obtain temporal benefits. 


ARTICLE THREE 


CONCERNING TRUE DEVOTION 
TO THE BLESSED VIRGIN 
ITS CHARACTERISTICS 


Having laid bare and condemned the false 
devotions to the Blessed Virgin, we must now 
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say a few words about the true form. Its 
characteristics are that it is: (1) interior; (2) 
tender; (3) holy; (4) constant; (5) disinterested. 


1 — True devotion is interior. 


True devotion to the Blessed Virgin is 
interior—that is, it comes from the mind and 
from the heart. Its source in us is the esteem in 
which we hold the Blessed Virgin, the exalted 
idea we have formed of her greatness, and the 
love we cherish for her. 


2 — True devotion is tender. 


It is tender—that is, full of trust in the 
Blessed Virgin, like the confidence a child has 
in its mother. It leads us to have recourse to her 
in all our needs of body and of soul, and to do so 
with great simplicity, confidence and tender- 
ness. We look to this good Mother for help in all 
our needs, at all times, in all circumstances: in 
our doubts, that we may be enlightened; in our 
strayings, that we may be led back to the right 
path; in our temptations, that we may be 
assisted; in our weakness, that we may be 
strengthened; in our discouragements, that we 
may be enlivened and fortified; in our scruples, 
that we may be calmed and assured; and in the 
crosses, trials and tribulations of our life, that 
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we may be comforted. Finally, we turn to Mary 
in all our afflictions of body and soul, for we 
have no fear of importuning this good Mother 
and of displeasing Jesus Christ. 


3 — True devotion is holy. 


True devotion to the Blessed Virgin is holy 
—that is, it leads us to avoid sin and to imitate 
her, especially in her ten principal virtues: her 
profound humility, her lively faith, her unques- 
tioning obedience, her unceasing prayer, her 
all-embracing mortification, her incomparable 
purity, her ardent charity, her heroic patience, 
her angelic sweetness and her divine wisdom. 


4 —- True devotion ts constant. 


True devotion to the Blessed Virgin is 
constant. It strengthens us in doing good, and 
it prevents us from frivolously abandoning our 
devotional practices; it gives us courage to stand 
up to the world, and to reject the ways and the 
wisdom of this world; it enables us to fight the 
flesh with its passions and concupiscences, and 
the devil with his temptations. As a result, a 
person who is truly devout to Our Lady is not 
changeable, moody, scrupulous or timid. Not, 
of course, that such a person does not sometimes 
fall and sometimes fluctuate in his devotional 
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feelings; but if he falls, he rises by grasping the 
hand of his good Mother; and if he finds that 
his devotions are dry and without emotion, he 
is not disturbed. For the true and faithful wor- 
shipper of Mary, lives by the Faith of Jesus and 
Mary, and not by natural emotions and feelings. 


5 — True devotion is disinterested. 


Finally, true devotion to the Blessed Virgin 
is disinterested—that is, it inspires the soul to 
seek, not itself, but God alone, in His Holy 
Mother. A true worshipper of Mary does not 
serve this august Queen in a spirit of gain and 
of self-interest; nor with a view to obtaining 
temporal, physical or even spiritual benefits; 
but he serves her solely because she deserves to 
be served, and God alone to be served in our 
serving her. We do not love the Blessed Virgin 
specifically because of what we obtain, or hope 
to obtain, from her; but we love her because 
she is worthy of our love. Hence it is that we 
love and serve her with the same fidelity in 
moments of spiritual dryness as we do when we 
are tasting the sweetness of emotional fervour. 
We love her as ardently on Calvary as at the 
wedding-feast of Cana. How pleasing and how 
precious in the eyes of God and of His Blessed 
Mother, is that worshipper of Mary who in no 
way seeks himself in the services he renders 
her! But how rarely is such a worshipper found 
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today! It is to remedy this dearth that I am 
here writing down what I have taught pubiicly 
and privately, during many years of my 
missions. 

I have already said much about the Blessed 
Virgin, but I have yet more to say. Inevitably, 
I shall omit yet much more, either through my 
ignorance or from lack of time. But all that I 
have said and shall say, is directed to my 
deliberate design of forming a true worshipper 
of Mary and a true disciple of Jesus Christ. 

How abundantly indeed will my labour have 
been rewarded if some choice soul—born of 
God and of Mary, not of blood, nor of the will 
of the flesh, nor of the will of man—chances on 
this book, and it becomes the means, by the 
grace of the Holy Ghost, of inspiring him with 
an appreciation of the richness of the true and 
solid devotion to the Blessed Virgin which I 
shall presently describe. If I thought that my 
sinful blood could serve to win some hearts to 
the truths I write in honour of my dear Mother 
and sovereign Mistress, I—the least of her chil- 
dren and of her slaves—would gladly write all 
this in my own blood, to express my hope of 
finding some noble souls who, by their fidelity 
to the practice I teach, will make reparation to 
my dear Mother and Mistress for the losses she 
has suffered through my ingratitude and my 
infidelities. More than ever am I filled with a 
lively belief and a firm hope concerning all that 
I have written deeply in my own heart, and for 
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which I have besought God through many 
years: namely, that sooner or later the Blessed 
Virgin will have more children, servants and 
slaves of love than ever before, and that by this 
means, Jesus Christ, my dear Master, will reign 
more perfectly than ever before in the hearts of 
men. 

I foresee clearly that angry beasts trembling 
with fury, will arise to render with their satanic 
teeth this little book, and him whom the Holy 
Ghost has used to write it; or at least they will 
strive to stifle it in the dumb silence of a for- 
gotten box, so that it may be swallowed up in 
oblivion. They will even attack and persecute 
those who read this book and who practise its 
doctrine. But this is of no consequence—rather, 
indeed, is it better so! This prevision encourages 
me and makes me hope for a mighty success— 
for a great legion of brave and valiant soldiers 
of Jesus and Mary, recruited from both sexes, 
to war against the world, the devil, and cor- 
rupted human nature, in the time of even 
greater peril that is to come. 

“He that readeth, let him understand... He 
that can take it, let him take it” (Matt., 24, 15; 
19, 12). 
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CHAPTER ONE 


NATURE OF THE PERFECT DEVOTION 
TO THE BLESSED VIRGIN 


ARTICLE ONE 


VARIOUS WAYS OF HONOURING MARY 


There are several interior practices of true 
devotion to the Blessed Virgin. The following 
is a brief account of the principal ones: (1) to 
honour her as the worthy Mother of God, with 
the cult of hyperdulia: that is, to honour and 
esteem her above all other saints, as the master- 
piece of grace, and as holding the highest place 
next to Jesus Christ, true God and true Man; 
(2) to meditate on her virtues, her privileges and 
her actions; (3) to contemplate her splendour; 
(4) to make acts of love, of praise and of 
thanksgiving to her; (5) to invoke earnestly her 
intercession; (6) to offer ourselves to her and to 
unite ourselves with her; (7) to perform actions 
with a view to pleasing her; (8) to begin, 
continue and end all our actions through her, 
in her, with her and for her, in order that we 
may perform them through Jesus Christ in Jesus 
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Christ, with Jesus Christ and for Jesus Christ, 
our Last End. At a later stage, we shall explain 
this last practice. 

Several exterior practices also belong to true 
devotion to the Blessed Virgin, of which the 
principal are: (1) to join her Confraternities 
and her Sodalities; (2) to enter the Religious 
Orders and Congregations founded under her 
patronage; (3) to publish her praises; (4) to 
give alms and to perform acts of fasting and of 
mortification of soul or body, in her honour; 
(5) to wear her livery—that is, to carry her 
Rosary and to wear her scapular or little 
chain; (6) to recite with attention, devotion and 
humility, the Holy Rosary, which consists of 
fifteen decades of Hail Mary’s in honour of the 
fifteen principal Mysteries of Jesus Christ; or 
at least to recite five decades. We can choose 
the five Joyful Mysteries: The Annunciation, 
the Visitation, the Birth of Our Lord, the Puri- 
fication, and the Finding of the Child Jesus in 
the Temple. Or again, we can meditate in the 
Rosary on the five Sorrowful Mysteries: the 
Agony in the Garden, the Scourging at the 
Pillar, the Crowning with Thorns, the Carrying 
of the Cross, and the Crucifixion. Finally, we 
may choose the five Glorious Mysteries: the 
Resurrection, the Ascension, the Descent of the 
Holy Ghost upon the Apostles, the Assumption 
of Our Lady body and soul into heaven, and 
the Crowning of Our Lady by the Three 
Persons of the Blessed Trinity. Moreover, we 
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can recite six or seven decades in honour of the 
sixty or seventy years Our Lady is believed to 
have spent on earth; or the Little Crown of the 
Blessed Virgin, composed of three Our Fathers 
and twelve Hail Marys, in honour of her crown 
of twelve stars or privileges; or the Office of the 
Blessed Virgin, which is so universally received 
and recited in the Church; or the Little Psalter 
of the Blessed Virgin, which Saint Bonaventure 
composed in her honour, and which breathes 
such tenderness and devotion that it is impos- 
sible not to be moved by it; or fourteen 
Our Fathers and Hail Marys in honour of her 
fourteen joys; or various other prayers, hymns 
and canticles of the Church—according to the 
Liturgical Season—such as the Salve Regina; 
the Alma Redemptoris Mater, the Regina Coelt, 
as well as such general anthems and prayers as 
the Ave Maris Stella, O Gloriosa Domini, or 
the Magnificat; or other devotional practices 
which can be found abundantly in our prayer- 
books; (7) to sing, and have sung, spiritual 
canticles and hymns in her honour; (8) to make 
a certain number of genuflexions or inclinations 
of the head, while saying an ejaculation in her 
honour; for example, each morning we could 
say again and again—Ave Maria, Virgo fidelis, 
to obtain, through her intercession, the favour 
of being faithful to the graces God will give us 
during the day; and each night—Ave Maria, 
Mater misericordiae, to ask God’s pardon, 
through her intercession, for the sins we have 
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committed during the day; (9) to take an 
active part in her Confraternities, to decorate 
her altars, to crown and adorn her statues; 
(10) to carry her image in processions, or to 
have it carried; and also to wear her medals as 
powerful weapons against the evil one: (11) to 
have her statues made or plaques with her name 
upon them, to be placed in churches, in houses, 
or at the approaches to towns, churches and 
buildings: (12) to consecrate ourselves to her 
in a special and solemn manner. 


There are many other practices of true 
devotion to the Blessed Virgin, with which the 
Holy Ghost has inspired saintly souls, and which 
are very sanctifying. In Le Paradis ouvert a 
Philagie by Father Paul Barry of the Society of 
Jesus, you will find an extensive collection of 
the devotions which the Saints have practised 
in honour of the Blessed Virgin. These devotions 
are wonderfully helpful in sanctifying souls, but 
only if they are practised in the proper manner: 
(1) with a good and sincere intention of pleasing 
God alone, of uniting ourselves with Christ 
as with our Last End, and of edifying our 
neighbour; (2) with an attention which avoids 
voluntary distraction; (3) with piety, avoiding 
haste and negligence; (4) with edifying modesty 
and external reverence. 


But when all this has been said, I emphati- 
cally assert that—having read nearly all the 
books which deal with this devotion, and having 
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conversed familiarly about it with the most holy 
and learned people of our times—I have never 
known or learned of a devotion to the Blessed 
Virgin like the one I shall presently unfold: for 
the devotion I advocate is one which demands 
of the soul more sacrifices for God; which more 
effectively empties the soul of self and of self- 
love; which more faithfully keeps the soul in 
grace, and grace in the soul; which unites the 
soul more perfectly and more easily with Jesus 
Christ; and, finally, which renders greater glory 
to God, is more sanctifying for the soul, and 
more helpful to the neighbour. 

As this devotion essentially consists in the 
interior disposition which it must create, it will 
not be understood to an equal extent by every- 
one. Some—the vast majority, indeed—will not 
get beyond the exterior aspect of this devotion; 
while a few will indeed penetrate to its inner 
reality, but only to the extent of its first stage. 
Who will mount to the second? Who will suc- 
ceed in reaching the third? Finally, who is he 
who will live in it as in a permanent state ?>—He 
alone will do so to whom the Spirit of Jesus 
will reveal this secret — the truly faithful soul 
whom the Spirit Himself will guide to it, in 
order that he may advance from virtue to virtue, 
from grace to grace, from light to light, even to 
his transformation in Christ Jesus, and to the 
fullness of His age on earth and of His glory in 
Heaven. 
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ARTICLE TWO 


THE NATURE OF PERFECT CONSECRATION 
TO JESUS THROUGH MARY 


Since our perfection consists in our being 
conformed, united and consecrated to Jesus 
Christ, the most perfect of all devotions is 
undoubtedly the one which most perfectly con- 
forms, unites and consecrates us to this perfect 
model of all holiness. Now, since Mary is among 
all creatures the most conformed to Jesus Christ, 
it follows that, of all the the devotions, that 
which best consecrates and conforms us to Our 
Lord is devotion to the Blessed Virgin, His holy 
Mother; and that the more we are consecrated 
to Mary, the more perfectly are we united with 
Jesus Christ. Hence it is that the most perfect 
consecration to Jesus Christ is none other than 
a perfect and entire consecration of ourselves to 
the Most Blessed Virgin—the devotion which I 
advocate; or, in other words, a perfect renewal 
of the vows and promises of Holy Baptism. 

This devotion consists, therefore, in giving 
ourselves entirely to the Most Blessed Virgin, 
that, through her, we may belong entirely to 
Jesus Christ. We must give to her: (1) our body 
with all its senses and members; (2) our soul 
with all its powers; (3) our material possessions 
and all that we may acquire; (4) our interior 
and spiritual possessions—our merits, our vir- 
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tues and our good works, past, present, and 
future: in short, all that we possess in the order 
of nature, in the order of grace, and all that will 
ever be ours in the order of nature, in the order 
of grace and in the order of glory—and this 
without the least reserve, not even to the keep- 
ing back of the least good work; and for all 
eternity. In doing so, we must claim and expect, 
for our offering and our services, no reward 
other than the honour of belonging to Jesus 
Christ through Mary and in Mary, not allowing 
ourselves to be consciously influenced by the fact 
that she is at all times the most liberal and most 
grateful of creatures. 

At this stage, it must be pointed out that 
there are two aspects of every good work we do: 
the satisfaction and the merit—or, in other 
words, the satisfactory or impetratory value, 
and the meritorious value. The satisfactory or 
impetratory value of a good work, is a good 
action considered from the viewpoint of its 
making satisfaction for the temporal punish- 
ment due to sin, or of its obtaining some grace. 
The meritorious value, or merit, of a good work 
is that whereby it wins for us grace and eternal 
glory. Now, in this consecration of ourselves to 
the Blessed Virgin, we give to her all the satis- 
factory, impetratory and meritorious value—in 
other words, the satisfaction and merit—of all 
our good works. We do so, not in order that 
she may communicate them to others—since, 
strictly speaking, our merits, graces and virtues 
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are inalienable: Jesus Christ alone, in making 
Himself our surety with His Father, was able 
to communicate His merits to us—but in order 
that she may conserve, augment and embellish 
them, as we shall show later on. We give her 
our satisfactions, that she may communicate 
them to whomsoever she sees fit, and for the 
greater glory of God. 

It follows from what has been said that, by 
this devotion, we give to Jesus Christ all that 
we can give Him, and far in excess of other 
devotions in which we give Him a part of our 
time, or a part of our good works, or a part of 
our satisfactions and mortifications; that, fur- 
thermore, we do so in the most perfect manner 
—namely, through the hands of Mary. For in 
this devotion, everything is dedicated and given, 
even to the right of disposing of our interior 
excellences, and of the satisfactions which we 
gain daily by good works. This is something 
which is not done even in a Religious Order. In 
Religious Orders, the dedicated people give 
God the goods of fortune through the Vow of 
Poverty, the good of the body through the Vow 
of Chastity, their own will by the Vow of 
Obedience, and sometimes freedom of move- 
ment by the Vow of Enclosure. But they do not 
hand over the liberty or right which we all have 
to dispose of the value of our good works; nor 
do they relinquish as completely as they could, 
what as Christians they hold most precious and 
most dear—their own merits and satisfactions. 


90 


Furthermore, it also follows that anyone 
who has made this complete dedication and 
sacrifice to Jesus Christ, through Mary, can no 
longer dispose of the value of any of his good 
works. All that such a person suffers, everything 
of good that he thinks, says and does, belongs to 
Mary, in order that she may dispose of it 
according to the Will of her Son and for His 
greater glory; it being clearly understood, of 
course, that this dependence is prejudicial in no 
way to the obligations of one’s state now or at 
any future time—for example, to the obliga- 
tions of a priest who, by his office or otherwise, 
must apply the satisfactory and impetratory 
value of the Holy Mass to a particular soul. It 
must always be understood that this offering to 
Jesus through Mary is made in accordance with 
the order of God and the duties of our state. 


Lastly, it follows that we consecrate our- 
selves jointly to the Blessed Virgin and to Jesus 
Christ: to the Blessed Virgin as to a perfect 
means which Jesus Christ has chosen to unite 
Himself with us and to unite us with Him; and 
to Our Lord, as to our Last End, to Whom we 
owe all we are, as to our Saviour and to Our 
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I have already said that this devotion can be 
very fittingly called a perfect renewal of the 
vows or promises of Holy Baptism. Before 
receiving this Sacrament, every soul was a slave 
of the devil, because every soul belonged to the 
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devil; but, by his Baptism, every Christian— 
either of himself or through his godparent—has 
solemnly renounced Satan with all his works 
and pomps, and has taken Jesus Christ for His 
Master and Sovereign Lord, to serve Him as a 
slave of love. Now, this is precisely what is 
done by the present devotion: as appears clearly 
in the formula of consecration, we renounce the 
devil, the world, sin and self, and give ourselves 
entirely to Jesus Christ through the hands of 
Mary. We even go a stage further. Ordinarily, 
in Baptism, we give ourselves to Jesus Christ 
only by proxy—that is, through the godparent 
who speaks in our name; but, in this devotion, 
we do so personally, voluntarily, and with full 
knowledge of what we are doing. In Baptism, 
we do not give ourselves to Jesus Christ through 
the hands of Mary—or at least we do not 
explicitly do so—and we do not give to Jesus 
Christ the value of our good actions, with the 
result that, after Baptism, we remain entirely 
free to apply this value to anyone we like, or to 
keep it for ourselves; but, by this devotion, we 
give ourselves expressly to Our Lord by the 
hands of Mary, and we consecrate to Him the 
value of all our good works. 

In Holy Baptism, says Saint Thomas, men 
vow to renounce the devil and all his pomps: 
In Baptismo, vovent homines abrenuntiare 
diabolo et pompis ejus. And this vow, says 
Saint Augustine, is the greatest and the most 
indispensable: Votum maximum nostrum quo 
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vouimus nos Christo esse mansuros. The Canon- 
ists say the same: Praecipuum votum est quod 
in baptismate facimus. And yet, who is he that 
fulfils perfectly this most important vow? Who 
is he that carries out faithfully the promises of 
Holy Baptism? Do not nearly all Christians 
betray the fidelity they promised to Jesus Christ 
in their Baptisms? Whence comes this disorder, 
if not indeed from the widespread ignoring of 
the promises we made and the engagements we 
entered into at Baptism; and from the fact that 
scarcely anyone ratifies in a personal way the 
contract of alliance which, by proxy of god- 
parent, he has made with God. So true is this, 
that the Council of Sens, convoked by order of 
King Louis the Debonnaire to remedy the great 
disorders laying waste his Kingdom, decided 
that the principal cause of this corruption in 
manners arose from the ignorance of the obliga- 
tions of Holy Baptism, which prevailed among 
the people; and that the Council could find no 
better means of remedying so great an evil, than 
that of urging all Christians to renew their 
Baptismal promises. 

The Catechism of the Council of Trent— 
the faithful interpreter of this holy Council— 
exhorts parish priests to adopt this same prac- 
tice, and to remind the faithful frequently that 
they are bound and consecrated to Our Lord 
Jesus Christ as slaves to their Redeemer and 
Lord. Here are the words of this Catechism: 
Parochus fidelem populum ad eam rationem 
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cohortabitur ut sciat aequissimum esse... nos 
ipsos, non secus ac mancipia Redemptori nostro 
et Domino in perpetuum addicere et consecrare 
(Cath. Conc. Trid., part 1, art. 2, par. 19). 


Now, since the Council, the Fathers, and 
experience itself all show us that the best means 
to remedy the infidelity of Christians is to 
remind them of their Baptismal obligations and 
to lead them to renew the Baptismal vows they 
have made, is it not reasonable that we should 
do this now in a perfect manner, by consecrating 
ourselves entirely to Our Lord through His 
Blessed Mother? I say in a perfect manner, 
because, in order to consecrate ourselves to Jesus 
Christ, we make use of the most perfect of all 
means for doing so—the Most Blessed Virgin. 


It cannot be objected that this devotion is 
either novel or purely optional. It is not an 
innovation, since the Councils, the Fathers and 
authors both ancients and modern, speak of this 
consecration to Our Lord in the renewing of 
Baptismal vows and promises, as of something 
practised from earliest Christian times, and to 
be urged on all Christians; it is not something 
purely optional, since the principal source of all 
the disorders prevalent in society, and conse- 
quently of the damnation of Christians, is to be 
traced to the ignoring of this practice, and to 
the attitude of indifference adopted towards it. 


Someone may object that this devotion— 
through which we give the value of all our good 
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works, prayers, mortifications and alms, to Our 
Lord, by the hands of the Most Blessed Virgin 
—leaves us utterly powerless to help the souls of 
our relations, friends and benefactors. 

I reply that it cannot for a moment be 
supposed that our relations, friends and bene- 
factors suffer loss as a result of our having 
devoted and consecrated ourselves without re- 
version to the service of Our Lord and of His 
Blessed Mother. To suppose this would be to do 
an injustice to the goodness and the power of 
Jesus and of Mary, who know well how to assist 
our relations, friends and benefactors, out of our 
meagre spiritual revenue, or from other sources. 
Furthermore, this devotion does not prevent us 
from praying for others, both the living and the 
dead, provided the application of our good 
works is left entirely dependent upon the will of 
the Most Blessed Virgin. Indeed, the contrary 
holds: this devotion leads us to pray with 
greater confidence for others. Imagine the case 
of a rich person who, in order to honour a great 
prince yet more, has given him all that he pos- 
sesses: would not such a one seek with greater 
confidence from this prince, an alms for one of 
his friends who had sought it from him? It 
would even be a pleasure to this prince to be 
given an opportunity of showing his gratitude 
towards someone who had stripped himself to 
clothe him, who had made himself a pauper in 
order to honour him. The same must be said of 
Our Lord and of the Blessed Virgin; they will 
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never allow themselves to be outdone in grati- 
tude. 


Another possible objection is: If I give to 
the Most Blessed Virgin all the value of my 
actions, that she may apply them to whom she 
wishes, perhaps I may have to suffer for a long 
time in Purgatory. This objection, whose source 
is self-love and ignorance of the generosity of 
God and of His Blessed Mother, dissolves itself. 
Consider the kind of soul we have in mind: 
fervent and generous; always putting God's 
interests before its own; giving God all that it 
has, without reserve, so that it has no more to 
give: longing only for the reign of Jesus Christ 
through His Blessed Mother, and sacrificing 
itself entirely in order to promote this reign. 
Now, tell me—will such a soul be punished in 
the next world, simply because it was more 
generous and more selfless than others? Quite 
the contrary, indeed! For, as we shall see iater 
on in this book, it is towards such a soul that 
Our Lord and His Blessed Mother will be very 
generous both in this life and in the next, in the 
order of nature, of grace and of glory. 


We must now pass in review, as briefly as 
may be, the motives which should commend 
this devotion to us; the marvellous effects which 
it produces in the souls of the faithful; and its 
principal practices. 
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ARTICLE THREE 


MOTIVES OF THIS PERFECT CONSECRATION 


1 — Excellence of the consecration. 


Here is the first motive, which shows us the 
excellence of this consecration of ourselves to 
Jesus Christ by the hands of Mary. 


It is impossible to imagine on earth a more 
exalted occupation than the service of God; and 
therefore, the least servant of God is richer, 
more powerful and more noble than all the 
kings and emperors of the world—unless they 
themselves are also the faithful servants of God. 
How great, then, must be the riches, the power 
and the dignity of the faithful and perfect 
Christian, who is dedicated to the service of 
God, entirely and unreservedly, to the utmost 
limit of all that he is or has! Of this kind is the 
faithful and loving slave of Jesus in Mary, who 
gives himself entirely to the service of this King 
of Kings, by the hands of His Blessed Mother; 
who reserves absolutely nothing for himself. He 
is greater than all the gold of earth and all the 
splendour of the heavens can reward. 

Other congregations, associations and con- 
fraternities founded in honour of Our Lord and 
of His Blessed Mother, which do such great 
good in the Christian world, do not demand 
that we give all without reserve. They prescribe 
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only certain good works and certain practices, 
through the discharge of which the members 
fulfil their obligations; and they leave the 
members entirely free as regards their other 
good actions and the rest of their time. But, by 
this devotion we are advocating, the faithful 
slave gives unreservedly to Jesus and to Mary, 
all his thoughts, words, actions and sufferings of 
every moment of his life; so that, whether he 
wakes or sleeps, whether he eats or drinks, 
whether he is engaged in the most important 
duties or in the most humble activities, it is al- 
ways true to say that what he does, even though 
directed solely by his general intention, belongs 
to Jesus and to Mary, by virtue of his offering— 
unless he has expressly retracted this offering. 
What a consolation this is! 

Furthermore, there is no other practice by 
which we so readily shake off that sense of 
ownership which insinuates itself subtly into even 
our best actions. Our good Jesus will give us the 
grace to rid ourselves of this, as a reward for 
the heroic and selfless action we have performed 
in making over to Him, by the hands of His 
Blessed Mother, all the value of our good works. 
He rewards a hundredfold, in this life, those 
who, for His love, have left exterior, temporal 
and perishable goods: what an abundant hun- 
dredfold will He not give to those who sacrifice 
to Him even their interior and spiritual goods! 

Jesus, our Almighty Friend, has given 
Himself to us without reserve—body and soul, 
98 


virtues, graces and merits: Se toto totum me 
comparauit, says Saint Bernard... “He has 
merited me entirely, by giving Himself entirely 
to me.” Is it not befitting both in justice and in 
gratitude, that we should give to Him all that 
we possibly can give? He has forestalled us with 
His generosity; let us be generous in return. If 
we are generous, His answer will be a yet richer 
generosity towards us, during our life, at the 
moment of our death, and throughout all eter- 
nity: Cum liberali liberals erit. 


2 — Suitability and advantages of this 
consecration. 


Here is the second motive, which shows us 
that it is just in itself, and advantageous to 
Christians, that we should consecrate ourselves 
entirely to the Blessed Virgin, in order to belong 
more perfectly to Jesus Christ. 

This good Master did not scorn to imprison 
Himself as a slave of love in the womb of the 
Blessed Virgin, and to be subject and obedient 
to her for thirty years. Let me repeat that it is 
here the human mind loses itself in its own 
wonder, when it seriously contemplates this 
behaviour of the Incarnate Wisdom, Who did 
not will—though He could so have willed—to 
give Himself directly to men, but willed that 
this mighty Gift should come to us through the 
Blessed Virgin. Nor did He will to come on 


99 


earth as a mature man, independent of the care 
of others; but He willed to come as a poor and 
tiny Child, dependent on the care and support 
of His Blessed Mother. This Infinite Wisdom, 
possessed of an immense desire to glorify God 
His Father and to save mankind, found no more 
perfect or direct means of doing so than by 
submitting Himself in all things to the Blessed 
Virgin—not only, like other children, during 
the first eight, ten or fifteen years of His life, but 
for thirty years. During those long years, Christ 
gave more glory to God His Father by His 
submission to, and dependence on, the Blessed 
Virgin, than He would have done had He spent 
those years in working wonders, in preaching 
throughout the whole world, and in converting 
all. For so the Heavenly Father had ordained 
it: Quae placita sunt ei facto semper (John, 
8, 29). How greatly indeed, therefore, do we 
glorify God, when, following the example of 
Jesus, we submit ourselves to Mary! 

With an example so clear and so universally 
known before our eyes, do we indulge the fool- 
hardy hope that we shall find a more perfect 
and more direct means of glorifying God, than 
that of submission to Mary—the very means 
chosen by Christ Himself? 

In proof of the dependence we should have 
on the Most Blessed Virgin, let us recall here 
what we have said, early on, concerning the 
example of this dependence given to us by the 
Father, the Son and the Holy Ghost. The 
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Father did not give, and does not give, His Son, 
except through her; and through her alone does 
He communicate His graces. God the Son has 
become Man for all men, but only through her; 
He is daily formed and engendered only through 
her, in union with the Holy Ghost; and only 
through her does He communicate His merits 
and His virtues. Only through her has the Holy 
Ghost formed Jesus Christ; and only through 
her does He form the Members of Christ’s 
Mystical Body; nor apart from her does He 
dispense His Gifts and His favours. After these 
rich and awe-inspiring examples of the conduct 
of the Blessed Trinity, can we, without extreme 
blindness, dispense with Mary in our lives, 
refuse to consecrate ourselves to her and to 
depend on her as our way leading to God and 
to the sacrificing of ourselves to God’s honour 
and glory? 

Here are some Latin passages I have chosen 
in order to establish what I have just said: 

Duo filti Mariae sunt, homo Deus et homo 
purus; untus corporaliter, et alterius spirituali- 
ter Mater est Mana (St. Bonaventure and 
Origen). 

Haec est voluntas Det, qui totum nos voluit 
habere per Mariam; ac protnde, st quid spet, 
st quid gratiae, si quid salutis, ab ea noverimus 
redundare (St. Bernard). 

Omnia dona, virtutes, gratiae ipsius Spiritus 
Sancti, quibus vult, et quando vult, quomodo 
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vult, quantum vult, per ipsius manus admini- 
strantur (St. Bernardine). 

Quia indignus eras cui daretur, datum est 
Mariae, ut per eam acciperes quidquid haberes 
(St. Bernard). 

Seeing that we are unworthy to receive His 
graces immediately from His hand, writes Saint 
Bernard, God gives them to Mary, in order that 
through her we may receive all that He wishes 
to give us; and He also finds His own glory in 
receiving by Mary’s hand, the gratitude, wor- 
ship and love which we owe Him for his 
benefits. It is therefore most fitting, says the 
same St. Bernard, that we should indicate this 
conduct of God, so that grace may return to its 
Author through the same immaculate channel 
which carried it to us: Ut eodem alveo ad Lar- 
gitorem gratia redeat quo fluxit. This is exactly 
what we do by our devotion: we offer and 
consecrate all that we are and all that we 
possess to the Blessed Virgin, in order that, 
through her mediation, Our Lord may receive 
the glory and the gratitude which we owe Him. 
We confess ourselves unworthy and unable of 
ourselves to approach His Infinite Majesty: 
hence it is that we seek the intercession of the 
Most Blessed Virgin. 

Furthermore, this devotion involves the 
exercise of a profound humility—that virtue 
which God loves above all the others. When a 
soul exalts itself, it dishonours God: when a 
soul humbles itself, it exalts God. God resists 
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the proud, and gives His grace to the humble. If 
you humble yourself, sincerely convinced that 
you are unworthy to appear before Him and to 
draw nigh to Him, He Himself stoops down to 
come to you, to take pleasure in you, and to 
exalt you in spite of your sense of your own 
unworthiness. On the other hand, when you 
address yourself to God, with the strong voice 
of a self-sufficiency which needs no mediator, 
God hides Himself from you and He is nowhere 
to be found. How God loves humility of heart! 
It is to this humility that the practice of 
devotion we advocate leads. It teaches us never 
of ourselves to approach Our Lord, however, 
sweet and merciful He may indeed be; but 
always to seek the intercession of the Blessed 
Virgin, when we wish to appear before Him, to 
speak to Him or to approach Him, to offer our 
gift to Him or to unite and consecrate ourself 
to Him. 


3 — Wonderful effects of this consecration. 


Here we come to the third motive. The 
Blessed Virgin—who is a mother of sweetness 
and of mercy, and who never allows herself to 
be outdone in generosity and in love—sees that 
we are giving ourselves entirely to her to honour 
and serve her, by depriving ourselves for her 
adornment of what we hold most dear; and in 
return she also gives herself to us, entirely and 
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in an effable manner. She absorbs us in the 
abyss of her graces; she adorns us with her 
merits; she supports us with her power; she 
enlightens us with her brightness; she embraces 
us with her love; she communicates to us her 
virtues—her humility, her faith, her purity, 
etc.; she makes herself our surety, our supple- 
ment, and our dear all-in-all with Jesus. As we 
are consecrated entirely to Mary, Mary is also 
entirely ours; so that each one of us can say of 
ourselves, what Saint John the Evangelist says 
of himself, that he has taken the Blessed Virgin 
to hisown: Accepit eam discipulus in sua (John, 
Loy 2F): 

If we continue faithful, this produces in our 
souls a profound self-distrust and hatred of the 
self, together with full confidence in the Blessed 
Virgin, our good Mother, and perfect sub- 
mission to her. No longer do we rely on our 
own dispositions, intentions, merits and good 
works: we have made an entire oblation to 
Jesus Christ by the hands of this good Mother, 
and therefore we have only one treasury where- 
in all our goods have been placed, so that they 
are no longer ours. This treasury is Mary. It is 
this which makes us approach Our Lord 
without servile or anxious fear, and pray to Him 
with immense confidence; it is this which causes 
us to enter into the sentiments of the devout and 
learned Abbé Rupert, who, in reference to the 
victory which Jacob gained over an angel, 
addressed these lovely words to the Blessed 


104 


Virgin: “Q Mary, my Princess, and Immac- 
ulate Mother of the God-Man, Jesus Christ, I 
desire to wrestle with that Man—with the 
Divine Word—not armed with my own merits, 
but armed with yours...” O Domina, Dei 
Genitrix, Maria, et incorrupta Mater Dei et 
hominis, non mets, sed tuts armatus meritis, cum 
isto Viro, seu Verbo Det, luctart cupio (Rup. 
prolog. in Cantic.). How powerful and strong 
we are with Jesus Christ, when we are armed 
with the merits and intercession of this worthy 
Mother of God, who, as Saint Augustine puts 
it, has lovingly conquered the Almighty ! 

Since, by this practice of perfect devotion, 
we give to Our Lord, by the hand of His Blessed 
Mother, all our good works, this good Mother 
purifies them, embellishes them, and causes 
them to be accepted by her Divine Son. 

She purifies them from every stain of self- 
love, and from that imperceptible attachment 
to the creature which insinuates itself into our 
best actions. When our good works are given 
into the all pure and fruitful hands of Mary. 
these same hands, which have never been soiled 
or idle and which purify what they touch, will 
cleanse of everything that could render it 
tainted or imperfect, the gift which we make 
to her. 

She will embellish our good works by adorn- 
ing them with her own merits and virtues. It is 
as though a peasant, wishing to gain the friend- 
ship and benevolence of the king, should go to 
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the queen and offer her a gift of an apple, which 
is his whole revenue, in order that she might 
present it to the king. Having accepted the poor 
little gift, the queen would then place it in a 
large and beautiful golden dish, and would thus 
present it to the king in the peasant’s name. In 
this way, the apple, although in itself a gift 
unworthy to be presented to the king, would 
become worthy of his Majesty, both because of 
the golden dish wherein it rests, and the beauty 
of the person presenting it. 

She presents these good works to Jesus 
Christ: she faithfully passes all things on to her 
Divine Son, keeping nothing back for herself of 
all the good works offered to her. When we give 
to her, we necessarily give to Jesus; when we 
praise her, when we glorify her, she immediate- 
ly praises and glorifies Jesus. It is now as it was 
when Saint Elizabeth praised her: when we 
speak to her our words of praise and blessing, 
she immediately lifts up her voice and says: 
Magnificat anima mea Dominum (Luke, 1, 46). 

She persuades Jesus to accept our good works, 
however small and insignificant that present 
may be compared with the majesty of this Saint 
of Saints and King of Kings. When, of ourselves 
and in reliance upon our own industry and good 
dispositions, we offer some gift to Jesus, He 
examines it and often He rejects it because of 
some taint it has contracted from our self-love, 
as in olden days God rejected the sacrifices of 
the Chosen People because they were corrupted 
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with the self. But when we offer something to 
Him by the pure and virginal hands of His 
Beloved Mother, we take Him “on His soft 
side”, if I may use the popular expression. He 
is now more conscious of the good Mother who 
offers the gift, than He is of the gift itself; He 
is so pleased with the immaculate hand offering 
the gift, that He does not question whence the 
gift has come. Thus, Mary, who is never 
rejected but always graciously and lovingly 
received by her Son, makes all that she offers, 
great or small, agreeable and acceptable to His 
Divine Majesty: that Mary presents it, is suffi- 
cient to make Jesus accept it and take pleasure 
in it. This is the master maxim which Saint 
Bernard gave to those whom he was directing 
in the way of perfection: “When you have a 
gift which you desire to make to God, take care 
that you offer it by the highly pleasing and most 
worthy hands of Mary — that is, of course, if 
you do not wish to be rejected... Modicum 
quid offerre desideras, manibus Mariae offeren- 
dum tradere cura, st non vis sustinere repulsam. 

Is not this precisely the conduct which nature 
inspires in the lowly with regard to the great 
ones of this world, as we have already seen? 
Why should not grace lead us to do the same 
thing in relation to God, Who is infinitely above 
us and before Whom we are less than atoms? 
Moreover, we have in Mary an advocate so 
powerful that she is never refused; so indus- 
trious that she knows all the secret ways of 
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winning the favour of God; so kind and so 
charitable that she rejects no one, however 
lowly and sinful he may be. 


At a later stage, I shall trace the palpable 
symbol of what I have said, in the story of 
Rebecca. 


4-—This devotion gives the greatest glory 
to God. 


The fourth motive is that this devotion, 
faithfully practised, is an excellent means of 
securing that the value of all our good works is 
used for the greatest glory of God. Although 
we are obliged to do so, scarcely anyone acts for 
this noble intention, either because they do not 
know wherein lies the greatest glory of God, or 
because they are indifferent about the matter. 
But the Blessed Virgin, to whom we have fully 
relinquished the value and the merit of any 
good works we may do, knows perfectly where 
the greatest glory of God is to be sought, and 
acts in all things solely to procure this greatest 
glory. Hence, a perfect servant of the good 
Mistress, who has consecrated himself entirely 
to her, can boldly claim that the value of all his 
thoughts, words and actions is being used for 
the greatest glory of God, at least as long as he 
does not expressly revoke the offering he has 
made. Could there be anything more comfort- 
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ing for a soul who loves the Lord with a pure 
and selfless love, and who is more concerned for 
the glory and interests of God than he is for his 
own? 


5 — This devotion quickly leads to union 
with God. 


The fifth motive is that this devotion is an 
easy, short, perfect and secure way leading to 
that union with God which is Christian Perfec- 
tion. 


It is an easy way. It is a way which Jesus 
Christ has traced out in coming to us, and in 
which there is no obstacle to prevent our reach- 
ing Him. Union with God can, of course, be 
reached by other ways; but this will only be 
many more crosses and strange deaths, and with’ 
much greater difficulties which we shall con- 
quer only with great suffering. We shall have 
to pass through dark nights of the soul, thrcugh 
fearful combats and terrible agony; we shall 
have to climb precipitous mountains, walk 
through tearing brambles, and through parched 
and frightful deserts. But, by the way of Mary, 
we go forward more sweetly and more peace- 
fully. Most certainly, there are heavy combats 
and great difficulties awaiting us in this way; 
but this good Mother and Mistress remains so 
near and so present to her faithful servants, to 
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enlighten them in their darkness and in their 
doubts, to strengthen them in their moments of 
fear, and to sustain them in their combats and 
their difficulties, that indeed this virginal way 
leading to Jesus Christ is, by comparison with 
the others, a way of roses and of honey. There 
are some Saints, but not many—Saint Ephrem, 
Saint John Damescene, Saint Bernard, Saint 
Bernardine, Saint Bonaventure, Saint Francis 
de Sales, etc.—who have reached Jesus Christ 
by this sweet way, because the Holy Ghost, the 
faithful Spouse of Mary, revealed it to them 
through a singular grace. The vast majority of 
the Saints, however, did not enter into this way, 
or did so but slightly—though indeed each and 
all practised devotion to the Blessed Virgin. 
Hence, they passed through more raw and 
dangerous trials and temptations. 

How comes it, then—some true worshippers 
of Mary will ask me—that the faithful servants 
of this good Mother meet with so many 
occasions of suffering, and indeed suffer more 
than those who are less devout towards her? 
They are contradicted, persecuted, calumniated, 
and regarded as quite insufferable; or they walk 
in dark places of the soul and in deserts where 
there is not the least drop of the dew of heaven. 
If this devotion to the Blessed Virgin makes easy 
the way leading to Jesus Christ, why is it that 
those who adopt it are the most despised? I 
answer: since the faithful servants of the 
Blessed Virgin are her special favourites, it is 
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indeed true that they receive from her the 
greatest graces and favours of Heaven—which 
are crosses; but I maintain that the servants of 
Mary also bear these crosses with greater ease, 
merit and glory, than others. What would cause 
another to stumble a thousand times, or would 
indeed fling him to the ground, does not hinder 
their progress in any way: on the contrary, 
indeed, it causes them to advance, because this 
good Mother, full of grace and of the unction of 
the Holy Ghost, sweetens all these crosses she 
shapes for them, with the sugar of her maternal 
sweetness and with the unction of her pure love. 
Therefore they relish these crosses and receive 
them with joy, as a child would swallow a pill 
sugared over, and not realise that in itself it was 
nasty and bitter. And I am convinced that a 
person who wishes to be devout and to live 
piously in Jesus Christ, and consequently to 
endure persecution and to carry his cross daily, 
will never bear heavy crosses, or will not bear 
them joyfully and with perseverance unto the 
end, unless he has a tender devotion to the 
Blessed Virgin, who is the sweetness of the cross, 
even as a person cannot eat, without nausea and 
repugnance, pills which have not been made 
palatable with a coating of sugar. 

This devotion to the Blessed Virgin is a 
short way to find Jesus Christ, both because in 
it we do not go astray, and because, as I have 
just said, we walk therein with greater joy and 
ease, and consequently with greater readiness. 


111 


We advance further in a short time of submis- 
sion to and dependence on Mary, than we would 
do in whole years of listening to our own will 
and relying on our own resources; for a man 
obedient and submissive to Mary, will sing of 
victories signally won over his enemies. Such 
enemies will arise, it is true, to hinder our 
progress, to make us turn back, or to make us 
fall; but, with the support, assistance and guid- 
ance of Mary, we shall not fall, or turn back, or 
even hesitate, but with giant steps and quickly 
we shall go forward to Jesus Christ, even by the 
way which He Himself used in order to come 
to us. 

Why, do you suppose, did Jesus Christ, Who 
had such a short span of years to live on this 
earth, choose that nearly all His earthly life 
should be spent in submission and obedience to 
His Mother? It was that, being made perfect 
in a short space, He should fulfil a long time— 
longer than the years of Adam, whose fall He 
had come to repair, even though Adam lived for 
more than nine hundred years. Jesus Christ lived 
a long time, because He was always perfectly 
obedient to His Blessed Mother and perfectly 
united with her, in obedience to the will of God 
His Father. For he who honours his mother, 
says the Holy Ghost, is like one who lays up a 
great treasure: in other words, he who honours 
Mary, his Mother, to the extent of submitting 
himself to her and of obeying her in all things, 
will soon become very rich: (1) because he is 
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daily heaping up treasure, through the secret of 
this philosopher’s stone: Qui honorat matrem, 
quast quit thesaurizat; (2) because it is in the 
womb of Mary—that womb which has encom- 
passed and engendered a perfect man, and was 
able to contain Him Whom the universe itself 
cannot comprehend or contain—that the young 
in years become as those whom ripeness has 
matured in light, in holiness and in wisdom, and 
reach in a short time to the fullness of the age 
of Jesus Christ. 

Mary is the most perfect and most holy of 
mere creatures; and Jesus Christ, Who came 
to us in a perfect manner, chose no other way 
than the way of Mary for His mighty and 
admirable coming. Hence, this devotion to the 
Blessed Virgin is a perfect way to reach Jesus 
Christ and to unite ourselves with Him. The 
Most High, the Incomprehensible, the Inacces- 
sible, He Who Is, has willed to come to us, 
insignificant grubs of the earth. How did this 
take place? Through Mary, the Most High 
descended perfectly and divinely to us, without 
any diminution of His Divinity and His holi- 
ness; and it is through Mary that we little ones 
must ascend perfectly and divinely to the Most 
High, without fear. The Incomprehensible has 
allowed Himself to be comprehended and 
contained perfectly by Mary, without losing 
anything of His immensity; and it is also by 
this humble Virgin that we must allow ourselves 
to be contained and led perfectly and without 
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reserve. The Inaccessible drew near to us, and 
united Himself closely, perfectly and even per- 
sonally with our humanity, through Mary, 
without any detriment to His Divine Majesty; 
and it is also through Mary that we can draw 
near to God and unite ourselves perfectly and 
closely to His Divine Majesty, without fear of 
being repulsed. Finally, He Who Is has willed 
to come to what is not, and to cause what is not 
to become God in Him Who Is; and He has 
done this perfectly by giving Himself and 
entirely submitting Himself to the humble 
Virgin Mary, without ceasing in the framework 
of time to be He Who Is from all eternity. 
Similarly, it is through Mary that, although we 
are nothing, we can become like unto God, by 
grace and glory, through giving ourselves to her 
so perfectly and so completely that we are 
nothing in ourselves, but all things in her, with 
no fear that we are going astray. 

Let someone offer me another way to Jesus 
Christ; let that way be paved with all the 
merits of the Blessed, decorated with all their 
heroic virtues, radiant and beautiful with all the 
radiance and beauty of the angels; and let all 
the Angels and Saints walk there, to guide, 
defend and sustain all those who choose this 
way. In truth, I make bold to say that, rather 
than this way, which is so perfect, I would 
choose the Immaculate way of Mary: Posut 
immaculatam viam meam; a way without soil 
or blemish, without original sin or actual, with- 
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out shadow or darkness; and when in the fullness 
of time, My Saviour, in His Glory, comes a 
second time to this earth, in order to proclaim 
His Kingdom, He will choose no other way than 
the way of the heavenly Mary, through whom 
He so surely and so perfectly effected His first 
coming. The difference between the first and 
the second Coming of Christ, is that the first 
was secret and hidden, whereas the second will 
be glorious and triumphant; but the second will 
be as perfect as the first, because it will come 
to pass through Mary. Here is a mystery which 
no one understands: Hic taceat omnis lingua. 
This devotion to the Blessed Virgin is a 
secure way of reaching Jesus Christ and of 
acquiring perfection through uniting ourselves 
with Him. This is so, in the first place, because 
the practice I advocate is by no means new. 
Indeed, it is so ancient that, according to 
Father Boudon who has written a book about 
this devotion, it is impossible to give a precise 
date for its beginning. However, it is certain 
that we find the traces of this devotion in the 
Church over more than the past seven hundred 
years. Saint Odilon, Abbot of Cluny, (fl. 1040) 
was one of the first who publicly practised this 
devotion in France, as is noted in his life. Car- 
dinal Peter Damien relates that, in 1036, his 
brother, Blessed Marino, made himself the slave 
of the Blessed Virgin, in presence of his director; 
he did so in a most edifying manner, by placing 
a rope around his neck, taking the discipline, 
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and placing on the altar a sum of money as a 
mark of his devotion and of his consecration to 
this august Queen. He continued the practice 
of this devotion so faithfully throughout his 
whole life, that he merited at his death to be 
visited and comforted by his good Mistress, and 
to receive from her lips the promise of Paradise 
as the reward of his services. Caesarius Bol- 
landus mentions an illustrious knight, Vautier 
de Birbac, who, about the year 1500, made this 
consecration of himself to the Blessed Virgin. 
This devotion was practised privately by many 
people, up to the Seventeenth Century, when it 
became public. 

Father Simon de Roias, of the Order of the 
Holy Trinity, also known as the Order for the 
Redemption of Captives, court preacher to 
Philip the Third, spread this devotion widely 
throughout the whole of Spain and of Germany ; 
and, at the instance of Philip the Third, he 
obtained from Pope Gregory XV rich Indul- 
gences for all those who would embrace it. 
Father de Los-Rios, of the Order of Saint 
Augustine, joined forces with his close friend, 
Father de Roias, in propagating this devotion, 
by his writing and his preaching, throughout 
Spain and Germany. He composed a large 
work entitled Hierarchia Mariana, in which he 
treats, with as great piety as erudition, of the 
antiquity, excellence and solidity of this conse- 
cration to Mary. In the Seventeenth century, 
the Theatine Fathers established this devotion 
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in Sicily and Savoy; while Father Stanislaus 
Thanicius, of the Society of Jesus, made it 
wonderfully known in Poland. Father de Los- 
Rios, in his work referred to above, lists the 
names of princes, princesses, dukes and cardinals 
of different kingdoms, who embraced this prac- 
tice of true devotion. 

Father Cornelius a Lapide, a man as 
famous for his virtue as for his deep learning, 
received a commission from several theologians 
to examine this devotion. After maturely con- 
sidering the whole matter, he praised it in words 
instinct with his own piety. Several other great 
notabilities in theology, followed his example in 
praising it. The Jesuit Fathers, ever zealous in 
the service of the Blessed Virgin, presented to 
Duke Ferdinand of Bavaria, on behalf of the 
Sodalists of Cologne, a little treatise on this 
devotion. The Duke—the then Archbishop of 
Cologne—gave it his approval, allowed it to be 
printed, and exhorted all the priests and reli- 
gious of his Archdiocese to use every endeavour 
to propagate this pious practice. Cardinal de 
Berulle, whose memory lingers like a blessing 
on the whole of France, was one of the most 
zealous in extending it throughout the land, 
despite all the calumnies and persecutions of 
critics and of libertines. They accused him of 
innovation and of superstition; they wrote and 
published a book slandering him, and they used 
—or, rather, the devil, through them, used—~a 
thousand tricks to hinder the spread of this 
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devotion in France. But this great and holy man 
met their calumnies with his patience alone; 
and to the objections they put forward in their 
book, he replied with a little work in which he 
victoriously demolished these objections by 
showing that this devotion is founded on the 
example of Jesus Christ, on the obligations we 
owe to Him, and on the vows which we made in 
holy Baptism. It was especially by this last 
argument that he silenced his critics, by show- 
ing them that this consecration to the Blessed 
Virgin, and to Jesus Christ by her hands, is none 
other than a perfect renewal of the vows and 
promises of Baptism. He says some beautiful 
things in his writings, about this devotion. 


In Father Boudon’s book can be found the 
names of the different Popes who have approved 
this devotion and of the theologians who have 
examined it; also an account of the persecu- 
tions it has sustained and conquered, and the 
thousands who have embraced it—but not a 
word of condemnation from any one of the 
Popes, for indeed such a condemnation could 
not be uttered without thereby disrupting the 
very foundations of Christianity. It is fully 
established, therefore, that this devotion is not 
new; and if it is not popular, this must be 
ascribed to its being too precious to be relished 
and practised by all and sundry. 


In the second place, this devotion is a secure 
way of approaching Our Lord, because it is the 
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property of the Blessed Virgin to guide us safely 
to Jesus Christ, just as it is the property of Jesus 
Christ to lead us safely to the Eternal Father. 
Spiritual persons must not be deceived into 
imagining that Mary would prove a hindrance 
to their attaining to union with God. For how 
could it be supposed that she who, for mankind 
in general and for each individual soul, found 
grace with God, could be a hindrance to a soul 
seeking the mighty grace of union with Jesus 
Christ? How could it be possible that she in 
whom grace is superabundant, who is so united 
with God and transformed in God that He was 
drawn to take flesh in her, would hinder a soul 
from attaining to perfect union with God? Our 
relations with other people can, it is true, prove 
an obstacle to our union with God, however 
holy such people may be; but this is not so of 
our relations with Mary, as I have said and as 
I shall ceaselessly repeat. One reason why so 
few souls attain to the fullness of the age of Jesus 
Christ, is that Mary, who remains as much as 
ever the Mother of the Son and the fruitful 
Spouse of the Holy Ghost, has not been sufh- 
ciently formed in the hearts of men. It is vain 
to expect ripe and healthy fruit, unless one has 
the tree that bears it: and similarly, whoever 
desires to have the fruit of life, Jesus Christ, 
must have the tree of life, which is Mary. 
Whoever wishes to have within him the operant 
Presence of the Holy Ghost, must have His 
faithful and inseparable Spouse, the heavenly 
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Mary, through whom He is made fruitful in us, 
as I have said elsewhere. 


Let us therefore assure ourselves of this: the 
more we look to Mary—if not with a specific 
directing of our thoughts, at least by a general 
intention and attitude—in our prayers, contem- 
plations, actions and sufferings, the more per- 
fectly will we find Jesus Christ, Who is always 
with Mary, great, powerful, operative and in- 
comprehensible. Mary is wholly united with 
God and, as it were, lost in God: therefore, so 
far from her becoming an obstacle to those who 
seek perfection through union with God, there 
never has been, nor ever shall be, a creature 
who assists us more efficaciously in achieving 
this great purpose. She does so by the graces 
which she gives to us towards that end—for, 
says a Saint, no one is filled with the living 
thought of God, except through Mary... Nemo 
cogitatione Dei repletur nisi per te; and also by 
the care she always takes to guard us against the 
illusions and deceits of the evil spirit. 


Where Mary is, there the evil spirit cannot 
abide; and one of the most infallible signs that 
a person is being guided by the good spirit, is 
that he is very devout to this good Mother, that 
he thinks often of her, and speaks of her fre- 
quently. A Saint has said this—who added, 
moreover, that just as respiration is a sure indi- 
cation that the body is not dead, even so is the 
frequent thought and loving invocation of Mary 
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a sure indication that the soul is not estranged 
from God by sin. 

Although critics may mutter their accusa- 
tions, it remains a fact that a faithful worshipper 
of Mary will never fall into heresy or error, at 
least of a formal kind; for, as the Church says 
under the guidance of the Holy Ghost, it is 
Mary who alone has crushed all heresies: Sola 
cunctas haereses interemisti in universo mundo. 
Such faithful worshippers may indeed wander 
into material error, by mistaking falsehood for 
truth, and the evil spirit for the good—but they 
will be less likely to do so than others. Sooner 
or later, however, they will recognise their mis- 
take and their material error; and when they 
recognise it, they will not adopt a stubborn 
attitude of adhering to what they had believed 
to be true. 

If, therefore, anyone wishes to advance in 
the way of perfection and to attain safely and 
perfectly to Jesus Christ, while at the same time 
escaping that fear of illusion which is usually 
felt by men of prayer, let him embrace heartily 
—corde magno et animo volenti—this devotion 
to the Blessed Virgin, a devotion which until 
now he perhaps had never known in the form I 
advocate. Let him enter upon this excellent way 
of which he was unaware, and which I show 
him: Excellentiorem viam vobis demonstro 
(1 Cor., 12, 31). It is a way traced out by Jesus 
Christ, the Incarnate Wisdom, our only Head; 
by using that way, the member of Christ will 
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not go astray. It is an easy way, because of the 
fullness of the grace and of the unction of the 
Holy Ghost which enriches it; we do not grow 
weary, nor do we turn back, if we follow that 
way. It is a short way which, in a little ume, 
leads us to Jesus Christ. It is a perfect way, 
where there is no mud, no dust, nor the least 
hint of the odour of sin. Finally, it is a secure 
way, which leads us to Jesus Christ and to 
eternal life in a straight and unwavering man- 
ner, without strayings to right or left. Let us 
therefore enter into this way, and let us follow 
its course day and night that it may lead us to 
the fullness of the age of Jesus Christ. 


6 — This devotion gives great interior liberty. 


The sixth motive is that this devotion gives 
a great interior liberty—the liberty of the chil- 
dren of God—to those who practise it faithfully. 
Through this devotion, we make ourselves the 
slaves of Jesus Christ, and as such we consecrate 
ourselves entirely to Him. In return for what 
we do, this good Master (1) removes from our 
souls every scruple and every servile fear, which 
can only serve to narrow and imprison our souls 
and sow confusion in them; (2) throws open 
our hearts by giving us a firm trust in God, 
Whom He makes us regard as our Father; 
(3) inspires in us a tender and filial love. 

I shall not delay to prove this truth by 
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marshalling reasons: instead, I shall recall an 
incident I have read in the Life of Mother 
Agnes of Jesus, a Dominican Nun of Langeac 
in Auvergne, who died there in the odour of 
sanctity in the year 1634. When but seven years 
old, and suffering greatly, she heard a voice 
which told her that, if she wished to be delivered 
from all her pains and to be protected against 
all her enemies, she must make herself, as soon 
as possible, the slave of Jesus and of Blessed 
Mary. Returned home, she immediately offered 
herself to Jesus through Mary, in the capacity 
of His slave, though previously she had known 
nothing whatever about this devotion; and, 
having sought out an iron chain, she placed it 
about her, and wore it till her death. As a result 
of this action, all her pains and her scruples 
ceased, and a great peace and exaltation of 
heart took their place. All this led her to teach 
this devotion to some pious persons who made 
great progress in it—among others Father Olier, 
founder of the Seminary of Saint-Sulpice, and 
several priests and clerics of the same seminary. 
One day, the Blessed Virgin appeared to her, 
and placed a golden chain about her neck to 
show her how pleased this good Mother had 
been when she made herself the slave of Jesus 
and of Mary; and Saint Cecilia, who accom- 
panied the Blessed Virgin in this vision, said to 
Mother Agnes: “Blessed are the faithful slaves 
of the Queen of Heaven, because they shall 
enjoy true liberty: Tibi servire libertas.” 
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7 — This devotion procures mighty benefits 
for the netghbour. 


The seventh motive urging us still more to 
embrace this devotion, is the mighty benefits 
which our neighbour will receive from it. By 
this practice, we exercise fraternal charity of an 
eminent kind, since we give to our neighbour, 
by the hands of Mary, all that we hold mast dear 
—the satisfactory and impetratory value of all 
our good works, without reserving to ourselves 
the least pious thought or the least suffering. We 
consent that all the satisfactory value of every- 
thing good we have done or shall do, even to 
our death, shall be used in accordance with the 
wishes of the Blessed Virgin, either for the 
conversion of sinners or for the deliverance of 
the souls in Purgatory. Is not this to love our 
neighbour perfectly? Is not this to be the true 
disciple of Jesus Christ—a disciple known by the 
love he bears to his neighbour? Is not this the 
means of converting sinners, without danger of 
self-conceit; and of delivering souls from Pur- 
gatory, while doing scarcely anything more than 
we are obliged to do by our state in life? 

To realise the excellence of this motive, we 
must appreciate what a great thing it is to 
convert a sinner or to deliver a soul from 
Purgatory. This is something with the sweep of 
infinity in it, it is something mightier than the 
creation of heaven and earth, since through it 
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we give to a soul the possession of God. If, by 
a lifetime of this practise, a person succeeded 
in delivering only one soul from Purgatory, or 
in converting but one sinner, would not this be 
enough to lead every truly charitable man to 
embrace this devotion? But we must bear in 
mind that, by passing through the hands of 
Mary, our good works receive an increase 
of purity, and consequently an increase of 
merit and of satisfactory and impetratory value. 
Hence, they become much more effective in 
assisting the souls in Purgatory and in convert- 
ing sinners, than if they did not pass to God by 
the virginal and generous hands of Mary. The 
little we give through Mary, when we do not 
seek our own selves but are acting in absolutely 
disinterested charity, becomes indeed very 
powerful in turning away the wrath of God and 
in drawing down His mercy. It will perhaps 
emerge at death, that a person who has been 
very faithful to this devotion, has thereby deliv- 
ered many souls from Purgatory, and converted 
many sinners, even though he has spent his life 
in quite ordinary actions. What joy this will 
occasion at his judgment, and what a glory it 
will be in eternity ! 

8 — This devotion is an excellent means of 

perseverance. 


Finally, we come to the eighth motive, which, 
in a sense, urges us more compellingly than ever 
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towards this devotion. It is that this devotion 
proves an admirable means of persevering in 
virtue and of continuing faithful unto death. 
Why is it that the conversion of the majority of 
sinners is not lasting? Why do they relapse so 
easily into sin? Why is it that the majority of 
the just, instead of advancing from virtue to 
virtue and of acquiring new increases of grace, 
often lose the small store of virtue and of graces 
which they have? As I have already shown, this 
misfortune is due to the fact that man—so 
corrupt—so weak and so inconstant—trusts in 
himself, relies on his own strength, and believes 
himself capable of preserving intact the treasury 
of his own graces, virtues and merits Now, by 
this devotion, we give into the safe keeping of 
the Blessed Virgin, all that we possess; we adopt 
her as the universal recipient of all our posses- 
sions, both of nature and of grace. We trust in 
her fidelity; we lean on her strength; we build 
upon her mercy and her charity, in order that 
she may preserve and increase our virtues and 
our merits, despite all the efforts of the world, 
the flesh and the devil, to deprive us of them. 
We say to her, as a good child to his mother, 
and a faithful servant to his mistress: “De posi- 
tum custodt:; My good Mother and Mistress, I 
recognise that, through your intercession, I have 
already received more graces than I have 
merited; and sad experience teaches me that I 
carry this treasure in a very weak vessel, and 
that I am too weak and miserable to be respon- 
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sible for its safety. Please, then receive in trust 
all that I possess, and keep it for me by your 
fidelity and your power. If you keep guard 
over me, I shall lose nothing; if you bear me up, 
I shall not fall; if you protect me, I am shielded 
from my enemies. Saint Bernard puts all this 
explicitly, in order to inspire this devotion in us: 
“When Mary upholds you, you will not fall; 
when she protects you, you will not fear; when 
she leads you, you will not grow weary; when 
she smiles on you, you will reach the haven of 
salvation...” Ipsa tenente, non curruis; ipsa 
protegente, non metuts; ipsa duce, non fatiga- 
ris; ipsa propitia, pervenis” (Serm. 2, super 
Missus est). Saint Bonaventure seems to say 
the same thing even more explicitly: ‘The 
Blessed Virgin is not only sustained in the 
plenitude of the Saints, but she also sustains and 
preserves the Saints in their plenitude, lest it 
should diminish. She sees to it that their virtues 
are not undermined, that their merits are not 
lost, that their graces are not corrupted, and 
that the devil does them no harm. Finally, she 
stays the hand of Our Lord raised to punish 
them when they sin... Virgo non solum in 
plenitudine Sanctorum detinetur, sed in pleni- 
tudine Sanctos detinet, virtutes ne fugtant; dett- 
net merita ne pereant; detinet gratias ne 
effluant; detinet daemones ne noceant; detinet 
Filtum ne peccatores percutiat (In Speculo 
S.V.). 

Mary is the faithful Virgin who, by her 
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fidelity to God, repairs the losses incurred by the 
unfaithful Eve through her infidelity, and who 
obtains the grace of fidelity to God and of final 
perseverance, for those who unite themselves 
with her. Hence it is that a Saint compares her 
to a firm anchor which holds fast those united 
with her, and prevents them from being ship- 
wrecked in the troubled waters of this world, 
wherein so many perish because they do not at- 
tach themselves to Mary. “We bind souls to trust 
in thee, as to a firm anchor’, he says...Anzmas 
ad spem tuam sicut ad firman anchoram alliga- 
mus. The Saints who are confirmed in Glory, 
attached themselves to Mary in order that they 
might persevere in virtue, and they strove to 
bind others also to this holy Mistress. Happy, 
then, a thousand times happy, those Christians 
who now bind themselves faithfully and entirely 
to her, as to a firm and secure anchor! The 
lashings of the argry waters of this world cannot 
submerge them, or cause them to lose their 
heavenly treasures. Happy those who enter into 
her as into the Ark of Noah! The waters of the 
deluge of sin, which are drowning so many, will 
not harm them; for “those who work out their 
salvation in me, shall not sin”... Qut operantur 
in me non peccabunt (Eccles., 24, 30)... says 
Mary in the words of Divine Wisdom. Happy 
the unfaithful children of the unhappy Eve who 
attach themselves to Mary, to the Virgin who 
remains ever faithful and loyal to her promises: 
Fideles permanet, se ipsam negare non potest 
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(2 Tim., 2, 13); and who ever loves those who 
love her—Ego diligentes me diligo (Prov., 8, 17) 
—not only with an affective love, but with an 
effective and efficacious love, preventing them, 
by an abundance of graces, from flinching in 
the practise of virtue, from falling by the way- 
side, and from losing the grace of her Son. 
Out of pure kindness of heart, this good 
Mother always accepts what is given to her on 
trust; and, once she has received it as a depos- 
itory, she is bound in justice, by virtue of the 
contract of trusteeship, to keep it intact for us, 
just as a person into whose hands I should 
entrust a thousand pounds, would be obliged to 
keep them for me, so that, should he negligently 
lose them, he would be responsible in justice for 
the loss. But the faithful Mary will certainly not 
permit what has been entrusted to her, to be 
lost by her negligence: heaven and earth would 
pass away rather than she should be negligent 
and unfaithful towards those who trust in her. 
Poor children of Mary—I know that your weak- 
ness is extreme, your inconstancy great, your 
nature heavily scarred, for you are drawn from 
the sin-marked multitude of the children of 
Adam and Eve. But take heart! Do not let this 
discourage you, but rejoice that you have the 
secret I teach you—a secret of which nearly all 
Christians, even the most devout, are unaware. 
Do not leave your gold and silver in your coffers, 
which have already been broken open and 
plundered by the Evil Spirit, and which are too 
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small, too weak and too old to contain so great 
and so precious a treasure. Do not put the pure 
and clear water of the fountain into your vessels, 
which are completely tainted and infected with 
sin; for even if sin is no longer there, its odour 
clings and this is sufficient to corrupt the water. 
Do not store your choice wines in your old casks 
which are impregnated with the inferior wines 
they have held, for then your wines will be 
tainted and will be in danger of being spoiled. 
Although you understand me quite well, 
predestined souls, I must here speak more 
explicitly. Do not trust the gold of your charity 
to a riddled sack; nor the silver of your purity 
to an old and broken coffer; nor the waters of 
heavenly graces and the wine of your merits, to 
a cracked and tainted vessel; for you are all of 
these. Otherwise, you will be pillaged by 
thieves—that is, by the devils who keep watch, 
day and night, for the opportunity of doing so; 
you will taint with the odour of your self-love, 
and of your wilfulness and self-sufficiency, every 
most pure gift that God gives you. Pour into 
the bosom and the heart of Mary, all your 
treasures, all your graces and virtues; for she is 
a spiritual vessel, a vessel of honour, a singular 
vessel of devotion: Vas spirttuale, vas honora- 
bile, vas insigne devotionis. Since God Himself 
in Person, with all His perfections, has enclosed 
Himself in this vessel, it has become all spiritual, 
and the spiritual home of the most spiritual 
souls; it has become honourable, and the throne 
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of honour of the mighty princes of eternity; it 
has become singular in devotion, and the most 
illustrious abode of sweetness, of grace and of 
virtue; it has become rich like a house of gold, 
strong as a tower of David, and pure as a tower 
of ivory. 


How happy indeed is he who has given all 
to Mary, and who trusts Mary in all things and 
for all things! He is all Mary’s, and Mary is all 
his, so that, with David, he can make bold to 
say: Haec facta est mihi (Ps., 118, 56)... 
“Mary is created for me”; or, with the Beloved 
Disciple: Accepi eam in mea (John, 19, 27)... 
“T have taken her for my own’; or, with Jesus 
Christ: Omnia mea tua sunt, et omnia tua mea 
sunt... “All that I have is thine, and all that 
thou hast is mine” (John, 17, 10). 


If any critic, reading this, thinks that I speak 
exaggerations through perfervid and outlandish 
devotion, alas, he does not understand me— 
because he is a carnal man who does not relish 
the things of the spirit; or because he is of this 
world, and therefore cannot receive the Holy 
Ghost; or because he is a proud man, who 
condemns or despises all that he himself does 
not understand. Souls who are born, not of 
blood, nor of the will of the flesh, nor of the will 
of man, but of God and of Mary, understand me 
and relish what I say; and it is for them that I 
am writing this. However—to return to my 
subject—I say to both the one and the other, 
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that the heavenly Mary, being the most faithful 
and most generous of all mere creatures, does 
not allow herself to be conquered in love and in 
generosity; and, as a holy man puts it, for an 
egg she gives an ox—for the little that we give 
her, she gives lavishly in return from the abun- 
dance she has received from God. Consequently, 
if a soul gives itself to her without reserve, she 
in turn gives herself without reserve to that soul. 
If, without presumption and while making every 
personal effort to acquire virtue and to control 
his passions, a person puts all his confidence in 
Mary, she will give herself unreservedly to him. 

Let the faithful servants of the Blessed Virgin 
say, boldly, therefore, with Saint John Dama- 
scene: “Trusting in you, O Mother of God, I 
shall be saved; under your protection, I shall 
not fear; with your assistance, I shall meet my 
enemies and rout them; for devotion to you is a 
weapon of salvation which God gives to those 
whom He wills to save”...Spem tuam habens, 
O Deipara, servabor; defensionem tuam possi- 
dens, non timebo; persequar inimicos meos et 
in fugam vertam, habens protectionem et auxt- 
lium tuum; nam tibi devotum esse est arma 
quaedam salutis quae Deus his dat quos vult 
salvos fieri (St. John Damasc.). 
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ARTICLE FOUR 


REBECCA AND JACOB AS PREFIGURING 
MARY AND HER SLAVES OF LOVE 


1 — The story of Jacob and Esau: 


its application. 


In the book of Genesis, the Holy Ghost gives 
us a splendid symbol, in the history of Jacob, of 
all the truths I have been discussing in relation 
to the Blessed Virgin. We read how Isaac 
received the blessing of his father, Jacob, 
through the pains and ingenuity of Rebecca, his 
mother. I shall first give the story as the Holy 
Ghost relates it, and will then add some inter- 
pretations of my own. 

Esau (Gen., 25, 29-34) sold “his first birth- 
right” to Jacob for “bread and a pottage of 
lentils.” Some years later, Rebecca, the mother 
of these two brothers, who loved Jacob tenderly, 
secured this advantage to him by a stratagem at 
once holy and full of mystery. Isaac, feeling the 
burden of his years and wishing to bless his 
children before he died, called his son, Esau, 
whom he loved, and said to him: “Take thy 
arms, thy quiver and thy bow, and go abroad: 
and when thou hast taken some thing by hunt- 
ing, make me savoury meat thereof... that I 
may eat: and my soul may bless thee before I 
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die” (Gen., 27). Rebecca quickly warned Jacob, 
and told him to bring her “two kids of the best” 
from the flock. When she received them, she 
cooked and prepared their meat in the way she 
knew would please him. She then dressed 
Jacob in the garments of Esau, and covered his 
hands and “the bare of his neck” with “the little 
skins of the kids”, so that his father, whose “eyes 
were dim”, would be led to believe that it was 
Esau, at least by the rough skin of his hands, 
even though the voice he heard was the voice of 
Jacob. Surprised by this voice, Isaac asked 
Jacob to come near to him, and when he had 
touched the skin of the kids, he declared that 
the voice was indeed the voice of Jacob, but that 
the hands were the hands of Esau. After Isaac 
had eaten and had “smelled the fragrant smell 
of his garments, blessing him, he said: Behold, 
the smell of my son is as the smell of a plentiful 
field, which the Lord hath blessed . . . Cursed be 
he that curseth thee, and let him that blesseth 
thee be filled with blessings” (Gen., 27). Isaac 
had scarcely finished these words, when Esau 
entered, bearing the meat of his chase ready 
cooked, that his father might eat of it and then 
bless him. The holy Patriarch was utterly 
dumbfounded when he realised what had just 
happened; but, far from retracting what he had 
just done, he ratified it, because he saw quite 
clearly the hand of God in this occurrence. Esau 
then “roared out with a great cry”, as the 
Scriptures tell us, and, vehemently denouncing 
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his brother’s deceit, asked his father if he had 
but one blessing to give. At this point, comment 
the Fathers, Esau was the very type of those 
who, seeking to reconcile God and this world, 
wish to enjoy the consolations of Heaven but 
without casting aside the joys of the earth. 
Isaac, touched with the lamentations of Esau, 
finally blessed him, but with a blessing of the 
earth, and in subjection to his brother. This led 
Esau to conceive so venemous a hatred against 
Jacob, that he was merely awaiting the death 
of his father before killing him. Jacob would 
not have escaped this fate, if his mother had not 
shielded him by her strategy and by the good 
counsel she gave him and which he followed. 

Before we comment on this beautiful story, 
we must first note that, according to the Fathers 
and those who interpret Holy Scripture, Jacob 
is the figure of Jesus Christ and of the pre- 
destined, while Esau is the figure of the 
reprobate. This becomes quite clear when we 
consider the actions and the behaviour of each 
of the two. 

(1) Esau, the elder, was strong and physically 
robust, “a skilful hunter, and a husbandman.” 
(2) He was seldom found at home, and would 
work only out of doors, in the full confidence of 
his strength and of his skill. (3) He took very 
little pains to please his mother, Rebecca, and 
did nothing with reference to her. (4) Such was 
his greediness and love of food, that he sold his 
birthright for a pottage of lentils. (5) Like Cain, 
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he was full of envy towards his brother, Jacob, 
and he persecuted him outrageously. 

Here indeed is the ordinary behaviour of 
the reprobate. (1) They trust in their own 
strength and industry for the success of their 
temporal affairs; they are very strong, very 
skilful and very enlightened as regards the 
things of this world, but very weak and very 
ignorant in what concerns the things of Heaven: 
In terrenis fortes, in coelestibus debiles. Hence, 
(2) they are never, or scarcely ever, at home— 
that is to say, they avoid remaining in the 
interior of their own souls, in that interior and 
essential dwelling which God has given to each 
person, wherein to live, after the example of 
God Himself: for God Himself remains ever 
within the bosom of the Blessed Trinity. The 
reprobate have no love for interior recollection, 
spirituality and devotion; and they regard as 
narrow-minded, as bigots and as primitive, 
those who cultivate an interior life in detach- 
ment from the world, and who labour more 
within their own souls than in the world of man. 
(3) The reprobate are very little concerned to 
practise devotion to the blessed Virgin, the 
Mother of the predestined. It is true that they 
do not formally hate her; indeed, they offer 
some praise to her; they declare that they love 
her. It may even be that they practise some 
devotions in her honour; but, for the rest, they 
cannot endure anyone to love her tenderly, 
because they do not feel towards her the tender- 
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ness of Jacob. They criticize and blame the 
devotional practices through which her good 
children and servants seek to win her affection, 
because they argue that such devotion is not 
necessary for salvation. That they do not for- 
mally hate her, and that they do not openly 
despise devotion to her—this, they claim, is 
quite sufficient to have already won her esteem; 
and the reciting and mumbling of a few prayers 
in her honour, without tenderness towards her 
or any purpose of amendment, is regarded as 
sufficient to mark them as her servants. (4) The 
reprobate sell their birthright—the glory of 
Heaven—for a mess of pottage—the pleasure of 
this world. They laugh, they drink, they eat, 
they disport themselves, they play, they dance, 
and, like Esau, they make no effort to render 
themselves worthy of the blessing of the 
Heavenly Father. In short, they think only of 
the earth; they love only the earth; they speak 
only of the earth and seek only its pleasures. 
For a moment’s pleasure, for an honour idle as 
smoke, for a piece of soulless ground, for a few 
coins, they sell their Baptismal grace, their 
garment of innocence, and their heavenly 
inheritance. (5) Finally, the reprobate hate the 
predestined, and daily persecute them in every 
secret and open way. Unable to endure the 
predestined, they despise them, criticize them, 
mock them, injure them; they rob them, trick 
them, impoverish them, hunt them and run 
them into the dust. Meantime, they make their 
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fortune, they take their pleasures, they live well, 
they grow rich and powerful, and they live at 
their ease. 

Now, consider Jacob, the younger son. (1) He 
was of a gentle disposition, meek and peace- 
loving. He made it a habit to remain at home 
as much as he could, that he might win the 
affection of his mother, Rebecca, whom he 
loved dearly. When he did leave the house, it 
was only because she wished him to do so, and 
not in response to any wishes of his own, or 
through confidence in his own capabilities. 
(2) This home-loving tendency stemmed from 
the fact that he loved and honoured his mother. 
He shunned everything that could displease her, 
and he did all that he thought would give her 
pleasure. This made Rebecca love him yet more. 
(3) He was subject to his dear mother in all 
things. Entirely, promptly, lovingly and cheer- 
fully obedient to his mother, he hastened to do 
what she desired, at the least indication of her 
wishes. He accepted with full confidence all that 
she said to him: for example, when she told him 
to bring two kids as a meal for his father, Isaac, 
Jacob did not answer that one kid would be 
ample for this purpose.: Without a thought of 
questioning her words, he did exactly what she 
told him to do. (4) He had great trust in his 
dear mother. He relied in no way on his own 
ability and initiative, but solely on the care and 
protection given him by his mother. He sought 
her assistance in all his needs, and consulted her 
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in all his doubts: for example, when he asked 
her whether, instead of a blessing, he would 
receive his father’s curse, he believed her and 
trusted in her assurance that she would take 
such a curse, were it given, upon herself. 
(5) Finally, he imitated, within his own limits, 
the virtues he saw in his mother; and it seems 
that one of the reasons why he was in the habit 
of remaining at home, may well have been in 
order to imitate his dear mother, who was vir- 
tuous, and in order to avoid evil companions 
who would corrupt him. In this way, he made 
himself worthy to receive the double blessing of 
his father. 

Jacob’s conduct is also that which character- 
izes the daily life of the predestined. (1) They 
remain at home with their mother: in other 
words, they love retirement, cultivate the in- 
terior life, give themselves to prayer — but 
all this according to the example and in the 
company of their Mother, the Blessed Virgin, 
of whom it is said that all her glory is within, 
and who, during her whole life, so greatly loved 
retirement and prayer. They do, of course, 
sometimes make an appearance in the world of 
men, but only in fulfilment of the duties of 
their state, through obedience to the will of God 
and to the will of their dear Mother. They 
indeed perform works which loom large before 
the world; but they set far greater store on the 
works they work within themselves, in the 
hidden recesses of their own souls, in the com- 
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pany of the Blessed Virgin. For they know that 
such interior works achieve the great work of 
their own personal perfection, beside which all 
the other works are but child’s play. Hence 
it comes about that — while their brothers 
and sisters apply themselves with great vigour, 
energy and success to external works which win 
the praise and applause of the world—they 
themselves realize, by the light of the Holy 
Ghost, that there is much greater glory, benefit 
and pleasure in remaining hidden with Jesus 
Christ, in an entire and perfect submission to 
their Mother, than in performing of themselves 
wonders of nature and of grace in the world, 
like so many Esaus and reprobates. Gloria et 
divitiae in domo ejus (Psalm 111, 3): the glory 
of God and the riches of mankind are in the 
house of Mary. 

Lord Jesus, how lovely are Your tabernacles! 
The sparrow has found herself a house, and the 
turtle a nest where she may lay her young. Oh, 
happy is the man who dwells in the house of 
Mary, wherein You Yourself were first to take 
up Your abode! It is in this house of the pre- 
destined that he receives help from You alone, 
and that “‘in his heart he hath disposed to ascend 
by steps’ and degrees of all the virtues, “in 
the vale of tears”, so that he may climb to the 
height of perfection. Quam dilecta tabernacula 
tua... (Psalm 83). 
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2—The predestined in their relations 
with Mary. 


(2) The predestined tenderly love and truly 
honour the Blessed Virgin as their good Mother 
and Mistress. They truly love her, and not 
simply with lip-service; they honour her, not 
just through external worship, but in the depths 
of their hearts; like Jacob, they avoid every- 
thing that could displease her, and fervently 
practise all they believe will win for them her 
protection and favour. To her they bring and 
they give—not two kids, as Jacob to Rebecca, 
but—their own body and soul, with all their 
faculties and powers, prefigured by two kids of 
Jacob. They do so: (1) in order that she may 
receive them as belonging to her by right; (2) in 
order that she may kill them and make them die, 
to sin and to themselves, by flaying and stripping 
them of their own skin of self-love, that thus 
they may become pleasing to her Son, Jesus 
Christ, Who desires to have as His disciples 
those only who are dead to themselves; (3) in 
order that she may dress them to the taste of 
the Heavenly Father, and to His greater glory— 
of which she knows more than does any other 
mere creature; (4) in order that, through her 
care and her intercession, this body and this 
soul, thoroughly purified from every stain, 
absolutely dead to self, cleanly stripped and 
well prepared, may become a delicate food 
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worthy of the lips of the Heavenly Father and 
worthy of His blessing. Is not this precisely the 
conduct of those predestined persons who seek 
with relish the perfect consecration to Jesus 
Christ by the hands of Mary, which we teach 
them, and who practise it faithfully in order to 
show an effective and courageous love for Jesus 
and Mary? 

The reprobate, it is true, maintain that they 
love Jesus, and that they love and honour Mary; 
but not, like the predestined, to the giving of 
their substance, nor to the sacrificing of their 
body with its.senses and their soul with its 
passions. The predestined are submissive and 
obedient to Mary, as to their good Mother, in 
accordance with the example of Jesus Christ, 
who spent all of thirty years in a life span of but 
thirty-three years on earth, in glorifying God 
His Father through a perfect and complete 
submission to His Blessed Mother. 

(3) The predestined obey Mary by exactly 
following her advice, as Jacob followed that of 
Rebecca, who said to him: Fili mt, acqutesce 
consiliis meis: “My son, follow my counsels 
(Gen., 27, 8); or as the servants at the wedding 
feast of Cana, to whom the Blessed Virgin said: 
Quodcumque dixerit vobis, facite: “Whatever 
he shall say to you, do ye” (John, 2, 5). Because 
he had obeyed his mother, Jacob received the 
blessing as by miracle, although in the natural 
course he had no right to it: because they had 
acted on the advice of the Blessed Virgin, the 
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servants at the marriage-feast of Cana were 
honoured with the first miracle of Jesus Christ, 
Who changed water into wine at the request of 
His Blessed Mother. Similarly, all those who, 
until the end of time, receive the blessing of the 
Heavenly Father, and are honoured with the 
wonderful things of God, will receive those 
graces only because they have been perfectly 
obedient to Mary. On the other hand, the 
Esaus will lose their blessing because they refuse 
to submit themselves to the Blessed Virgin. 
The predestined have a mighty trust in the 
goodness and power of the Blessed Virgin, their 
good Mother. They ceaselessly call upon her 
for help; they regard her as the guiding star 
which points them to a safe haven; they open 
their hearts to her, and candidly speak to her 
about their sufferings and their needs; they cling 
to her mercy and sweetness, that, through her 
intercession, they may obtain pardon of their 
sins, or that their pains and their weariness may 
be lessened by her maternal comfort. Nay more 
—they cast themselves into her maternal and 
virginal womb, there to hide and to lose them- 
selves in a wonderful manner, in order that they 
may be there caught up in the embrace of pure 
love, that there they may be purified from every 
stain of sin, and that they may fully find Jesus 
there, where He resides as on His most glorious 
throne. What happiness this is! Do not imagine 
—says Abbé Guerric — that there is greater 
happiness in dwelling in Abraham’s bosom than 
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in the bosom of Mary, since it is in her that the 
Lord has set up His throne: Ne credideris 
majoris esse felicitatis habitare in sinu Abrahae 
quam in sinu Mariae, cum in eo Dominus 
posuerit thronum suum. 

On the other hand, the reprobate put all 
their confidence in themselves, and as a result 
they eat—like the prodigal son—only the husks 
on which the swine feed. Like toads, they feed 
only on the earth; and, since they have the 
worldlings’ thirst for those things only which are 
visible and exterior, they have no taste for the 
sweetness of Mary’s bosom, nor do they find 
that certain stay and that certain trust which 
the predestined find in the Blessed Virgin, their 
good Mother. They miserably prefer their hun- 
ger among external things, says Saint Gregory, 
because they are unwilling to taste the sweetness 
fully prepared within their own souls, and in 
the interior depths of Jesus and of Mary. 

Finally, the predestined keep the ways of 
the Blessed Virgin, their good Mother: in other 
words, they imitate her, and it is thus that they 
are truly happy and devout, and that they bear 
the mark of their predestination, in accordance 
with what this good Mother herself says to 
them: Beati qut custodiunt vias meas (Prov., 
8, 32)— Blessed are those who practise my 
virtues, and who, with the help of Divine Grace, 
follow the way that I went. They are happy in 
this life, through the abundance of graces and 
of sweetness which, from my fullness, I give to 
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them — and give in greater abundance than to 
others who do not imitate me so closely; they 
are happy in their death, which is sweet and 
calm, and at which I am usually present to lead 
them into the joys of Eternity; finally, they will 
be happy in Eternity, because not one of my 
faithful servants who have imitated my virtues 
throughout their life, has ever been lost. On the 
other hand, the reprobate are unhappy during 
their life, at their death and throughout Eter- 
nity, because they do not imitate the Blessed 
Virgin in her virtues, being content with a per- 
functory membership of her confraternities, and 
with reciting some prayers or performing some 
other exterior devotion in her honour. 


O Blessed Virgin, my good Mother, how 
happy are they—TI repeat it with transports of 
joy—how happy are they who, not allowing 
themselves to be led astray by a false devotion 
to you, faithfully keep your ways, your counsels 
and your commands! But how unhappy and 
accursed are they who, shamming devotion to 
you, refuse to obey the commandments of your 
Son: Maladicti omnes qui declinant a mandatis 
tuts (Psalm 118, 21). 


3 — Mary’s behaviour towards the predestined. 


We now consider the services of love which 
the Blessed Virgin, as the best of all mothers, 
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performs for those faithful servants who have 
given themselves to her in the ways I have 
described and in the image of Jacob. 


A. She loves them. Ego diligentes me 
diligo... “I love those who love me” (Prov., 
8, 17). She loves them: (1) because she is truly 
their Mother—and a mother always loves her 
children, the fruit of her womb; (2) she loves 
them through gratitude for the fact that they 
love her with a sincere and practical love, as 
their good Mother; (3) she loves them because 
they are the predestined of God, beloved by 
God: Jacob dilexi, Esau autem odio habut 
(Rom., 9, 13); (4) she loves them because they 
have consecrated themselves entirely to her, and 
because they are her portion and her inherit- 
ance: In Israel haereditare (Eccli., 24, 13). 
She loves them tenderly, with a love which 
exceeds the sum of the tenderness of all other 
mothers. Imagine all the natural love in the 
hearts of all mothers for their children, to be 
crowded into the heart of one mother for one 
child: undoubtedly, such a mother would 
indeed love her child with a mighty love. And 
yet, it remains true that Mary loves her children 
with a greater love than such a mother would 
bear to an only son. 


Mary loves her children, not only with a 
warmth of affection, but in a practical manner 
also. Like the love of Rebecca for Jacob, and 
with an even greater richness, Mary’s love for 
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them is active and practical. Rebecca was 
merely the prefiguring of Mary, and here is 
what this good Mother does to obtain for her 
children the blessing of the Heavenly Father : — 


(1) Like Rebecca with Jacob, she watches 
for favourable opportunities of promoting their 
interests, of exalting and enriching them. She 
sees clearly in God all that is good and all that 
is evil, as well as all the blessings and the male- 
dictions of God; and, in this light, she reaches 
her guiding hand into the future, so that she 
may safeguard her servants from every kind of 
evil and may lavish upon them every kind of 
good. Hence, when there is a high destiny to 
be fulfilled in God, and great merit to be reaped, 
through the fidelity of a creature called to scale 
the heights, Mary will surely procure this 
blessed choice for one of her dear children and 
servants, and will secure for him the grace to 
fulfil it faithfully: Zpsa procurat negotia nostra, 
says a saint. 


(2) Like Rebecca to Jacob, Mary gives her 
servants good advice: Fili mi, acquiesce consi- 
lits meis—‘‘My son, follow my counsels.” And, 
among other pieces of advice, she inspires them 
to bring her two kids—that is, their body and 
their soul, and to consecrate them to her that 
she may make them as a dish pleasing to God. 
She also inspires them to perform all that Jesus 
Christ, her Son, has taught by His words and 
His example. If she has not given these counsels 
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personally, she has done so by the ministry of 
the Angels, who have no greater pleasure or 
honour than in obeying her least command to 
come down on earth and help her faithful 
servants. 


(3) When one has given and consecrated 
one’s body and one’s soul absolutely to this good 
Mother, what does she do? She acts as formerly 
Rebecca did towards the two kids brought to 
her by Jacob: (a) she kills them—that is, she 
makes them die to the life of the old Adam; 
(b) she flays them and strips them of their 
natural skin—that is, of their evil inclinations 
and of all attachment to created things; (c) she 
purifies them from their impurities and sins; 
(d) she prepares them so that they are to the 
taste of God, and promote His glory. And since 
it is Mary only who knows perfectly what 
pleases this Divine Majesty and promotes His 
glory, it is she alone who can unerringly prepare 
and dress our soul and our body to this infinitely 
sublime taste and to this infinitely hidden glory. 


(4) Having received the perfect offering of 
ourselves and of our own merits and satisfactions 
which we have made to her in the devotion I 
advocate; having, moreover, stripped us of our 
old garments—this good Mother takes us in 
hand and makes us worthy to appear before the 
Heavenly Father. (a) She clothes us with the 
proper garments, new, precious and laden with 
perfume, of the Elder Brother—that is to say, 
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of Jesus Christ her Son—which she keeps in her 
house and (I make bold to say) in her power, 
since she is the treasurer and the universal 
dispensatrix of the virtues and the merits of her 
Son, Jesus Christ. These she gives and com- 
municates to whom she wishes, when she wishes, 
as she wishes and in what degree she wishes, as 
we have seen above: (b) She covers the neck 
and the hands of her servants with the skins of 
the kids killed and flayed: in other words, she 
adorns them with the merits and the value of 
their own actions. Of a truth, she kills and 
mortifies all that is impure and imperfect in 
their person; but she does not lose and dissipate 
the good which grace has effected there. She 
preserves that good and augments it as the 
ornament and the strength of their neck and 
their hands—in other words, she strengthens 
them and assists them to carry the yoke, which 
bears upon the neck, and to work mighty things 
for the glory of God and for the salvation of 
their unfortunate brethren: (c) She gives a new 
perfume and a new beauty to their garments 
and their ornaments, by clothing her servants 
with those garments of her own merits and 
virtues which, when dying, she bequeathed to 
them—as we have been informed by a nun of 
the last century, who died in the odour of 
sanctity and who knew this by a special revela- 
tion. Thus, all her domestics—her servants and 
slaves—are clothed with double garments, that 
is with the garments of her Son and with her 
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own: Onines domestici ejus vestiti sunt dupli- 
cibus (Prov., 31, 21). Hence Jesus Christ is not 
to them what he is to the reprobate—a chill 
fear, a cold whiteness as of snow, which they are 
unable to endure because they are naked and 
stripped of the merits of Jesus Christ and of His 
Blessed Mother. 


(5) Finally, even though they are only the 
youngest children and only children by adoption 
—having, therefore, no natural right to such 
blessing—Mary obtains for her servants the 
blessing of the Heavenly Father. Wearing brand 
new garments, of a high quality and magnifi- 
cently perfumed; and with their body and their 
soul well prepared and appointed—they draw 
near with confidence to the couch of their 
Heavenly Father. This good Father hears and 
recognises their voice, which is the voice of the 
sinner; He touches their hands, covered with 
the skins; He inhales the good odour of their 
garments; He tastes with joy what Mary, their 
Mother, has prepared for Him. Recognising in 
them the merits and the good odour of His Son 
and of the Holy Mother of His Son, He gives 
them His double benediction: the blessing of 
the dew of Heaven—De rore coeli—that is, the 
blessing of Divine Grace which is the seed of 
glory: Benedixit nos in omnia _ benedictione 
spirituali in Christo Jesu (Ephes., 1, 3); the 
blessing of the fatness of the earth—De pingue- 
dine terrae—in other words, their daily bread 
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and a sufficiency of the goods of this world. 
Furthermore, He makes them masters over their 
other brethren, the reprobate. Of course, this 
does not always appear in this world, which 
Passes in an instant and wherein the reprobate 
often holds sway: peccateres effabuntur et glo- 
riabuntur (Psalm 93, 4)... Vidi impium super- 
exaltatum et elevatum (Psalm 36, 35); but this 
primacy of the elect is nonetheless true, and will 
clearly appear in the life to come, throughout all 
eternity, where the just, as the Holy Ghost tells 
us, will reign over the nations and rule them: 
Dominabuntur populis (Wis., 3, 8). Not content 
with blessing them in their own persons and 
possessions, God also blesses all those who will 
bless them, and curses all those who curse and 
persecute them. 


B.—The second charitable service which the 
Blessed Virgin discharges for her faithful ser- 
vants is that she provides fully for them, for the 
needs of their body and the needs of their soul. 
As we have just seen, she gives them double 
garments; she regales them with the most 
exquisite dishes from the table of God; she feeds 
them with the Bread of Life which she herself 
has formed: A generationibus meis implemini 
(Eccli., 24, 25). “My dear children,” she says to 
them, through the Book of Wisdom, “be filled 
with my generation—that is, with Jesus, the 
Fruit of Life, Whom I have brought into the 
world for your sakes”... Venite, comedite 
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panem meum et bibite vinum quod miscut 
vobis: comedite, et bibite, et inebriamint, caris- 
simi (Prov., 9, 5): “Come,” she says to them, 
“eat my bread, which is Jesus; drink the wine 
of His love, which I have mixed for you.” Since 
Mary is the treasurer and the dispensatrix of 
the gifts and graces of the Most High, she gives 
to her children a generous share of the choicest 
of those graces and gifts, to nourish and sustain 
them. They are nourished with the Living 
Bread and inebriated with the Wine that brings 
forth virgins. With the constant assistance of 
Mary—Ad ubera portabimini (Isaias, 46, 12)— 
they bear the yoke of Jesus Christ so easily that 
they scarcely feel its weight because of the oil 
of devotion with which she has anointed it: 
Jugum eorum computrescet a facie olei... 
“And the yoke shall putrefy at the presence of 
the oil” (Isaias, 10, 27). 


C.—The third benefit which the Blessed 
Virgin confers on her servants is that she leads 
and directs them in accordance with the will of 
her Son. Rebecca was accustomed to guide the 
young Jacob and to give him advice on occasion, 
both with a view to drawing upon him the 
blessing of his father, and to averting from him 
hatred and persecution by his brother Esau. 
Mary, who is the Star of the Sea, guides all her 
faithful servants to a safe haven; she shows 
them the paths of eternal life; she prevents them 
from straying into dangerous ways; she takes 
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their hand as they climb the steps of holiness; 
she upholds them when they are in danger of 
falling; she raises them up when they have 
fallen; she reproves them, as a loving mother, 
when they fail; and sometimes she chastises 
them with a loving hand. Can a child who is 
obedient to Mary, his Mother and Protectress— 
can such a child go astray in its path towards 
Eternity? Ipsam sequens, non devias... “Fol- 
lowing her, you will not stray” (St. Bernard). 
There is no fear that a true child of Mary will 
be deceived by the evil spirit and will stray into 
some formal heresy. Where Mary leads, there 
is no place for the evil spirit with his illusions, 
or for heretics with their sophistries: psa te- 
nente, non corruis. 


D. As her fourth great service to her children 
and faithful servants, the Blessed Virgin defends 
them and protects them against their enemies. 
By her care and diligence, Rebecca shielded 
Jacob from all the dangers besetting him, and 
especially from the death which his brother 
Esau, from the hatred and jealousy he felt to- 
wards him, might well have inflicted on Jacob, 
as formerly Cain did to his brother Abel. Mary, 
the good Mother of the predestined, hides them 
under the wings of her protection, as a hen does 
her chickens. She speaks to them, she stoops to 
them, she shows consideration for all their 
weakness, that in her shadow they may be safe 
from the hawk and the vulture. She encircles 
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them with her power, she walks with them as 
an army in battle array: ut castrorum acies 
ordinata (Cant., 6, 3). A man surrounded by a 
close phalanx of a hundred thousand soldiers, 
has nothing to fear from his enemies: a faithful 
servant of Mary, surrounded by her protection 
and her queenly power, has even less to fear. 
This good Mother and powerful Princess of 
Heaven, would choose rather to rush reinforce- 
ments of millions of Angels to the assistance of 
one of her children, than it should ever be said 
that a faithful servant of Mary who trusted in 
her, was conquered by the malice, the number 
and the strength of his enemies. 


E.—Finally, the fifth and greatest benefit 
_ which Mary procures for her faithful followers, 
is that she intercedes for them with her Son, and 
appeases Him by her prayers. She unites them 
to Him with a bond of deep intimacy, and she 
watches over that union. 


Rebecca caused Jacob to approach the 
couch of his father; and the venerable old man 
touched him, embraced him, and even kissed 
him joyfully, being well content and replete 
with the finely prepared dish which Jacob 
had brought him. Having inhaled with great 
contentment the exquisite perfumes of his 
vestments, Isaac cried out: Ecce odor filii mei 
sicut odor agri pleni, cui benedixit Dominus... 
“Behold the odour of my son is as the odour of 
a plentiful field, which the Lord hath blest” 
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(Gen., 27, 27). This plentiful field whose odour 
charms the heart of the father, is none other 
than the fragrance and the merits of Mary, who 
is a field rich in graces, wherein God the Father 
has sown His Only Son, as the grain of wheat 
of the elect. How pleasing to Jesus Christ, the 
Father of the world to come, is a child per- 
fumed with the good odour of Mary! How 
swiftly and how perfectly such a child is united 
with Him! We have already shown at length 
the splendour of all this. 

Moreover, when the Blessed Virgin has 
lavished her favours upon her children and her 
faithful servants; when, also, she has obtained 
for them the blessing of the Heavenly Father 
and effected their union with Jesus Christ—she 
preserves them in Jesus Christ, and Jesus Christ 
in them. She shields them and constantly 
watches over them lest they should lose the 
grace of God and fall into the snares of their 
enemies: In plenitudine detinet ... “She keeps 
the saints in their fullness’——and enables them, 
as we have already said, to persevere to the end. 

Such, then, is the interpretation of this great 
and ancient symbol of predestination and of 
reprobation, so little known and so full of 


mystery. 
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CHAPTER TWO 


THE WONDERFUL EFFECTS WHICH 
THIS DEVOTION PRODUCES IN A SOUL 
FAITHFUL TO IT. 


My dear brother, let me assure you that, if 
you are faithful to the interior and exterior 
practises of this devotion which I shall specify 
in the next chapter, you will enjoy the following 
benefits. 


ARTICLE ONE 


KNOWLEDGE OF SELF 


By the light which the Holy Ghost will give 
you through Mary, His beloved Spouse, you will 
come to know your own evil nature, your cor- 
ruption, and your inability to do any good 
which has not its source in God, the Author 
of nature and of grace. As a result of this 
knowledge, you will despise yourself and regard 
the self in you merely with horror. You will 
look upon yourself as a snail which befouls 
everything with its slime; or as a toad which 
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poisons everything with its venom; or as a mali- 
cious serpent who seeks only to deceive. Finally, 
the humble Mary will give you a share in her 
humility: as a result, while despising yourself 
and loving to be despised, you yourself will 
despise no man. 


ARTICLE TWO 


PARTICIPATION IN MARY’S FAITH 


The Blessed Virgin will give you a share 
in that Faith of hers which, while she lived 
on earth, was greater than that of all the 
Patriarchs, Prophets, Apostles and Saints. Now 
that she reigns in Heaven, where she sees all 
things clearly in God, by the light of glory, 
Mary has no further need of Faith. Never- 
theless, it is God’s good pleasure that she should 
not have entirely relinquished this Faith when 
she entered into Glory: she retains it, in order 
to preserve it in the Church Militant for her 
faithful servants. The more, therefore, you 
enter into the good graces of this august Princess 
and faithful Virgin, the more your whole con- 
duct will be animated with true Faith: a pure 
Faith, which will leave you with scarcely a wish 
for the sentient and the extraordinary; a lively 
Faith, animated by Charity, which will cause 
you to do all things solely through the motive 
of pure love; a Faith firm and immovable as a 
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rock, which will enable you to remain strong 
and unwavering in the midst of storms and the 
buffetings of temptation and suffering; an active 
and piercing Faith which, like a mysterious 
master-key, will give you entry into all the 
mysteries of Jesus Christ, into an understanding 
of the final purposes of man, and into the Heart 
of God Himself; a courageous Faith which will 
lead you to undertake and to accomplish, un- 
hesitatingly, great things for God and for the 
salvation of souls. Finally, a Faith which will be 
your burning torch; your divine life; your 
hidden treasure of Divine Wisdom; and the 
all-powerful means you will use to enlighten 
those who are in darkness and in the shadow of 
death, to re-kindle those who are lukewarm and 
who lack the burning gold of Gharity, to give 
life to those who are dead through sin, to touch 
and to convert, by your words of sweetness and 
power, hearts of marble and cedars of Lebanon; 
and lastly, to resist the devil and all the enemies 
of your salvation. 


ARTICLE THREE 
DELIVERANCE FROM SCRUPLES, FEAR 


AND DISTURBANCES OF THE SOUL 


This Mother of fair love will remove from 
your heart all scruples, and every taint of slavish 
and disordered fear. She will open your heart 
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and make it big and generous; so that you may 
run in the way of the commandments of her 
Son, with the holy liberty of the children of 
God, and be given a share of that pure love of 
which she is the treasurer. As a result, you will 
no longer be led, as you have hitherto been led, 
by an attitude of fear towards the God of love, 
but by pure love of Him Who is Love. You will 
look upon Him as your own good Father, Whom 
you will endeavour to please at all times, and 
with Whom you will speak confidently, as a 
child with his loving father. If, unhappily, you 
offend Him, you will immediately humble your- 
self in His sight, and humbly ask for pardon; 
with great simplicity of heart, you will reach 
out your hand towards Him, you will rise again 
in the strength of love, and—without trouble of 
heart or uneasiness of soul—you will bravely 
continue along the way towards Him. 


ARTICLE FOUR 


GREAT CONFIDENCE IN GOD AND IN MARY 


The Blessed Virgin will fill you with great 
confidence in God and in herself. She will do 
so: (1) because you no longer approach Jesus 
Christ by your own self, but always through this 
good Mother; (2) because, since you have given 
her all your merits, graces and satisfactions, to 
be disposed of as she wishes, she in turn gives 
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you her virtues and clothes you with her merits, 
so that you can say to God with confidence: 
“Behold Mary, Thy handmaid; be it done unto 
me according to Thy word’—Ecce Ancilla 
Domini, fiat mihi secundum verbum tuum 
(Luke, 1, 38); (3) because, since you have given 
yourself entirely, body and soul, Mary, whose 
generosity is beyond compare, will not allow 
herself to be outdone in liberality, and will give 
herself in return to you, in a mysterious but real 
manner. You can therefore make bold to say: 
Tuus sum ego, saluum me fac: “I am yours, 
Holy Virgin, save me”; or, with the beloved 
Disciple: Accepi te in me: “I have taken you, 
Holy Mother, for my own.” Yet again, you can 
say with Saint Bonaventure: Ecce Domina 
salvatrix mea, fiductaliter agam, et non timebo, 
quia fortitudo mea, et laus mea, in Domine es 
tu; and in another place: Tuus totus ego sum, 
et omnia mea tua sunt; o Virgo gloriosa, super 
omnia benedicta, ponam te ut stgnaculum super 
cor meum, quia fortis est ut mors dilecto tua 
(Psalm 118, 94)... “My dear Mistress, rich in 
redemption, I shall act with confidence and I 
shall not fear, because you are my strength and 
my praise in the Lord”... “I am all yours, and 
all that I have belongs to you. O glorious Virgin, 
blessed above all created beings, let me place 
you as a seal upon my heart, because your love 
is strong as death”...You can make your own 
the sentiments of the prophet: “Lord, my heart 
is not exalted: nor are my eyes lofty. Neither 
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have I walked in great matters: nor in wonder- 
ful things above me. If I was not humbly 
minded; but exalted my soul: As a child that 
is weaned is towards his mother, so reward in 
my soul” (Psalm 130)... or in other words: 
“I am as a child weaned from the pleasures of 
this world and resting on the bosom of my 
Mother—that bosom whereon abundance is 
given to me. In this does my soul find its exal- 
tation and its trust”; (4) What still further 
increases your confidence in Mary is the fact 
that, having entrusted to her all that you have 
of merits and satisfactions, so that she may at 
her pleasure distribute or conserve them, you 
will have less confidence in yourself and a 
mighty confidence in that Blessed Mother and 
Faithful Virgin who is your treasury. What con- 
fidence and what consolation that soul knows 
who can say that the Treasury of God, wherein 
God has placed all that is most precious, is his 
Treasury also! Ipsa est thesaurus Domini, says 
a saint: “She is the treasury of the Lord.” 


ARTICLE FIVE 


COMMUNICATION 
OF THE SOUL AND SPIRIT OF MARY 


The soul of the Blessed Virgin will com- 
municate itself to you, to promote God’s glory; 
her spirit will take the place of your spirit, to 
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rejoice in God, her Saviour—provided you are 
faithful to the practises of this devotion. Sit in 
singulis anima Mariae, ut magnificet Domi- 
num; sit in singulis spiritus Mariae, ut exultet 
in Deo,’ says Saint Ambrose: “Let the soul of 
Mary be in each and every person, to glorify the 
Lord; let the spirit of Mary be in each and 
every person, to rejoice in God.” Ah, when will 
that happy time come—asks a holy man of our 
own day who was entirely consecrated to Mary 
—Ah, when will that time come when Mary, 
rich in grace, will be enthroned in our hearts as 
Mistress and Queen, that our hearts may thus 
be made entirely subject to the reign of her 
mighty and only Son, Jesus Christ? When will 
it be that souls breathe Mary as bodies breathe 
the air? Wonderful things will be accomplished 
here below, when that time comes; for, finding 
His beloved Spouse reproduced (as it were) in 
souls, the Holy Ghost will descend in all His 
abundance upon those souls, and will fill them 
with His Gifts, especially with the Gift of Wis- 
dom, in order that He may work in them the 
wonders of grace. My dear brother, when indeed 
will come that blessed time, that Age of Mary, 
in which souls who lose themselves in the abyss 
of light and grace which is her soul, will become 
living copies of Mary, in order to love and to 
magnify Jesus Christ? That time will come only 
when the devotion which I advocate is known 
and practised: Ut adveniat regnum tuum, ad- 
veniat regnum Mariae. 
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ARTICLE SIX 


MARY, THE TREE OF LIFE, 
PRODUCES JESUS CHRIST IN SOULS 


If Mary, who is the tree of life, is generously 
cultivated in our soul through our fidelity to the 
practises of this devotion, she will bear he fruit 
in her own good time—and her fruit will be 
none other than Jesus Christ. I see many good 
people who seek Jesus Christ, some by one 
devotional way, some by another; and after 
they have laboured much throughout the night, 
they can only say: Per totam noctem laborantes, 
nihil cepimus...” we have laboured all the 
night and have taken nothing” (Luke, 5, 5). 
And we can make this answer: Laborastis mul- 
tum, et intulistis parum—‘you have laboured 
much, and gained little” (Aggeus, 1, 6), because 
Jesus Christ as yet is not strongly present in you. 
But, by the immaculate way of Mary and by 
the divine practise which I advocate, we work 
in the daylight, we work in a holy place, we 
labour little and gain much. There is no night 
in Mary, for in her there was no sin nor even 
the shadow of sin. Mary is a holy place; she is 
the Holy of Holies where saints are formed and 
moulded. 

I would have you notice, if you please, that 
I say the Saints are moulded in Mary. There 
is a great difference between making a figure in 
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relief, with blows of hammer and chisel, and 
making a figure by pouring it into a mould To 
create a relief-figure, sculptors and statuaries 
must put in a lot of work, and must spend a 
considerable amount of time; but when they 
use a mould, their work is easy and they turn 
out their statues in a very short time. Saint 
Augustine calls the Blessed Virgin: forma Det... 
“the mould of God”. Si formam Dei te appel- 
lem, digna existis. She is the mould designed to 
form and shape God-like creatures. Whoever is 
cast in this divine mould is quickly formed and 
moulded in Jesus Christ, and Jesus Christ in 
him. At little cost and in a short time, he will 
become like unto God, since he has been cast 
into the mould which has shaped God. 

Let me go on to apply this comparison. First, 
there are the sculptors who, trusting in their 
own ability, industry and art, rain blows of 
hammer and chisel on granite or on wood, to 
chip a formless block into an image of Jesus 
Christ: these I regard as representing those 
spiritual directors and devout persons who seek 
to form Jesus Christ in themselves and in 
others by practises different from the one I 
advocate. Sometimes they succeed in producing 
only an imperfect image of Jesus Christ, either 
through a lack of sufficient knowledge about the 
person of Jesus Christ, or because of some mala- 
droit blow which has spoilt the effect of the 
whole. But I may justly compare those who 
embrace the secret I show them, to founders 
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and moulders: they have discovered Mary, the 
perfect mould wherein Jesus has been naturally 
and divinely formed, and—without relying on 
their own industry, but relying only on the per- 
fection of the moulds—they cast themselves and 
lose themselves in Mary, in order that they may 
be transformed in the perfect image of Jesus 
Christ. This is indeed a beautiful and just com- 
parison, and who will understand it? I hope it 
may be you, my dear brother. But remember 
that only what is molten and liquid is poured 
into a mould: in other words, you must refine 
and melt down in yourself the Old Adam, in 
order that you may become, in Mary, like unto 
the New Adam, Who is Christ Jesus, Our Lord. 


ARTICLE SEVEN 


THE GREATER GLORY OF GOD 


By the faithful observance of this practise, 
you will give greater glory to Jesus Christ in 
one single month, than you would by several 
years’ observance of any other practise, however 
difficult. The following are the reasons I 
advance to support this. 


1. This practise teaches you to do your 
actions through the Blessed Virgin: you there- 
fore lay aside your own intentions and motiva- 
tions, even though good and clearly known, in 
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order to lose yourself, so to speak, in those of 
Mary, even though her intentions are unknown 
to you. In this way, you enter into and share 
the sublimity of her intentions, which were so 
pure that she gave greater glory to God by the 
least of her actions—for example, by turning 
her distaff or by making a single stitch—than 
was given by the cruel martyrdom of a Saint 
Laurence on the gridiron, or by the most heroic 
actions of all the Saints. During her earthly life, 
therefore, the Blessed Virgin acquired such an 
immeasurable accumulation of graces and of 
merits, that it were easier to count the stars in 
the heavens, the drops of water in the sea, or 
the grains of sand on the seashore, than to count 
her merits and her graces. She has given greater 
glory to God than has been, or will ever be, 
given by all the Angels and the Saints. O 
Mary, wonder of wonders! Surely you must of 
necessity work wonders of grace in souls who 
sincerely seek to lose themselves in you! 


2. A soul faithful to this devotion sets no 
store on what it thinks or does of itself, and relies 
only on the dispositions of Mary in approaching 

esus Christ and even in speaking to Him. Thus, 
it practises humility to a far higher degree of 
perfection than do souls who act by themselves, 
and who rely imperceptibly more and more on 
their own dispositions. Hence, such a soul gives 
greater glory to God, Who is perfectly wor- 
shipped only by the meek and humble of heart. 
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3. In her great love for us, the Blessed 
Virgin earnestly desires to receive into her 
virginal hands the gift of our actions, in order 
that she may impart to them an admirable 
beauty and lustre. She herself offers them to 
Jesus Christ, without fear of their being refused; 
and Our Lord thus receives greater glory from 
our actions than if we ourselves were to offer 
them by our own sinful hands. 


4. Finally, whenever you turn your thoughts 
to Mary, Mary refers your thoughts to God in 
her own personal worship; so that you cannot 
praise or honour Mary, without Mary imme- 
diately praising and honouring God in your 
name. Mary is entirely orientated towards 
God: indeed, I make bold to call her the very 
relationship itself with God, since she exists 
only in her relation with God, or as the echo 
of God speaking and repeating only “ God”. 
When you say “Mary,” she says “God”. 
Saint Elizabeth praised Mary and called her 
Blessed because she had believed; and imme- 
diately, Mary, the faithful echo of God, cried: 
Magnificat anima mea Dominum... “My soul 
doth magnify the Lord” (Luke, 1, 46). 

What Mary did on that occasion, she now 
does every day. When she is praised, when she 
is loved, when she is honoured or when any gift 
is made to her, it is God Who is praised, loved 
and glorified, and it is God Who receives the 
gift through Mary and in Mary. 
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CHAPTER THREE 


PARTICULAR PRACTICES 
OF THIS DEVOTION 


ARTICLE ONE 


EXTERIOR PRACTICES 


While the essence of this devotion is its 
interior nature, there are several relevant 
exterior practices which should not be ne- 
glected: Haec oportet facere et tlla non omit- 
tere (Matt., 20, 23). This is so because exterior 
practices are a great help to interior dispositions ; 
because, being a creature under the strong sway 
of the senses, man is constantly reminded by 
these practices, of what he has neglected to do 
or should do; because, unlike interior disposi- 
tions, they can be seen outwardly, and are 
therefore proper to the edification of the neigh- 
bour. Let no worldling or would-be critic here 
object that true devotion is in the heart, that 
exterior display must be avoided, that there 
may well be vanity in all this, that devotion 
should be hidden, and so forth. I answer, with 
my Master: “So let your light shine before men 
that they may see your good works and glorify 
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your Father who is in heaven.” (Maitt., 5, 16). 
Not, as Saint Gregory qualifies, that anyone 
should perform exterior actions and devotions 
with the deliberate intention of pleasing men 
and of winning their praise—for this would be 
vanity; on the contrary, indeed, there is no 
intention of either winning the praise or incur- 
ring the disdain of men, when such actions are 
performed betimes in the sight of men, with the 
intention of praising and glorifying God. 

I shall deal briefly with several exterior 
practices, which I label as “exterior”, not 
because there is no element of the “ interior ” 
in them, but because they have some exterior 
feature which serves to distinguish them from 
practices which are purely interior. 


First Practice. — Those who desire to adopt 
this particular devotion, which has not yet 
been constituted as a Confraternity (though this 
would be highly desirable), “’ should act as 
follows. Having spent at least twelve days in 
emptying themselves of the spirit of the world 
(as I have already laid down in the first part of 
this preparation for the reign of Jesus Christ) 
—of that spirit which is contrary to that of 


(1) Such a Confraternity (The Archconfraternity of Mary, 
Queen of our hearts) was canonically created in Rome in 
1913.—Translator. 

(2) Probably a reference to his book: “L’Amour et la Sagesse 
Eternelle. 
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Jesus Christ--they should spend three weeks in 
thoroughly impregnating themselves with the 
spirit of Jesus Christ, through the Blessed 
Virgin. The following is the programme they 
should follow: 


During the first week, they will offer up all 
their prayers and spiritual activities with a view 
to obtaining the gift of self-knowledge and of 
contrition for their sins. They will do all this in 
a spirit of humility. They may, if they find it 
useful, meditate on what has already been said 
about our nature and its corruption; or they 
may ponder these three maxims of Saint Ber- 
nard: Cogita quid fuerts, semen putridum; 
quid sis, vas stercorum; quid futurus sts, esca 
vermium. They will beg Our Lord and His 
Holy Spirit to enlighten them, by having these 
words ever on their lips: Domine, ut videam; 
of Noverim me; or Veni, Sancte Spiritus. More- 
over, they will recite daily the Ave, Maris Stella, 
and the Litany of the Holy Ghost or the Litany 
of the Blessed Virgin Mary. 


During the second week, the full force of all 
their prayers and daily actions will be directed 
towards obtaining the grace to know the Most 
Blessed Virgin. They will seek this knowledge 
from the Holy Ghost. They will find it useful 
to read and ponder what we have said about 
this matter. As during the first week they will 
recite the Litany of the Holy Ghost and the 
Ave, Marts Stella; to which they will add the 


170 


Rosary, or at least five decades of the Rosary, 
for this intention. 

The third week will be spent in striving 
to obtain a knowledge of Jesus Christ. They 
can read and ponder what we have said in 
this connection, or recite the prayer of Saint 
Augustine, given in Part One of this book. With 
the same Saint, they can repeat a hundred 


times daily: Noverim te... “Lord, that I may 
know You!” ... and again: Domine, ut vt- 
deam... “Lord, that I may see who You are!” 


As in the two preceding weeks, they will recite 
the Litany of the Holy Ghost and the Ave, 
Maris Stella; to which they will add the daily 
recital of the Litany of the Holy Name of Jesus. 

At the close of these three weeks, they will 
receive the Sacraments of Penance and the Holy 
Eucharist, with the intention of giving them- 
selves to Jesus Christ, as slaves of love, by the 
hands of Mary. They will endeavour to receive 
Holy Communion in accordance with the 
method given below; and then they will recite 
the formula of their consecration, as given in 
the appendix to this book. Unless they have a 
printed copy, they should copy this form of 
consecration, or have it copied, and sign it on 
the same day as they make their formal dedica- 
tion. It is advisable that, on this day, they 
should pay some tribute to Jesus Christ and to 
the Blessed Virgin, either as penance for their 
past infidelity to their Baptismal vows; or as 
an outward sign of their complete dependence 
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on the sovereignty of Jesus and Mary. This 
tribute will be in accordance with the devotion 
and the capacity of each person, and can take 
the form of a fast, a mortification, an alms, a 
blessed candle. Even if they were able to give 
but a pin in homage, Christ would find this 
sufficient, provided it was given with a good 
heart—for He looks only for the good will of the 
giver. At least once a year, on the anniversary 
day, they will renew the same consecration, 
observing also the same practices during three 
weeks. They can also renew this consecration 
every month, or even daily, by means of these 
few words: Tuus totus ego sum, et omnia mea 
tua sunt... “I am all Yours, and all that I have is 
Yours,” O my most amiable Jesus, through 
Mary, Your Holy Mother. 


SECOND Practice — They will recite every day 
of their lives, but without making this a burden 
to them, the Little Crown of the Blessed Virgin, 
consisting of three Our Fathers and twelve Hail 
Marys in honour of the twelve privileges and 
splendours of the Blessed Virgin. This devotion 
is very ancient, and is grounded upon Holy 
Scripture. Saint John saw a woman crowned 
with twelve stars, clothed with the sun and 
having the moon beneath her feet. This woman, 
say the exegetes, is the Most Holy Virgin. We 
cannot delay to deal here with the various ways 
of reciting devoutly this Little Crown; the Holy 
Ghost will teach them to those who are most 
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faithful to this devotion. However, the general 
pattern of the Little Crown is as follows: we 
begin by saying—Dignare me laudare te, Virgo 
sacrata; da mihi virtutem contra hostes tuos; 
then we recite the Credo, followed by a Pater, 
four Aves and a Gloria Patri; this is followed by 
a Pater, four Aves, and a Gloria Patri; and so 
on to the end. Finally, we recite the Sub tuum 
praesidium. 


Tuirp Practice — It is glorious and worthy of 
high praise, as well as extremely beneficial, if 
those who have thus consecrated themselves as 
slaves of Jesus, in Mary, wear — as the sign of 
their loving bondage — some little chains that 
have been given a special blessing. ‘” 


Of course, these exterior marks are not 
essential, and a person can dispense with them 
while fully embracing this devotion. However, 
I cannot refrain from warmly commending 
those who, after having cast aside the shameful 
chains of slavery to Satan — chains forged of 
original sin and perhaps of actual sin also — 
have voluntarily bound themselves in glorious 
bondage to Jesus Christ; and who, with Saint 


(1) It could be objected that the use of such chains is for- 
bidden by certain decrees of the Roman Congregations. 
We find nothing in these decrees, however, which forbids 
this practice to individual persons, especially when—as 
intended in the devotion of Saint Grignion de Montfort 
—these chains are worn as a symbol of “bondage to Jesus 
in Mary. (See “Anelecta Juris Pontificii, Series One, 
Col. 757). 
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Paul, glory to be in chains for Jesus Christ — 
chains a thousand times more glorious and more 
precious, though but of iron, than all the golden 
ornaments of emperors and kings. 

Once, the cross stood a symbol of the lowest 
infamy; now, it shines most glorious of all in 
the heart of Christianity. We can say the same 
about the chains of slavery. Among the ancients, 
and even still among pagans, there was and is 
nothing more degrading and ignoble; but, to 
the Christian, there is nothing more glorious 
than these chains of Jesus Christ, because they 
bind us in a bondage which is true freedom, and 
preserve us from the degrading chains of sin and 
of Satan. They set us free, by binding us to 
Jesus and to Mary, not by the compulsion 
through which men become galley-slaves, but 
by the charity and love through which we 
become as children: Traham eos in vinculis 
caritatis (Osee, 11, 4)...“I shall draw them 
to me by the chains of love’, says God by the 
mouth of His prophet. Chains, therefore, which 
are strong as death, and even stronger, in a 
certain sense, with those who are faithful in 
carrying these glorious signs until death. For, 
although death destroys their body by reducing 
it to dust and ashes, it will not destroy the bonds 
of their slavery, which, being of iron, will not 
easily corrupt; and, perhaps, on the day of the 
general resurrection and of the Last Judgment, 
these chains still encircling their remains, will 
form part of their glory and will be transmuted 
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into chains of light and of glory. Happy, there- 
fore, a thousand times happy, the noble slaves 
of Jesus in Mary, who bear their chains even 
to the grave! 

Here are the reasons why these chains are 
worn. In the first place, they serve to remind 
the Christian of the vows and the promises of 
his Baptism, of the perfect renewal which he 
has made of them by this devotion, and of his 
strict obligation to be faithful to them. Since he 
is led more often by his senses than by pure 
Faith, a man easily forgets his obligations 
towards God if he has not some exterior and 
visible object which serves to remind him of 
them; and so it is that these little chains are an 
excellent reminder to the Christian of the chains 
of sin and the slavery to the devil, from which 
holy Baptism has delivered him, and of the 
bondage to Jesus Christ which he has vowed in 
holy Baptism and has later ratified by the re- 
newal of these vows. Indeed, one of the reasons 
why so few Christians take any heed of the 
obligations they undertook at Baptism, and live 
with as much licence as the very pagans and as 
though they had made no promise to God, is 
that they wear nothing which would serve to re- 
mind them of these vows. In the second place, 
these chains are worn to show that the wearer 
is not ashamed of his slavery and servitude to 
Jesus Christ, and that he renounces the slavery 
of the world, of sin and of the devil. Jn the third 
place, these chains are worn to safeguard and 
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shield the wearer from the chains of sin and of 
the devil; for we must wear either the chains 
of iniquity or the chains of charity and of 
salvation: Vincula peccatorum aut vincula 
caritatis. 

My dear brother, let us break the chains of 
sin and of sinners, of the world and of world- 
lings, of the devil and of his minions, and let us 
fling far from us their deadly yoke: Dirum- 
pamus vincula eorum et proficiamus a nobis 
jugum eorum (Psalm, 2, 3). Let us, — to use 
the words of the Holy Ghost — let us put our 
feet into His glorious fetters, and our neck into 
His chains: Injice pedem tuum in compedes 
illius, et in torques tlius collum tuum: subjice 
humerum tuum et porta illam, et ne acedierts 
vinculis ejus (Eccli., 6, 25-26). Notice how 
significantly the Holy Ghost, before speaking 
these words, prepared the soul for them, in 
order that the soul might not ignore His impor- 
tant advice: Audt, fili, et accipe consilium in- 
tellectus, et ne abjicias consilium meum... 
“ Hearken, my son, and receive a counsel of 
understanding, and reject not my counsel” 
(Ecclt., 6). 

You will bear with me, my dear friend, if 
here I unite myself with the Holy Ghost in 
giving you the same advice: Vincula illius alli- 
gatura salutaris... “His chains are chains of 
salvation.” Since Jesus Christ on the Cross must 
draw all men to Himself, whether they will it 
or not, He will draw the reprobate by the chains 
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of their sins, in order to chain them, as galley- 
slaves and devils are chained, to His eternal 
wrath and vindicative justice; but He will 
draw the predestined, particularly in these latter 
days, by the chains of love: Omnia traham ad 
meipsum (St. John, 12, 32)... Traham eos in 
vinculis charitatis (Osee, 11, 14). These faithful 
slaves or bondmen of Jesus Christ — vincti 
Christt — can wear their chains either on their 
neck or on their feet. Father Vincent Caraffa, 
seventh Father General of the Society of Jesus, 
who died in the odour of sanctity in 1643, wore 
an iron band on each leg in token of his slavery; 
and he used to express his regret that he could 
not publicly drag a chain. Mother Agnes of 
Jesus, about whom we have already spoken, 
used to wear an iron chain about her waist. 
Other holy women have worn it around the 
neck in penance for the strings of pearls they 
used to wear in the world. Others have worn it 
on their arms as a constant reminder to them in 
their manual work, that they were the slaves of 
Jesus Christ. 


FourtH Practice — Those who are slaves of 
Jesus in Mary should cultivate a very great 
devotion to the tremendous mystery of the 
Incarnation of the Word, whose commemora- 
tive Feast is March 25th: for this is the Mystery 
which is especially apposite to this devotion to 
Jesus in Mary. This feast was inspired by the 
Holy Ghost: (1) to honour and imitate the 
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ineffable dependence upon Mary, which God 
the Son deigned to accept for the glorv of 
God His Father, and for our salvation — a 
dependence which is especially apparent in the 
Incarnation, where Jesus makes Himself a 
captive and slave in the womb of His Blessed 
Mother, and where He deigns to be dependent 
on Her for all things: (2) to thank God for the 
incomparable graces He has given to Mary, 
particularly for having chosen her to be His 
Most Worthy Mother, a choice which was made 
in this Mystery. We have here the two principal 
ends of the slavery to Jesus Christ in Mary. 


I would have you notice that the phrase I 
ordinarily use is: the slave of Jesus in Mary; 
the slave of Mary in Jesus. Of course, we could 
say, as some have done hitherto, the slave of 
Mary, slavery to the Blessed Virgin; but I think 
it is better to call oneself the slave of Jesus in 
Mary — as was advised by Father Tronson, 
Superior General of the Seminary of Saint- 
Sulpice, renowned for his rare prudence and 
advanced holiness, when a certain ecclesiastic 
consulted him about this. Here are the reasons 
in support of this choice: 


1. —- Our age is a proud one, wherein are 
a great number of conceited scholars, of hard 
and sceptical minds, who find fault with the best 
established and most solid practices of piety. 
Therefore, in order not to furnish them unneces- 
sarily with a chance to criticise, it is better to 
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say the slavery to Jesus in Mary, and to declare 
oneself the slave of Jesus rather than the slave 
of Mary. We thus name this devotion by 
reference to its final End, and not specifically by 
reference to Mary, who is the way and the 
means by which we attain to that End; though, 
indeed, as is my own practice, we can name the 
devotion by reference to either. For example, a 
traveller who goes from Orléans to Tours by 
way of Amboise, can quite truthfully say that 
he is going to Amboise or that he is going to 
Tours — with this distinction, however, that 
Amboise is merely his direct road to Tours, 
while Tours only is his objective and his jour- 
ney’s end. 


2. — The principal Mystery which is 
honoured and commemorated in this devotion 
is that of the Incarnation, where we can see 
Jesus Christ in Mary alone and as incarnated in 
her womb. It is more fitting, therefore, to speak 
of slavery to Jesus in Mary, to Jesus living and 
reigning in Mary, according to that beautiful 
prayer of so many great men: “O Jesus, living 
in Mary, come and live in us, in the spirit of 
Your holiness” etc. 


3. —— This choice of name throws into greater 
relief the intimate union which exists between 
Jesus and Mary. They are so intimately united 
that each is wholly in the other—Jesus is wholly 
in Mary, and Mary is wholly in Jesus; or rather, 
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Mary lives, now not she, but Jesus lives wholly 
in her, so that it would be easier to separate the 
light from the sun than to separate Mary from 
Jesus. Hence, we can refer to Our Lord as 
‘Jesus of Mary”, and to the Blessed Virgin as 
“Mary of Jesus”. 

Time does not permit me to linger and 
ponder over the excellence and splendour of the 
Mystery of Jesus living and reigning in Mary, 
or over the Mystery of the Incarnation of the 
Word. I must be content with but a few 
observations. We have here the first Mystery of 
Jesus Christ, and the Mystery which is the most 
hidden, the most exalted, and the least known. 
It is through this Mystery, with the consent of 
Mary and in her virginal womb, that Jesus has 
chosen all His elect; and it is for this reason 
that the Saints have called Mary’s womb “the 
theatre of God’s mysteries.’ For it was by their 
acceptance in this Mystery, that Jesus affected 
all the subsequent Mysteries of His life. Jesus 
ingrediens mundum dicit: Ecce venio ut faciam, 
Deus, voluntatem tuam (Heb., 10, 5-9); and, 
consequently, this Mystery is the summation of 
all the Mysteries of Jesus, because it contains 
the volition and the grace of them all. Finally, 
this Mystery is the throne of the mercy, liberal- 
ity and glory of God. It is the throne of His 
mercy for us, because, since we can approach 
Jesus through Mary alone, we can see Jesus and 
speak to Him only through the intervention of 
Mary. Jesus, Who always listens to His dear 
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Mother, invariably grants His grace and His 
mercy to poor sinners; Adeamus ergo cum fidu- 
cia ad thronum gratiae (Heb., 4, 16). Again, 
this Mystery is for Mary the throne of God’s 
liberality; for, while this New Adam dwelt in 
her womb as in a true Earthly Paradise, He 
worked therein so many secret wonders beyond 
the understanding of Angels and of men. Hence 
the Saints call Mary the magnificence of God: 
Magnificentia Dei —as though God were 
magnificent only in Mary: Solummodo ibi 
magnificus Dominus (Isaias, 33, 21). Finally, 
this Mystery is for God the Father the throne of 
His glory; for it is in Mary that Jesus Christ 
has perfectly calmed His Father, angered 
against mankind. It is in Mary that Christ has 
repaired the glory stolen from the Father by 
sin; it is in Mary that, by the immolation which 
He made of Himself and of His will, Christ has 
procured greater glory for His Father than 
would have been given to Him by all the sacri- 
fices of the Old Law. It was in this Mystery, 
and in Mary, that Christ gave to His Father 
that infinite glory which up to then He had 
never received from mankind. 


FirtH Practice — Those who become slaves of 
Jesus in Mary, should cultivate a great devotion 
to the Hail Mary (The Angelic Salutation), 
whose value, merit, excellence and necessity are 
so little appreciated, even among enlightened 
Christians. It was necessary that the Blessed 
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Virgin should appear several times to great 
and highly enlightened Saints—as, for instance, 
to Saint Dominic, Saint John Capistran and 
Blessed Alan de Rupe — to make them realise 
the great value of the Hail Mary. As a result, 
these Saints have composed whole treatises 
about the wonders of this prayer and about 
its power to bring about the conversion of 
souls; they have boldly proclaimed and publicly 
preached that, since the salvation of mankind 
began through the Hail Mary, the salvation of 
each individual soul is linked up with this 
prayer; they have maintained that it was this 
prayer which caused the Fruit of Life to spring 
up in this dry and barren world, and that it is 
this same prayer, devoutly said, which must 
cause the word of God to germinate in our souls, 
and to bear the Fruit of Life, Jesus Christ. They 
speak of this prayer as a heavenly dew which 
seeps gently into the soil of the human soul, to 
bring forth fruit in due season; and they add 
that a soul which is not bedewed with this 
prayer does not bear fruit, but yields only bram- 
bles and thorns, and “is reprobate and very near 
unto a curse” (Heb., 6, 8). 

In his book, De Dignitate Rosarii, Blessed 
Alan de Rupe records the following revelation 
made to him by the Blessed Virgin: “Know, my 
son, and proclaim unto all, that a probable and 
proximate sign of eternal damnation is for a 
soul to have an aversion towards, or to be luke- 
warm and negligent in reciting, the Hail Mary, 
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which has been the means whereby the whole 
world was saved’... Scias enim et secure intel- 
ligas et inde late omnibus notum facias, quod 
videlicet stgnum probabile est et propinquum 
aeternae damnationis horrere et acedian ac 
negligere Salutationem Angelicam, totius mundi 
reparationem. These are words at once very 
consoling and very terrible — words which we 
could scarcely believe, were it not that they 
are vouched for by this great man, by Saint 
Dominic befor him, and later by several great 
men, and are upheld by the experience of 
several centuries. For it has been consistently 
noticed that those who bear upon them the 
mark of reprobation—as heretics, the impious, 
the proud and the worldly—hate or despise the 
Hail Mary and the Rosary. Heretics still learn 
and recite the Our Father, but not the Hail 
Mary or the Rosary; they regard them with 
horror, and would sooner carry a snake on their 
person than Rosary beads. Even though they 
may be Catholics, the proud also, having the 
same inclinations as their father, Lucifer, take 
up an attitude of contempt or indifference 
towards the Hail Mary, and regard the Rosary 
as a devotion suited only to the ignorant and the 
illiterate. On the other hand, experience has 
constantly shown that those who in other res- 
pects are clearly marked as predestined, are also 
found to have a love and relish for the Hail 
Mary and to recite it joyfully; and that the 
more they belong to God, the more they love 
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this prayer. This also is what the Blessed Virgin 
says to Blessed Alan, subsequent to the words 
we have just quoted from his book. 

I do not know how or why this is so, but it 
is nonetheless true: I have no more effective 
way of discovering whether a person is of God, 
than by enquiring whether he loves to say the 
Hail Mary and to recite the Rosary. I say: 
whether he loves to say ..., for it may be that a 
person is naturally or even supernaturally un- 
able to say it, while yet loving it and inspiring 
others to recite it. Predestined souls, slaves of 
Jesus in Mary, know that the Hail Mary is, after 
the Our Father, the most beautiful of all pray- 
ers. It is the most perfect compliment you can 
offer to Mary, because it is the compliment 
which the Most High God Himself made to her, 
through an Archangel, in order to win her heart. 
Through the hidden beauty with which it is 
filled, it was so powerful with Mary that she 
gave her consent to the Incarnation of the 
Word, despite her profound humility. It is by 
this compliment, too, that you will infallibly 
gain her heart; if you recite the Hail Mary 
with proper devotion. 

The Hail Mary said with attention, devotion 
and external reverence, is—say the Saints—the 
enemy which puts the devil to flight and the 
hammer which crushes him; it is the sanctifica- 
tion of the soul, the joy of the Angels, the 
melody of the predestined, the canticle of the 
New Testament, the delight of Mary and the 
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glory of the Most Blessed Trinity. The Hail 
Mary is a heavenly dew which makes the soul 
fruitful; it is a chaste and loving kiss we give to 
Mary, a crimson rose we lift to her, a precious 
pearl we offer her, a cup of ambrosia and of 
divine nectar we give to her. All these com- 
parisons are drawn from the Saints. 

I urge you earnestly, therefore, by the love 
which I bear you in Jesus and Mary, not to be 
content with reciting the Little Crown of the 
Blessed Virgin, but also to recite daily a third 
part of the Rosary — and even the fifteen 
decades, if you have time to do so. At the 
moment of your death, you will bless the day 
and the hour when you paid heed to my advice; 
for, having sown in the blessings of Jesus and of 
Mary, you will reap eternal blessings in Heaven: 
Qui seminat in benedictionibus, de benedictiont- 
bus et metet (2 Cor., 9, 6). 


StxtH Practice — Following the example of 
Bl. Mary d’Oignies and of several other saintly 
people, the slaves of Jesus in Mary should 
often recite the Magnificat, in thanksgiving to 
God for the graces He has bestowed on the 
Blessed Virgin. This is the only prayer which 
the Blessed Virgin has composed — or rather, 
which Jesus has composed for her, since it was 
He Who spoke by her lips. The Magnificat is 
the greatest sacrifice of praise which God has 
received from a mere creature, under the law 
of grace. It is the most humble and most grate- 
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ful, as well as being the most sublime and the 
most exalted, of all canticles. It embraces 
mysteries so sublime and so hidden that even 
the Angels do not know of them. Gerson, that 
profound scholar and saintly man, spent a great 
part of his life composing treatises of great piety 
and erudition, on the most abstruse and difficult 
subjects; and it was only at the end of his life 
and with all this work behind him, that he diffi- 
dently undertook to write a commentary on the 
Magnificat as the crown of his work. In a folio 
volume which he composed on the subject, he 
makes some admirable observations on_ this 
beautiful and divine canticle. Among other 
things, he says that the Blessed Virgin herself 
used often to recite it, particularly after Holy 
Communion, as a prayer of thanksgiving. The 
learned Benzonius, in commenting upon the 
Magnificat, reports a number of miracles 
effected by its power; and he says that the 
devils tremble and take to flight when they hear 
these words: Fecit potenttam in brachio suo, 
dispersit superbos mente cordis sui (Luke, 1, 51). 


SEVENTH Practice —— The faithful servants of 
Mary ought greatly to despise, hate and shun 
the world and its corruption. Towards this end, 
they should observe the practices of contempt 
for the world, which we have given in the intro- 
ductory book to this treatise. “ 


(1) ie, “L’Amour et la Sagesse Eternelle’’. 
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ARTICLE TWO 


PARTICULAR AND INTERIOR PRACTICES 
FOR THOSE WHO SEEK PERFECTION 


In addition to the exterior devotional prac- 
tices we have just listed — and which must not 
be omitted through negligence or contempt, but 
cultivated as faithfully as the state of life and 
condition of each person allows — here are 
some very sanctifying interior practices for those 
whom the Holy Ghost has called to a high 
perfection. 


These practices can be summarised in four 
phrases: to do all our actions through Mary, 
with Mary, in Mary, and for Mary, in order to 
do them more perfectly through Jesus, with 
Jesus, in Jesus and for Jesus. 


1 — Through Mary. 


We must do our action through Mary: 
that is, we must obey the Blessed Virgin in all 
things, and be led in all things by her spirit, 
which spirit is the Holy Spirit of God. Those 
who are led by the Spirit of God are the 
children of God: Qui S'piritu Det aguntur, 1 
sunt filii Dei (Rom., 8, 14). Those who are led 
by the Spirit of Mary are children of Mary, and 
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therefore children of God, as we have shown; 
and among those who claim to worship the 
Blessed Virgin, those only are true and faithful 
worshippers who are led by her spirit. I have 
said that the Spirit of Mary is the Spirit of God, 
because Mary was never led by her own spirit, 
but always by the Spirit of God, Who has taken 
such intimate possession of her that He has 
become her own spirit. 

Hence it is that Saint Ambrose says: Sit in 
singulis anima Mariae, ut magnificet Domi- 
num: sit in singulis spiritus Mariae, ut exultet 
in Deo...” “Let the soul of Mary be in each 
person, that he may magnify the Lord: let the 
spirit of Mary be in each person, that he may 
rejoice in God.” Happy indeed is the soul 
which, after the example of the good Jesuit 
Brother, Rodriguez, is wholly possessed and 
ruled by the Spirit of Mary, which is a spirit 
sweet and strong, zealous and prudent, humble 
and brave, pure and profound! 

If he is to be led by the spirit of Mary, a 
person must: (1) renounce his own spirit, his 
own counsels and desires, before performing any 
action — for example, before saying his prayers, 
celebrating or hearing Mass, receiving Holy 
Communion; because if we were to follow the 
dark counsels of our own spirit, and the dark- 
ness of our own will and mode of acting, 
however good they might seem to us, we would 
be placing an obstacle to the spirit of Mary: 
(2) he must yield himself to the spirit of Mary, 
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so as to be directed and led in whatever way 
pleases her. He must deliver himself into her 
virginal hands, as an instrument in the hands of 
a craftsman, and as a lute in the hands of a 
virtuoso. He must abandon himself to Mary, 
like a stone that is cast into the sea — which he 
can do in an instant and quite simply, by a mere 
glance of the mind, a slight movement of the 
will, or a few words such as: I renounce myself, 
I give myself to you, my dear Mother. And even 
though a person may experience no emotional 
fervour in this act of spiritual union, it is none- 
the-less real for all that — just as real as it 
would be (which God forbid) were we to give 
ourselves to Satan, and with a similar lack of 
emotion in doing so; (3) from time to time, he 
must renew the same act of offering and of 
union, during and after the performance of the 
action. The more frequently he does this, the 
more will he be sanctified, and the sooner will 
he attain to union with Jesus Christ — a union 
which invariably and necessarily follows union 
with Mary, since the spirit of Mary is the spirit 
of Jesus. 


2— With Mary. 


We must carry out our actions with Mary: 
that is, in all that we do we must look to Mary 
as the flawless model of every virtue and of 
perfection. The Holy Ghost has given us, in 
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her, the visible image of perfection in a mere 
creature, so that we may imitate her according 
to our spiritual capacity. In everything that we 
undertake, therefore, we must consider how 
Mary performed such an action, or how she 
would perform it were she now in our place. 
For this purpose, we should study and ponder 
the great virtues which Mary practised during 
her life on earth, and especially: (1) her lively 
Faith, which led her to believe unhesitatingly 
the message of the Angel; a Faith which she 
kept undimmed to the very foot of the Cross; 
(2) her profound humility, which caused her to 
hide herself, to remain silent, to submit herself 
in all things, and to take the lowest place; 
(3) her divine purity, which never has had nor 
ever shall have its equal under God. These we 
must ponder, and all her other virtues as well. 
Let me repeat that Mary is the great and 
unique mould of God, designed to create living 
images of God at little cost and in but a short 
time; and that a person who has discovered 
this mould, and who loses himself in it, is 
quickly transformed in Jesus Christ, of Whom 
this mould is the true reproduction. 


3 —In Mary. 
We must perform our actions in Mary. To 
understand this, we must first grasp several 


truths. 
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In the first place, we must appreciate that 
the Blessed Virgin is the true earthly paradise 
of the New Adam, and that the original earthly 
paradise was only her symbol. In this earthly 
paradise, therefore, there are mysterious and 
wonderful riches, beauties, rarities and delights, 
which the New Adam, Jesus Christ, has left 
there. It is in this paradise that He found His 
delight during nine months, and wherein He 
effected His wonders, lavishing His riches with 
the munificence of a God. This holy place is com- 
posed solely of an immaculate and virginal soil, 
from which has been formed and nourished, by 
the operation of the Holy Ghost, the New Adam 
without spot or stain. It is this earthly paradise 
of Mary which truly contains the tree of life 
whose Fruit was the Fruit of Life—Jesus Christ; 
and the tree of the knowledge of good and evil, 
which has given light to the world. In this 
divine place, there are trees planted by the hand 
of God and bedewed with His divine unction, 
which have borne and which daily bear fruits 
agreeable to the taste of God. There are flower- 
beds beautified with richly coloured and varied 
flowers of the virtues, whose scent is wafted 
even among the Angels. In this blessed place, 
there are green fields of hope, impregnable 
towers of strength, enchanting houses of trust. 
The Holy Spirit alone can make us realise the 
truth hidden under the metaphors drawn from 
material things. We find in this blessed Eden, 
an air of perfect purity, a shadowless sun of 
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the Divinity, a radiant and nightless day of 
Christ’s holy Humanity, an ardent and undying 
furnace of charity which seizes upon all the iron 
cast into it and transmutes that iron to gold. 
Here, too, we find a river of humility which 
wells up out of the ground, and which, dividing 
into four branches, waters all this enchanted 
place — these four branches being the four 
cardinal virtues. 


Through the Fathers of the Church, the 
Holy Ghost also calls Mary the Eastern Gate by 
which the great High-priest, Jesus Christ, enters 
into the world and goes forth from it; He has 
come the first time into the world by her, and 
it is also by her that He will return at His 
second coming. Be it noted also that Mary is 
called the Sanctuary of the Divinity; the Rest- 
ing-place of the Most Blessed Trinity; the 
Throne of God; the City of God; the Temple 
of God; the World of God. All these different 
appelations and praises are very justly hers, in 
relation to the different wonders which the 
Most High God has accomplished in Mary. 


What richness! What glory! What joy! 
What happiness it is to be able to enter and 
dwell in Mary — in whom God has set up the 
throne of His supreme glory! But it is difficult 
for sinners like us to have the permission, the 
ability and the light to enter into so great and 
so holy a place, which is protected — not, as was 
the first Eden, by one of the Cherubim — but 
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by the Holy Ghost Himself who has taken 
complete possession of Mary and who says of 
her: Hortus conclusus soror mea sponsa, hortus 
conclusus, fons signatus (Cant., 4, 12). Mary is 
enclosed; Mary is sealed. The miserable chil- 
dren of Adam and Eve, driven from the earthly 
paradise, can enter the second earthly paradise 
only by a special grace of the Holy Ghost — a 
grace which they must merit. When, by our 
fidelity, we have obtained this signal grace, we 
must remain in the beautiful interior of Mary. 
We must remain there with joy; we must rest 
peacefully there; we must rely on Mary with 
confidence; we must hide ourselves trustfully in 
her and lose ourselves unreservedly — in order 
that, in her virginal womb: (1) we may be 
nourished with the milk of her grace and of her 
maternal compassion; (2) we may be set free 
from troubles, fears and scruples; (3) we may be 
shielded from all our enemies, from the world, 
the devil and sin — which can never find a place 
in Mary. Hence it is that she says: Qui operan- 
tur in me, non peccabunt... “They that work 
in me shall not sin” (Eccli., 24, 30): in other 
words, those who dwell in spirit in the Blessed 
Virgin, shall not be guilty of grievous sin; 
(4) we may be formed in Jesus Christ and Jesus 
Christ in us; because, say the Fathers, Mary’s 
womb is the House of the divine Mysteries, 
where Jesus Christ and all His elect have been 
formed: Homo et homo natus est in ea (Psalm 
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4 — For Mary. 


Finally, we must do all our actions for Mary. 
Since we have given ourselves over entirely to 
her service, it is but fitting that we should do 
everything for her, as her domestics, her ser- 
vants and her slaves. Not, of course, that we 
take her as the final end of our services, for Jesus 
Christ alone is that; but we look to her as our 
proximate end, our mysterious intercessor, and 
our easy way to Jesus Christ. Hence, like good 
servants and slaves, we must not remain idle, 
but, with her protecting assistance, we must 
undertake and carry out great things for this 
august Queen. We must defend her prerogatives 
when they are questioned; we must uphold her 
glory when it is attacked; we must draw as 
many as we can to her service and to this true 
and solid devotion; we must speak out boldly 
against those who outrage her Son by making 
an abuse of her devotion, and at the same time 
we must labour to establish this true way of 
honouring her. But in reward for these little 
services, we must expect nothing from her 
except the glory of belonging to so loving a 
Princess, and the happiness of being united, 
through her, with Jesus, her Son, by a bond that 
neither time nor eternity will break. 


Glory be to Jesus in Mary! 
Glory be to Mary in Jesus! 
Glory be to God alone! 
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ARTICLE THREE 


HOW THIS DEVOTION CAN BE PRACTISED 
IN HOLY COMMUNION 


1 — Before Communion. 


(1) Humble yourself profoundly in the sight 
of God. (2) Renounce your own corrupt nature 
entirely, and also your dispositions, however 
good your self-love may cause them to seem. 
(3) Renew your consecration saying: Twuus totus 
ego sum, et omnia mea tua sunt: “I am all 
yours, my dear Mistress, and all that I have is 
yours.” (4) Beg this good Mother to lend you 
her heart, that you may have a dwelling where- 
in to receive Him with her dispositions. You 
will point out to her that it does not befit the 
glory of her Son to be received into a heart as 
soiled and as fickle as yours, which would not 
fail to diminish that glory, if not indeed to 
lose it entirely; but that if she wills to come 
and take up her abode in you, in order to 
receive her Son, she can do so by reason of the 
sovereignty she possesses over the hearts of men. 
Then her Son will be worthily received by her, 
without danger of His glory being soiled or 
outraged or lost: Deus in medio ejus, non 
commovebitur (Psalm 45, 6). Speak to her 
trustingly, telling her that all of your own which 
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~you have given to her is but a trifle in her 
honour; but that, through Holy Communion, 
you wish to make her the same Present which 
the Eternal Father Himself has given her, and 
that thereby she will be more highly honoured 
than if you were to give her all the goods of this 
world. You will tell her that Jesus, Who loves 
her in a unique way, still desires to find His 
pleasure and His rest in her—even though this 
means coming into your soul, which is colder 
and poorer than the stable where Jesus did not 
disdain to be born because Mary was in that 
stable. You will ask her, in these tender words, 
to lend you her heart: Accipio te in mea omnia; 
praebe mihi cor tuum, O Mana! 


2— At Holy Communion. 


After the Pater in the Holy Mass, as the time 
of receiving Holy Communion draws near, say 
the Domine, non sum dignus etc. three times. 

You will address the words, the first time, to 
the Eternal Father, protesting to Him that you 
are not worthy to receive His only Son, because 
of your evil thoughts and your ingratitude to- 
wards so good a Father; but that you offer 
Mary to Him—saying: Ecce ancilla Domini... 
“Here, O Father, is Your handmaid’”—and 
that she is praying in you and for you. It is this 
that inspires you with a specially marked 
confidence and hope in His Divine Majesty: 
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Quoniam singulariter in spe constituisti me 
(Psalm 4, 10). 

The second Domine, non sum dignus will be 
directed towards God the Son. You will protest 
that you are unworthy to receive Him because 
of your vain, idle and sinful words, and of your 
infidelity in His service; but that, nevertheless, 
you beseech Him to have pity on you, and you 
add that you will welcome Him into the house 
which is His Mother’s and your Mother’s, and 
that you will not let Him depart but will have 
Him make His dwelling in you: Tenuit eum, nec 
dimittam, donec introducam tllum in domum 
matris meae, et in cubiculum genitricis meae 
(Cant., 3, 4). Beseech Him to rise and to come 
into the place of His rest and into the ark of 
His sanctification: Surge, Domine, in requiem 
tuam, tu et arca sanctificationis tuae (Psalm 
131, 8). You will tell Him that you rely in no 
way whatever upon your own merits, your 
strength and your preparations, as Esau did, 
but on those of Mary, your dear Mother, just 
as Jacob relied on the protection and care of 
Rebecca; and that, although you are indeed a 
sinner and an Esau, you dare to draw near to 
His Divine Majesty, because you are supported 
by your Heavenly Mother and your ugliness is 
hidden by her virtues. 

In the third instance, you will address your 
Domine, non sum dignus to the Holy Ghost. You 
will confess that you are not worthy to receive 
the Masterpiece of His Love, because of your 
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tepidity, your sinful actions, and your repeated 
resistance to His inspirations; but that all your 
trust is in Mary, His faithful Spouse. You will 
say with Saint Bernard: Haec mea maxima 
fiducia est; haec tota ratio spet meae. You may 
even beseech Him to overshadow once more His 
indissoluble Spouse; you can urge that her 
bosom is as pure and her heart as inflamed as 
when He first overshadowed her; and that, 
unless He deigns to come upon you, neither 
Jesus nor Mary will be formed in your soul, or 
find a proper dwelling there. 


3 — After Holy Communion. 


After Holy Communion, you will close your 
eyes and induce in yourself a spirit of deep 
recollection which will enable you to lead Jesus 
Christ into the heart of Mary. You will give 
Him to Mary, who will welcome Him lovingly, 
lead Him to a place of honour, adore Him 
profoundly, love Him perfectly, embrace Him 
warmly, besides rendering unto Him, in spirit 
and in truth, attentions of such refined spiritual 
delicacy that they are beyond the reach of our 
grosser understandings. 

Again, you can cast yourself down, in spirit, 
with a profound sense of your own nothingness 
in the presence of Jesus living in Mary; or you 
can regard yourself as a slave at the gate of the 
King’s palace, where the King speaks with the 


198 


Queen. While they speak together, having no- 
need of you, you will ascend in spirit to Heaven 
and reach out to the uttermost parts of the 
world, calling upon all creatures to thank, adore 
and love Jesus in Mary, and to do so in your 
name: Venite, adoremus, venite. 

Or again, you may yourself ask Jesus in 
union with Mary, to grant that His Kingdom 
may come on earth through His Blessed 
Mother; or you may seek the gift of divine 
wisdom or of divine love, or implore pardon for 
your sins—but always by Mary and in Mary, 
saying: Ne respicias, Domine, peccata mea! 
“Lord, look not upon my sins”... Sed oculi tui 
videant aequitates Mariae: “But let Your eyes 
look upon me and see only the virtues and 
merits of Mary.” And, remembering your sins, 
you will add: Inimicus homo hoc fecit... “I 
myself, my own enemy, have committed these 
sins; or: Ab homine iniquo et doloso erue me; 
or again: Te oportet crescere, me autem 
minut... “My Jesus, You must increase in my 
soul, and I must decrease”... Mary, my good 
Mother, you must increase in me, and I must be 
less than I have hitherto been. Crescite et mul- 
tiplicamini... O Jesus and Mary, increase in 
me, and multiply in all mankind. 

There are countless other thoughts which 
the Holy Ghost will inspire in you; and He 
will bring them to your minds if you are truly 
interior, mortified and faithful to this great and 
noble devotion I have just taught you. But 
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remember always that the more you allow 
Mary to act in your Communion, the more will 
Jesus be glorified. The more profoundly you 
humble yourself, and the more you listen to 
Jesus and Mary in the peace and silence of your 
soul, having no desire to see, taste or feel, the 
more effectively will you enable Mary to act for 
Jesus, and Jesus in Mary; for the just man lives 
always by Faith, and especially when he receives 
Holy Communion, which is an action whose 
very essence is Faith: Justus meus ex fide vivit 
(Heb., 10, 38). 
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APPENDIX 


ACT OF CONSECRATION 
TO JESUS CHRIST, 
THE INCARNATE WISDOM, 
BY THE HANDS OF MARY 


O Eternal and Incarnate Wisdom! O most 
amiable and adorable Jesus, true God and true 
Man, only Son of the Eternal Father, and of 
Mary, ever Virgin! I adore You profoundly in 
Your eternal dwelling in the bosom and magni- 
ficence of Your Father; and in Your dwelling, 
at the time of Your Incarnation, in the virginal 
bosom of Mary. 


I thank You for having emptied Yourself, 
taking the form of a slave, in order to rescue me 
from cruel slavery to Satan. I praise and glorify 
You for having deigned to submit Yourself in 
all things to Mary, Your Holy Mother, in order 
to make me, through Her, Your faithful slave. 
But, alas! in my ungratefulness and infidelity, 
I have not kept the promises which I made so 
solemnly at my Baptism. I have not fulfilled 
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my obligations; I do not deserve to be called 
Your child or Your slave; and since there is 
nothing in me which does not merit Your 
repulse and Your anger, I no longer dare to 
come by myself into the presence of Your Most 
Holy and August Majesty. Hence it is that I 
have recourse to the intercession of Your Blessed 
Mother, whom You have given to me as my 
Mediatrix with Your Divine Majesty; and it is 
through her that I hope to obtain from You 
contrition and the pardon of my sins, together 
with the gift of Wisdom and the grace to pre- 
serve it. 


Hail, therefore, O Immaculate Mary, living 
Tabernacle of the Divinity, wherein the hidden 
Wisdom of the Eternal God deigns to accept the 
adoration of Angels and of men! Hail, Queen 
of Heaven and of earth, to whose empire all is 
subject which is less than God Himself! Hail, 
sure Refuge of sinners, whose mercy is refused 
to no man! Grant that I may obtain my wish 
of possessing the Divine Wisdom: and. in 
return, deign to accept the promises and the 
offerings which, out of the depths of my lowli- 
ness, | make to vou. 


I, (N.N.)..., an unfaithful sinner, today 
renew and ratify the promises of my Baptism, 
and I place this renewal in your hands. I 
renounce forever Satan, with his works and 
pomps; and I give myself entirely to Jesus 
Christ, the Incarnate Wisdom, that I may walk 
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in His footsteps all my life, carrying my cross. 
And in order that I may be more faithful to 
Him than I have hitherto been, I choose you 
today, O Mary, in the presence of the whole 
Court of Heaven, to be my Mother and my 
Mistress. I give and consecrate to you, as your 
slave, my body and my soul; my interior and 
exterior possessions; and even the value of my 
good actions — past, present and to come. I 
give you the full and entire right to dispose of 
me and all that I have, without the least reser- 
vation, in accordance with your good pleasure, 
and to the greatest glory of God, both in time 
and in eternity. 


Receive, O gracious Virgin, this little offer- 
ing of my slavery, in honour of the manner in 
which the Eternal Wisdom deigned to subject 
Himself to your as your Child, and in union 
with this subjection. Receive it also as a tribute 
of homage to the power which both your Divine 
Son and you possess over this little worm and 
miserable sinner; and as an act of thanksgiving 
for the privileges which the Blessed Trinity has 
bestowed upon you. I protest that I desire 
henceforth to be really and sincerely your slave, 
seeking your honour and obedient to you in all 
things. 

O Mother most admirable, present me to 
your dear Son as His eternal slave, so that, 


having redeemed me through you, He may also 
receive me through you! O Mother of Mercy, 
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obtain for me the grace to receive the true 
Wisdom of God, and to that end deign to num- 
ber me among those whom you love, whom you 
teach, whom you lead, whom you nourish and 
protect as your children and your slaves. O 
Virgin most faithful, make me in all things so 
perfect a disciple, imitator and slave of the 
Incarnate Wisdom, Jesus Christ, your Son, that, 
by your intercession and example, I may attain 
to the fullness of His age on earth and of His 
glory in Heaven. Amen. 


Qui potest capere, caprat. 
Quis sapiens, et intelliget haec? 
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VATICAN Il — MARIAN COUNCIL 


by William G. Most 


“Council votes to downgrade Mary.” That was the 
way the headlines ran, one warm day in October, 1963, 
as a result of a heated day at the Council. Since that 
day, devotion to Mary, interest in the doctrine about 
her have declined sharply. More than one well-backed 
report is heard of priests trying to talk older people 
out of saying the Rosary, of nuns giving it up as out 
of date since Pope John. 


What is the real truth about the Council action? In 
the interest of intellectual honesty, we ought to try to 
find out. And this is what the author does in this book. 


The book begins by laying the doctrinal foundation 
for devotion to Mary, then presents the way of living 
out the implications of that doctrine in our lives. In 
both sections it follows closely the teachings of Vatican 
II, which are frequently quoted and carefully explained. 


Since the book is written in non-technical language, 
it can easily be understood by the non-theologian. At 
the same time, it contains some new insights that may 
be of interest to Marian theologians. 
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THE FINGER OF GOD IS HERE 


by G. L. Baker 


This is a popular book about Fatima, with a fore- 
word by the Bishop of Leiria, in whose diocese our 
Lady appeared to three peasant children in 1917. 


The author, Gladys Leslie Baker, who has lived in 
Portugal for many years, received much first hand in- 
formation about the apparitions from Lucia herself. 
She visited the parents of Jacinta and Francisco many 
times and numerous other people prominent in their 
lives. 

It is a particularly valuable work, not only for its 
narration of the apparitions and the setting in which 
they occurred, but for its full account of the lives of 
the three children which were so dramatically changed 
by their encounter with the Mother of God. 


This account of the apparitions is a very complete 
one, and even those who know the history of Fatima, 
new facts will be found in the work. 
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ABOUT THIS BOOK 


This book is a classic in Marian literature. 
It explains the true devotion to our Lady 
and how it is an invaluable means of 
ensuring one’s salvation. 


We call Mary the Mediatrix of All Graces. 
Jesus is the great Mediator or Accom- 
plisher of Salvation. But His design has 
included Mary as His helpmate, although 
she is as nothing compared to Him. He 
has incorporated her in His redemptive 
mission from beginning to end. She has 
not any jurisdiction independent of His; 
she is totally dependent on Him. But 
neither is she a mere mechanism; she is 
a responsible co-operator with His Will. 
She fulfils faithfully the office which He 
has committed to her. Subject to Him, 
she is also most perfectly united to Him. 
She is fully Mother; everything connected 
with the children of God is placed under 
her influence. She administers the divine 
life to them, and by her incessant maternal 
care she causes them to grow up in Christ. 
Her hand is on every item of Christian 
life, each grace, prayer, duty. That is her 
function. There she is as God intended 


her to be. 
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